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Dear Fellow Students,

Pesach always brings with it a time of reflection, and this has been quite the past 12 months to reflect on. To begin 
this Haggadah, a compilation of ideas and art by our peers, I wanted to share an idea that resonates with me deeply 
on many levels and I hope it can help enhance your Pesach experience. A fundamental perspective on leil pesach 
is found in the Mishnah Pesachim 10:4, where it teaches that when a father is answering his son’s questions, 
he should “מתחיל בגנות ומסיים בשבח,” begin with shame and end with praise. This encapsulates the theme of the 
seder that when we are fulfilling the commandment of feeling like we left Egypt, we must begin with feeling the 
lowliness of Bnei Yisrael’s experience and then complete the night with a feeling of redemption. Bnei Yisrael’s 
exodus from Egypt was not just a physical transformation, going from hard working slaves in Egypt to a free nation 
in the desert, but a complete mental reformation as well, and we must experience both parts of the redemption on 
Pesach night.

When Hashem calls out to Moshe and Aharon in the middle of the night to take Bnei Yisrael out of Egypt, He says 
to them in Shmos 12:31 "קומו צאו מתוך עמי" get up and go out from inside My nation. The Netziv, in his commentary 
the Amek Davar, asks a question on this passuk that I was first introduced to by Rabbi Aaron Cohen in his Hashkafa 
of the Vilna Gaon course. He points out the interesting usage of the word עמי,my nation, instead of ארצי, my land. It 
would make more sense for Hashem to have said “go out from My land,” as opposed to “go out from My nation.” 
The Netziv explains this unexpected word choice in a profound way. ‘My nation’ was used to teach that the exodus 
from Egypt was not just a physical exodus like the Egyptians thought; rather, yetziyas metzrayim was a complete 
exodus from the nation of Egypt and all their practices and mindsets. When Bnei Yisrael left Egypt, they were not 
only leaving behind the back-breaking labor, but they were leaving the entire mindset of being in Egypt. Becoming 
free is not only a physical change, but a mental shift for Bnei Yisrael.

The importance of this internal shift of Bnei Yisrael’s mindset is also shown by the Sefer Hachinuch. In Mitzvah 
 that we cannot break a bone from the Korban Pesach, the Sefer Hachinuch explains that ,שלא לשבר עצם מן הפסח ,16
the root of this mitzah is not only to remember the miracle of Mitzrayim, but to help Bnei Yisrael act like kings 
and not like slaves. Poor people and animals break the bones of what they are eating; the proper and regal way 
to eat is to keep all the bones intact. Bnei Yisrael, as a holy nation, must act every year in a graceful and proper 
way when eating the korban pesach. Bnei Yisrael were about to be taken out of slavery, where they were on the 
49th level of tuma, impurity. They were not in a state where they were viewing themselves highly. In order to help 
Bnei Yisrael shift from a lowly, slave perspective to a strong and proud perspective as Hashem’s freed and exalted 
nation, Hashem commanded them to act in a way that would imitate the mannerisms of regal people. The Sefer 
Hachinuch concludes that Bnei Yisrael were supposed to act this way because of the idea that אחרי הפעלות נמשכים 
 after actions your heart continues. Even though Bnei Yisrael were coming from the lowest level of impurity ,הלבבות
and were bogged down with a slavery mindset after spending 210 years in slavery, by acting in a proper manner, 
their mindset would eventually follow. Even if they were not at the level of their actions, by acting in a better way, 
Bnei Yisrael were ultimately able to make themselves better.

When Bnei Yisrael left Egypt, they did not just leave slavery to become free people; rather, they shed their lowly, 
slave mindset and began their shift to a redeemed mindset, with a perspective worthy of being Hashem’s freed, 
chosen nation. So too, we must all embody this shift in perspective as we experience the seder night. The Mishnah 
Psachim 10:5 states, בכל דור ודור חיב אדם לראות את עצמו כאלו הוא יצא ממצרים,  that in every generation a person must 
view himself as if he left Egypt. As we tell the tales of the Haggadah and engage in the millennia old practices, we 
are all charged with the obligation of feeling like we ourselves left Egypt. The Nesivos Shalom explains that there 
are two elements of feeling like we left Egypt on the seder night: we must recall that all of Bnei Yisrael, present 
and future, were redeemed at the time of yetiyas Metzrayim and we must also all feel a renewed sense of leaving 
Egypt every year on leil Pesach. As we re-experience leaving Egypt every year, we must feel as though we are free 
from burdens, and, as the Netziv and the Sefer Hachinuch highlight, we must shift our perspective from ‘slavery’ 
to one that is worthy of being part of Hashem’s redeemed nation. 



When attempting to shift our perspective from one of slavery to redemption, the question arises of what is the 
ultimate redeemed perspective we are striving for. In Michtav M’Eliyahu chelek aleph, Rav Dessler defines truth 
in a unique way that sheds light on the ultimate, redeemed perspective that we should have as members of Klal 
Yisrael. Instead of explaining truth by sticking to the norms of true statements and slanderous lies, Rav Dessler 
explains emes, truth, as that which brings good and God’s will into this world. When we work to bring Hashem 
and His will into the world, that is the greatest act of truth and is the embodiment of us exercising our freedom to 
serve Hashem and not be enslaved to other falsehoods. 

The question we are left with to apply to ourselves is how do we, in the year 5781, shift our perspectives from 
shibud, slavery, to geula, redemption and emes, truth. How can we bring ourselves to a mindset of freedom, of 
completely leaving עמי, our nation of Egypt, and entering the true mindset of serving Hashem? I want to suggest 
that the answer lies in the story of Rabbi Shimon Bar Yochai and his son Rabbi Elazar, in Shabbos 33b. After hiding 
in a cave for 12 years, they emerged from the cave and saw people working the land. Rabbi Shimon exclaimed 
that these people abandoned חיי עולם, eternal life, and were delving in חֵּיי שעה, temporal life, in this physical world. 
Afterwards, every place that they looked was immediately burned. A bas kol, heavenly voice, came out and told 
them to return to the cave, so they retreated for the next twelve months. 

In ‘Emunah with Love and Chicken Soup,’ the biography of Henny Machlis, a piece of Torah she shared in the 
name of Rabbi Zev Leff explains this gemara and answers our question of how we can work to attain this true, 
redeemed mindset. He points out a seemingly confusing point in the gemara: why would the solution to Rabbi 
Shimon and Rabbi Elazar’s sensitivity to people engaging in this world be going back into the cave? If someone 
spent 12 years learning and is shocked by the manners of the rest of the world, it does not seem like the solution 
would be to spend another year learning and then you will become less sensitive! Instead, we may suggest that 
they work harder to become acclimated to their surroundings or take some time to relax and become less intense. 
Rabbi Leff answers, “If people criticize other people, it’s not because they learned too much Torah; it’s because 
they didn’t learn enough Torah. They didn’t learn enough Torah to understand that everybody has their own way 
of how to serve Hashem, on their own level” (298). From this answer we see that Torah is the greatest insight we 
have into the will and ways of Hashem. In order to align ourselves with the redeemed version of ourselves that we 
are all supposed to reconnect with each year on Pesach, we must engage in the study of Torah and use that as our 
guide to help align ourselves, our actions, and our perspectives with Hashem.

This past year, the world has been spun on its head and the need for realignment and time to reset and reconnect has 
become even more necessary. On the Beren Campus this year, Torah, and the community that it allows us to foster, 
has served as an anchor for all of us. A return to campus has allowed us to appreciate so many of the things we took 
for granted, like being able to sit, learn, eat, and catch up with friends. Shiurim and class have been reaffirmed as an 
opportunity to connect with educators, Torah, and each other. After many months away, we were able to return to 
campus, and have sounds of companionship populate the halls, curiosity enhance the classrooms, and discussions 
of Torah fill the Beis Medrash yet again. At a time of confusion, we were able to develop a perspective of emes, 
truth, as a community surrounded by Torah and focused on fostering the values that we all share as members of 
the Beren Campus community. Each one of us, by being part of the fabric of the Beren Campus, regardless of the 
role we play, helps create this wonderful community. May this Haggadah, a compilation of words of Torah and art 
shared by our peers, help serve as another piece of our constant commitment and connection to the true perspective 
of Hashem, enhance all of our Pesach experiences, and help us engage in our personal and collective journeys of 
slavery to freedom. 

Chag Sameach,
Nina Siegel, Torah Activities Council (TAC) President
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מוזגים כוס ראשון. המּצות מכוסות

Fill the first cup and say—
ַקֵדּׁש

SANCTIFICATION.
ְבַּשָׁבּת ַמְתִחיִלין

If the Feast happens on the Sabbath begin here —

 ַוְיִהי ֶעֶרב ַוְיִהי ֹבֶקר יֹום ַהִשִּׁשּׁי. ַוְיֻכּלּו ַהָשַּׁמִים ְוָהָאֶרץ ְוָכל־ְצָבָאם. ַוְיַכל ֱאֹלִהים ַבּּיֹום ַהְשִּׁביִעי ְמַלאְכּתֹו ֲאֶשׁר ָעָשׂה
ַוִיְּשֹׁבּת ַבּּיֹום ַהְשִּׁביִעי ִמָכּל ְמַלאְכּתֹו ֲאֶשׁר ָעָשׂה. ַוְיָבֵרְך ֱאֹלִהים ֶאת יֹום ַהְשִּׁביִעי ַוְיַקֵדּׁש אֹותֹו ִכּי בֹו ָשַׁבת ִמָכּל־

ְמַלאְכּתֹו ֲאֶשׁר ָבָּרא ֱאֹלִהים ַלֲעׂשֹות

"It was evening, and it was morning," The sixth day — "And the heavens and the earth were 
finished, and all their hosts. And on the seventh day God ended his work which he had made: thus 
he rested on the seventh day from all his work which he had made. And God blessed the seventh 
day, and sanctified it: because he thereon rested from all his work, which God had created and 
made."

בחול מתחילין:

SANCTIFICATION FOR THE PASSOVER. If the Feast happens on a week-day, or at the 
conclusion of the Sabbath, begin here.

ַסְבִרי ָמָרָנן ְוַרָבָּנן ְוַרּבֹוַתי. ָבּרּוְך ַאָתּה ה', ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם ּבֹוֵרא ְפִּרי ַהָגֶּפן

Blessed art thou, O Lord, our God! King of the universe, who createst the fruit of the vine.

 ָבּרּוְך ַאָתּה ה', ֱאלֵהינּו ֶמֶלְך ָהעֹוָלם ֲאֶשׁר ָבַּחר ָבּנּו ִמָכּל־ָעם ְורֹוְמָמנּו ִמָכּל־ָלׁשֹון ְוִקְדָּשׁנּו ְבִּמְצֹוָתיו. ַוִתֶּתּן ָלנּו ה'
 ֱאֹלֵהינּו ְבַּאֲהָבה (לשבת: ַשָׁבּתֹות ִלְמנּוָחה ּו) מֹוֲעִדים ְלִשְׂמָחה, ַחִגּים ּוְזַמִנּים ְלָשׂשֹון, (לשבת: ֶאת יֹום ַהַשָּׁבּת ַהֶזּה
 ְו) ֶאת יֹום ַחג ַהַמּּצֹות ַהֶזּה ְזַמן ֵחרּוֵתנּו, (לשבת: ְבַּאֲהָבה) ִמְקָרא ֹקֶדׁש ֵזֶכר ִליִציַאת ִמְצָרִים. ִכּי ָבנּו ָבַחְרָתּ ְואֹוָתנּו

ִקַדְּשָׁתּ ִמָכּל ָהַעִמּים, (לשבת: ְוַשָׁבּת) ּומֹוֲעֵדי ָקְדֶשָׁך (לשבת: ְבַּאֲהָבה ּוְבָרצֹון) ְבִּשְׂמָחה ּוְבָשׂשֹון ִהְנַחְלָתּנּו

Blessed art thou, O Lord, our God! King of the universe, who hath chosen us from among all 
people, and exalted us above all languages, and sanctified us with his commandments; and with 
love hast thou given us, O Lord, our God!(on Sabbath say, Sabbaths for rest, and) solemn days 
for joy, festivals and seasons for gladness, (on Sabbath say,this day of rest, and) this day of the 
Feast of Unleavened Cakes, the season of our Freedom; a holy convocation (on Sabbath say, in 
love) a memorial of the departure of Egypt; for thou hast chosen us, and sanctified us above all 
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people: and thy holy (on Sabbath say, Sabbaths and Festivals hast thou caused us to inherit with 
(on Sabbath say, love and favour) joy and gladness. Blessed art thou, O Lord! who sanctifiest (on 
Sabbath say, the Sabbath, and) Israel, and the seasons.

ָבּרּוְך ַאָתּה ה', ְמַקֵדּׁש (לשבת: ַהַשָׁבּת ְו) ִיְשָׂרֵאל ְוַהְזַּמִנּים

Blessed art thou, O Lord, our God! King of the universe, who hast preserved us alive, sustained 
us, and brought us to enjoy this season.

ּבמוצאי שבת מוסיפים:

 ָבּרּוְך ַאָתּה ה', ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ּבֹוֵרא ְמאֹוֵרי ָהֵאׁש. ָבּרּוְך ַאָתּה ה', ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם ַהַמְּבִדיל ֵבּין ֹקֶדׁש
 ְלֹחל, ֵבּין אֹור ְלחֶשְׁך, ֵבּין ִיְשָׂרֵאל ָלַעִמּים, ֵבּין יֹום ַהְשִּׁביִעי ְלֵשֶׁשׁת ְיֵמי ַהַמֲּעֶשׂה. ֵבּין ְקֻדַשּׁת ַשָׁבּת ִלְקֻדַשּׁת יֹום טֹוב

ִהְבַדְּלָתּ, ְוֶאת־יֹום ַהְשִּׁביִעי ִמֵשֶּׁשׁת ְיֵמי ַהַמֲּעֶשׂה ִקַדְּשָׁתּ. ִהְבַדְּלָתּ ְוִקַדְּשָׁתּ ֶאת־ַעְמָּך ִיְשָׂרֵאל ִבְּקֻדָשֶּׁתָך

Blessed art thou, O Lord, our God! King of the universe, who created the light of the fire.

Blessed art thou, O Lord, our God! King of the universe, who hast made a distinction between 
things sacred and profane: between light and darkness, between Israel and other nations, and 
between the seventh day and the six days of labour. Thou hast also made a distinction between the 
holiness of the Sabbath, and the sacredness of the Festival; sanctified the seventh day above the 
six days of labour; and separated, and sanctified thy people Israel with thy holy service.

ָבּרּוְך ַאָתּה ה', ַהַמְּבִדיל ֵבּין ֹקֶדׁש ְלֹקֶדׁש

Blessed art thou, O Lord! who maketh a distinction between holy and holy.

ָבּרּוְך ַאָתּה ה', ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ֶשֶׁהֱחָינּו ְוִקְיָּמנּו ְוִהִגּיָענּו ַלְזַּמן ַהֶזּה

Blessed art thou, O Lord, our God! King of the universe, who hast preserved us alive, sustained 
us, and brought us to enjoy this season.

שותה בהסיבת שמאל ואינו מברך ברכה אחרונה

Drink the wine in a leaning position.
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"נוטלים את הידים ואין מברכים "ַעל ְנִטיַלת ָיַדִיּם

Wash the hands without saying the usual blessing.
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 לוקח מן הכרפס פחות מכזית – כדי שלא יתחייב בברכה אחרונה – טובל במי מלח, מברך "בורא פרי
האדמה", ומכווין לפטור בברכה גם את המרור. אוכל בלא הסבה

Take some parsley or chervil, and having dipped it in vinegar, or salt water, distribute it to 
all present, and say —

ָבּרּוְך ַאָתּה ה', ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ּבֹוֵרא ְפִּרי ָהֲאָדָמה

Blessed art thou, O Lord, our God, King of the universe, who createst the fruit of the earth. 

Aliza Ochs
Sy Syms School of Business ‘21

Accounting
Extra Curriculars: Sharsheret Club

According to Rav JJ Schacter, there are many parallels between Yosef Hatzaddik and Pesach. One of 
these parallels is the concept of dipping, which we first see during Karpas. The Rambam in Hilchos 
Chametz U’Matzah brings forth that we first dip כרפס in Charoset before dipping Maror in Charoset. 
This action is reminiscent to Yosef Hatzaddik, which is shown by Rabbeinu Manoach, a commentary 
on the Rambam, who notes on this Rambam that we dip כרפס to remember how Yosef’s brothers 
dipped the כתונת פסים in blood. It is clear that there is a connection between the word פסים and כרפס. 

This connection is strengthened when we examine the meaning of the word Karpas. Karpas is a word 
that is often without definition, with different abbreviations often given for what it stands for. However, 
there are two instances where karpas is defined that help shed light on its inherent connection to the 
story of Yosef. Rashi, in his commentary on the word “ktonet pasim”, explains it to mean fine material, 
like karpas or techelet. It clearly cannot be a coincidence that the explanation of the obscure word 
karpas is brought in relation to Yosef’s coat. The only time we have the word karpas used in Tanach 
is in Megilas Esther (1:6), when Bnei Yisroel are by the party and the wealth is being displayed, the 
pasuk says “חור ׀ כרפס ותכלת”, “[There were hangings of] white cotton and blue wool”. Given these 
two times a definition for karpas is brought, karpas only makes sense at our sefer if we relate it back 
to Yosef.

Now that we have the connection between Karpas and Yosef Hatzaddik established, the question we 
are left with is why do we have this major connection to Yosef Hatzaddik and Pesach? Rav Shlomo 
Kluger on the Hagadah explains that on a night where we focus on what happened in Egypt, it is 
important to mention how we got to Egypt in the first place. We cannot begin to tell a story without 
starting at the beginning. Another answer to this question that was brought by Rabbi JJ Schacter is that 
Yosef Hatzaddik had a complex and uncertain life, going from deep lows to tremendous highs. We 
focus on Yosef at the seder because this is a realistic model of redemption. It is not always a positive 
trajectory; it is a tumultuous journey and the redemption for the Jewish people may be a complex 
process. We begin our seder with Karpas to remind us and comfort us that despite the lows that may 
occur throughout our galus, the path to the ultimate geula is full of lows and highs, as we see with the 
personal redemption of Yosef Hatzaddik.
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חותך את המצה האמצעית לשתים, ומצפין את הנתח הגדול לאפיקומן

The Master of the house breaks the middle cake in the dish, leaving one half between the two 
whole ones, and places the other half aside for the "Aficomen"

Breaking the Matzah: the Duality of the Seder
Leia Rubinstein

Stern College for Women ‘23
English Literature

Extra Curriculars: Gift of Life, The Observer, START Science

Yachatz is the fourth step of the seder where we break the middle matzah in half, keep the smaller 
portion, and save the larger piece for the afikoman. We have grown up with the idea that we break 
the matzah in half to represent lechem oni, a poor person’s bread. Just as someone living in poverty 
does not have the extravagance of eating whole foods, we want to imitate that on the seder night as a 
reminder of when we were enslaved in Egypt. 

The Vilna Gaon, however, points out a seeming flaw with this idea that we are so accustomed to 
hearing. If we are supposed to be imitating lechem oni, the bread of the poor, why would we use three 
matzahs at the seder? On any other Shabbos or Yom Tov we use two loaves of bread to fulfill lechem 
mishneh. By using three matzahs we are using even more than we usually do! If we are supposed to 
be eating a poor man’s bread to help recall our lives as slaves in Egypt, it would not make sense to be 
indulging in three whole matzahs. Therefore, this reason is not sufficient for explaining yachatz; there 
must be a greater idea behind this step of the seder. 

Rabbi Nachman suggests an alternative idea for the meaning behind the breaking of the matzah. He 
says that we keep the smaller part of the matzah as an acknowledgement of how small our human 
intellect is, and how little we truly know about the world. But why are we belittling our own human 
intellect? Aren’t we supposed to act like angels who know more about the world than mankind? 

Maybe this seeming disparity between the ideas of the seder is exactly the point. The seder is a night 
of duality since we are commemorating slavery and freedom at the same time. Thus, yachatz, one of 
the first steps of the seder, introduces us to this main theme of the night. Proving our mortality at the 
same time as we are acting as angels is not a contradiction. Rather, it fits in perfectly with the message 
of the seder. 

On the same note, Rabbi Reichman sees another duality within the splitting of the matzah. He says that 
the two parts of the matzah represent the two parts of a person: their external and their internal. While 
the internal essence of all Jews is pure, our external is affected by sin and other struggles. We eat the 
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first and smaller half of the matzah during the seder amidst our discussion about slavery. As slaves in 
Egypt, we let our external character take over; we were on the 49th level of tumah right before leaving 
Egypt. 

However, despite the outward struggles that we may face, our souls are pure and hidden from sin. We 
reserve the larger piece of matzah to be eaten as the afikoman. The afikoman is in place of the Korban 
Pesach, as both are instructed to be eaten before midnight. Thus, the afikoman reminds us of the geula, 
redemption, that will come when we allow our internal essence to be the larger part of us. Yachatz is 
not just about breaking the matzah and acknowledging our duality, but rather about understanding why 
we are breaking the matzah: to save a part for the afikoman. We learn that we must make sure that our 
internal character is the one that shows and not let our external desires take over our being. 

When there is so much sin and struggle in the world, how can we maintain our spirituality? Maybe this 
is why Chazal instituted the minhag to steal the afikoman and hide it. Although finding the afikoman 
may seem like a game intended to keep the children engaged, it actually teaches us a lesson about 
the geula. It is easy to get discouraged after looking for the afikoman for a long time. So too, we 
may become depressed after years of waiting for the geula. However, just as the afikoman is clearly 
somewhere in the house and will eventually be found, we are promised the geula and we know it is 
coming. We should keep in mind the meaning behind the breaking of the matzah and the finding of the 
afikoman to brighten our spirits that, although it may take a while, the geula is coming. Chag Sameach!

UGI
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:מגלה את המצות, מגביה את הקערה ואומר בקול רם

He then elevates the dish containing the bone and egg, and all at the table take hold thereof, 
and say —

 ָהא ַלְחָמא ַעְנָיא ִדּי ֲאָכלּו ַאְבָהָתָנא ְבַאְרָעא ְדִמְצָרִים. ָכּל ִדְכִפין ֵייֵתי ְוֵייֹכל, ָכּל ִדְצִריְך ֵייֵתי ְוִיְפַסח. ָהַשָּׁתּא ָהָכא,
ְלָשָׁנה ַהָבָּאה ְבַּאְרָעא ְדִיְשָׂרֵאל. ָהַשָּׁתּא ַעְבֵדי, ְלָשָׁנה ַהָבָּאה ְבֵּני חֹוִרין

This is the bread of affliction which our ancestors ate in the land of Egypt: let all that are 
hungry enter and eat; let all that are in want come hither and observe the Passover. This year 
we celebrate it here; but we hope next year to celebrate it in the land of Israel: this year we 
are bondsmen, but next year we hope to be freemen.

Ha Lachma Anya 
Tziporah Zwickler

Stern College for Women ‘23
Major: Biology

In the paragraph of “Ha Lachma Anya,” we state how the matzah is a poor man’s bread and whoever 
is hungry and needy should come and join our seudah. How many of us are right now, at this second, 
going out and inviting someone more unfortunate to our tables? How many times have any of us 
walked outside right at this moment in the seder to find someone impoverished to join our meal? 

The Yismach Yisrael points out a different way to approach this beginning passage of Maggid. He 
states that “Ha Lachma Anya” is actually something we say to give chizzuk to each other during this 
dark period of galus. How can someone who’s hungry and needy for ruchniyus attain spirituality 
while engulfed in a society that values so much materialism and secularism? He teaches how kedusha 
can fall into three categories: kedushas hazman (holy time), kedushas hamakom (holy place), and 
kedushas hanefesh (one’s spiritual being). “Ha Lachma Anya” is the combination of all three of these 
aspects. We realize how we are in galus and do not have the Beis Hamikdash, so we proclaim how 
next year Mashiach will come. Despite not having the best kedushas hamakom right now, we should 
not despair since next year we will be in Eretz Yisrael. At the time of yetzias Mitzrayim, Bnai Yisrael 
were in one of the most immoral places in the world, hence there was no kedushas hamakom. Plus, 
they were on the 49th level of tumah- they did not really have a high degree of kedushas hanefesh 
either. Despite this, Bnai Yisrael were still worthy of geulah because of the zechus of eating matzah. 
The Rambam states that even if one did not have kavanah while eating matzah, she has still fulfilled 
the mitzvah (unlike all of the other mitzvos, which demand kavanah). When one eats matzah, it easily 
transforms one spiritually. That is how Bnai Yisrael, after being in such a low state, were able to be 
taken out of Mitzrayim with so many nissim- they ate matzah! When we eat this “lachma anya” on 
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Pesach, it is during a time with special kedusha. During this sacred time, no matter how much one may 
be spiritually lacking- whether it be through one’s physical place or one’s level of ruchniyus in her 
neshama- we can all attain high heights by eating matzah. Pesach is not a time for despair, it is a time 
to strengthen ourselves and become closer to Hashem. Im yirtzeh Hashem next year, we will all be in 
Yerushalayim, eating matzah together as one.

______________________________

Ha Lachma Anya 
Meira Book

Stern College for Women ‘24
Major: Jewish Education

At the Pesach seder, right before we begin reciting Magid, the verse Ha Lachma Anya is said - and 
in some households it is sung. Ha Lachma Anya is written in the Aramaic language, and it serves the 
purpose of inviting outside people to join us at the Pesach Seder. Three different questions can be 
asked from this:

1) Why would Ha Lachma Anya be written in Aramaic when nothing else in the Haggadah is? 

2) Why have such a late invitation to the pesach seder?

3) What is the purpose of the last line which is “לשנה הבאה בארעא דישראל”, translated to English 
as “Next year in the land of Israel”? 

Rabbi Shalom Rosner explains that we say Ha Lachma Anya at a time when we are all in galus. The 
spoken language at the time that Ha Lachma Anya was written was Aramaic and the purpose of the 
paragraph is to remind everyone that because we no longer have the Beis HaMikdash, we can no 
longer bring a Korban Pesach. One of the laws for giving a Korban Pesach is that you can not invite 
people at the last minute to your seder. You need to invite your guests in advance so that you know 
who is included in your offering. In order to give a korban pesach you have to keep in mind everyone 
in your group, therefore you can not invite last minute guests. The paragraph of Ha Lachma Anya is 
specifically mentioned to remind us that we no longer have a korban pesach to bring, we do not have 
the Beis Hamikdash in our presence, and because of this we are now able to invite people at the last 
minute. It is also the reason why we conclude the paragraph with לשנה הבאה בארעא דישראל. We hope 
and pray that we will B’ezras Hashem be able to once again bring the korban pesach with pre-invited 
guests when Mashiach comes bim’heira b’yameinu, Amen! 
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:מסיר את הקערה מעל השולחן. מוזגין כוס שני. הבן שואל

Fill the second cup of wine, and remove the dish from the table, the youngest present then 
asks : —

 ַמה ִנְּשַׁתָּנּה ַהַלְּיָלה ַהֶזּה ִמָכּל ַהֵלּילֹות? ֶשְׁבָּכל ַהֵלּילֹות ָאנּו אֹוְכִלין ָחֵמץ ּוַמָצּה, ַהַלְּיָלה ַהֶזּה – ֻכּּלֹו ַמָצּה. ֶשְׁבָּכל
 ַהֵלּילֹות ָאנּו אֹוְכִלין ְשָׁאר ְיָרקֹות – ַהַלְּיָלה ַהֶזּה (ֻכּּלֹו) ָמרֹור. ֶשְׁבָּכל ַהֵלּילֹות ֵאין ָאנּו ַמְטִבּיִלין ֲאִפילּו ַפַּעם
 ֶאָחת – ַהַלְּיָלה ַהֶזּה ְשֵׁתּי ְפָעִמים. ֶשְׁבָּכל ַהֵלּילֹות ָאנּו אֹוְכִלין ֵבּין יֹוְשִׁבין ּוֵבין ְמֻסִבּין – ַהַלְּיָלה ַהֶזּה ֻכָּלּנּו ְמֻסִבּין

Wherefore is this night distinguished from all other nights, that on all other nights we should 
eat either leavened or unleavened bread, while on this night it must be all unleavened bread; 
that on all other nights we should eat any species of herbs, while on this night we eat bitter 
herbs; that on all other nights we should not immerse the herbs we eat even once, while on 
this night we do it twice; that on all the other nights we should eat and drink either in a sitting 
or a leaning position, while in this night we all of us lean?   

Chaiy Bodek
Stern College for Women ‘21

Jewish Education, Minor: Chemistry
Extra Curriculars: TAC VP of Chesed, VP of PR Chemistry Club, Hi Sichati Editor, Chemistry Lab TA 

Arguably one of the most famous passages in the Haggadah, Mah Nishtana is a highlight of the Seder 
night. Children of all ages, as well as adults, joyfully exclaim the 4 questions before all of the guests 
at the table. Different rituals and traditions accompany the Mah Nishtana, and it is even said in foreign 
languages. Much excitement and fan-fare surround these 4 questions. 

The question is why? What possessed Jews across centuries and generations to ascribe an extreme 
significance to this passage in the Haggadah? Why do we even ask questions? What is so different 
about the Mah Nishtana?

The Abarbanel raises this question in his Haggadah and provides insight into that which is troubling 
us. He deepens our question- why are the 4 differences in the Mah Nishtana the specific ones we focus 
on? There are many different rituals and customs that take place on Seder night. The night varies from 
other nights in more than 4 ways! This strengthens our question of what inherent importance do these 
4 questions possess that they have become a mainstay of the Seder?

The Abarbanel assigns a categorical difference to the 4 questions of the Mah Nishtana. These 4 
“questions” are not merely differences; rather, these differences contain within them contradictions. 
As he says, “We dip many times to convey kingship. Yet conversely, we eat matzah, the bread of the 
slave. We lean as kings do, yet we eat bitter herbs as a reminder of our slavery.” The 4 scenarios of the 
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Mah Nishtana are not simply different from our practices on all other nights. Rather, they are practices 
that are inherently contradictory to one another.

These specific questions highlight the simultaneous realities felt by the Jews in Mitzrayim, but also 
apply to the Jew today. Events in our lives can be happy and worthy of rejoicing, and at a moment’s 
notice, tragedy can befall us. What are we to make of these disparate events? How should a Jew 
approach contradiction?

Perhaps, as conveyed by the Mah Nishtana, we Jews are meant to deal, struggle and ultimately prevail 
through the ups and downs of life. We are not meant to pretend our problems are nonexistent or to 
solely wallow and collapse under them. We must live in the struggle and thrive through the tension 
of life. We must react with the middah of hishtaavus- being even-keeled when facing that which 
befalls us. Highlighting contradictions and identifying them allows us to properly handle them. Stark 
contrasts will not cause our faith in Hashem to falter, if we are prepared religiously, emotionally, and 
physically to encounter them. 

That, says the Abarbanel, is why these 4 questions are asked at the Seder. These questions highlight 
stark contrasts and shed light on how a Jew should deal with personal contradictions in one’s own life. 
We should not only recognize differences but be keenly aware of what in our lives seem contradictory. 
We should not be afraid of these occurrences but handle them directly. 

May we learn from the Mah Nishtana to appreciate the trials and tribulations in our personal lives, as 
well as our failures and successes; to ask questions and not be afraid to provide answers to them and 
to appreciate that which is the same, as well as that which is different. 
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מחזיר את הקערה אל השולחן. המצות ִתהיינה מגלות ִבשעת אמירת ההגדה

Place the dish on the table and continue : —

 ֲעָבִדים ָהִיינּו ְלַפְרֹעה ְבִּמְצָרִים, ַוּיֹוִציֵאנּו ה' ֱאֹלֵהינּו ִמָשּׁם ְבָּיד ֲחָזָקה ּוִבְזֹרַע ְנטּוָיה. ְוִאּלּו לֹא הֹוִציא ַהָקּדֹוׁש
 ָבּרּוְך הּוא ֶאת ֲאבֹוֵתינּו ִמִמְּצָרִים, ֲהֵרי ָאנּו ּוָבֵנינּו ּוְבֵני ָבֵנינּו ְמֻשְׁעָבִּדים ָהִיינּו ְלַפְרֹעה ְבִּמְצָרִים. ַוֲאִפילּו ֻכָּלּנּו
 ֲחָכִמים ֻכָּלּנּו ְנבֹוִנים ֻכָּלּנּו ְזֵקִנים ֻכָּלּנּו יֹוְדִעים ֶאת ַהּתֹוָרה ִמְצָוה ָעֵלינּו ְלַסֵפּר ִבּיִציַאת ִמְצָרִים. ְוָכל ַהַמְּרֶבּה

ְלַסֵפּר ִבּיִציַאת ִמְצַרִים ֲהֵרי ֶזה ְמֻשָׁבּח

Because we were slaves unto Pharaoh in Egypt, and the Eternal, our God, brought us forth 
thence, with a mighty hand and an outstretched arm. And if the Most Holy, blessed be He, 
had not thus brought forth our ancestors from Egypt, we, and our children, and our children's 
children, would have still continued enslaved by Pharaoh in Egypt. Therefore, even if we 
were all of us sages, all of us men of understanding, all of us elders, all of us learned in the 
law, it would still be imperative upon us to narrate the departure from Egypt; and whoever 
dilates on the narrative of the departure from Egypt, is accounted praiseworthy.

“Chayav Adam Lirot Et Atzmo Ke-ilu Hu Yatza Mi-Mitzrayim”
Atara Greenberg

Stern College for Women ‘22
Psychology

Looking at Avadim Hayinu, the last two phrases seem very odd: 

1) Had not the holy One liberated our people from Egypt, then we, our children and our children’s 
children would still be enslaved to Pharaoh in Egypt.  

2) And even if we were all wise, all men of understanding, all old and learned in the Torah, it is a 
positive commandment upon us to tell of the story of the Exodus from Egypt. 

These two statements seem to be odd together, but they are a hakdama to the Maggid story. The point 
of Maggid is not zechira, remembering facts, but it is to be mesaper, to tell over the story. We must 
take ourselves out of our current context and into a historical one in order to evoke an emotional 
response.That is why these two statements are said. We have to, therefore, put ourselves in the mindset 
that if Hashem didn’t take us out, we would be slaves today. We would then have a fear that our 
children’s children would still be slaves today. The point about the chachamim is not just supposed to 
be to remember the story, it is supposed to be to live it each year. We must go through the emotions 
and that is the most important. This is why it is in the beginning of Maggid, because Chazal want to 
tell us that the seder is an experience. The seder is meant to be as if we were in Mitzrayim and just left, 
so we need those feelings too. 
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וכל המרבה...הרי זה משובח

Michal Herman
Stern College for Women ‘22

Biology
Extra Curriculars: TAC

With every mitzvah, one expects that the more you do, the better. However, this recommendation is 
stated explicitly in the Haggadah about the mitzvah of retelling the story of the Jews leaving Mitzrayim. 
On seder night we have the obligation to retell סיפור יציאת מצרים, and one who expands more on the 
story, “הרי זה משובח”-“that is praiseworthy.” Why do we find the idea of “increasing” here specifically 
related to the storytelling and not with any other mitzvah at the seder? In addition, we have the mitzvah 
of remembering the Exodus every day (part of the six remembrances) so why do we only find the 
concept of “adding” to it at the seder? Clearly there is something different about this mitzvah, but what 
is it? 

The Netivot Shalom explains in his section on Pesach that the whole essence of the holiday is to 
strengthen our emunah, so every mitzvah we have on Pesach is performed to accomplish that mission. 
The Haggadah, and more specifically retelling the story of yitziat Mitzrayim, accomplishes that goal 
in several ways. The first way it strengthens our belief is in the mesorah. We also have the mitzvah of   
 tell it to your son,” which not only continues to build upon the mesorah, but one learns“ ,והגדת לבנך
from their father what he learned from his, etc. By expanding further on the ideas in the Haggadah 
and delving into the details of the story, it only increases the bond from one generation to the next. 
Furthermore, we also have the idea of seeing yourself as if you left Mitzrayim yourself. This builds 
on the concept of “האמנתי כי אדבר” -“I believed because I spoke” (תהילים קטז), that the more a person 
speaks about something, the more ingrained it becomes into their mind, thereby increasing one’s 
emunah. The Netivot Shalom explains one additional fundamental reason for one to be praised for the 
“increase in talking,” as speech relates to the very essence of our freedom. In fact, The Arizal taught 
that Pesach stands for “peh sach – the mouth that speaks.” Of the many levels of understanding of 
these cryptic words, one that is both profound and practical is that Pesach is a time to strengthen and 
rectify our power of speech. In Mitzrayim, the Jews were on such a low level that they could not even 
speak. Moshe is the paradigm of this as he tells Hashem that he is unable to speak, כי כבד פה וכבד״ 
 Increasing in our speech strengthens us to .(שמות ד:י) which is why he cannot lead the Jews ,״לשון אנכי
demonstrate and feel the true freedom we have on seder night.
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 ַמֲעֶשׂה ְבַּרִבּי ֱאִליֶעֶזר ְוַרִבּי ְיהֹוֻשַׁע ְוַרִבּי ֶאְלָעָזר ֶבּן־ֲעַזְרָיה ְוַרִבּי ֲעִקיָבא ְוַרִבּי ַטְרפֹון ֶשָׁהיּו ְמֻסִבּין ִבְּבֵני־ְבַרק
 ְוָהיּו ְמַסְפִּרים ִבּיִציַאת ִמְצַרִים ָכּל־אֹותֹו ַהַלְּיָלה, ַעד ֶשָׁבּאּו ַתְלִמיֵדיֶהם ְוָאְמרּו ָלֶהם ַרּבֹוֵתינּו ִהִגּיַע ְזַמן ְקִריַאת

ְשַׁמע ֶשׁל ַשֲׁחִרית

Even as was done by Rabbi Eliezar, Rabbi Joshua, Rabbi Elazar ben Azariah, Rabbi Akievah, 
and Rabbi Tarphon, who, being entertained by the inhabitants of Berak, were narrating the 
departure of Egypt all that night, until their disciples came and said unto them:" Masters, the 
time hath arrived to read the Morning Shemang."

 ָאַמר ַרִבּי ֶאְלָעָזר ֶבּן־ֲעַזְרָיה ֲהֵרי ֲאִני ְכֶּבן ִשְׁבִעים ָשָׁנה ְולֹא ָזִכיִתי ֶשֵׁתָּאֵמר ְיִציַאת ִמְצַרִים ַבֵּלּילֹות ַעד ֶשְׁדָּרָשּׁה
ַחֶיּיָך ְיֵמי  ֹכּל  ַהָיִּמים.  ַחֶיּיָך  ְיֵמי  ַחֶיּיָך.  ְיֵמי  ֹכּל  ִמְצַרִים  ֵמֶאֶרץ  ִתְּזֹכּר ֶאת יֹום ֵצאְתָך  ְלַמַען  ֶשֶׁנֱּאַמר,   ֶבּן זֹוָמא, 

:ַהֵלּילֹות. ַוֲחָכִמים אֹוְמִרים ְיֵמי ַחֶיּיָך ָהעֹוָלם ַהֶזּה. ֹכּל ְיֵמי ַחֶיּיָך ְלָהִביא ִלימֹות ַהָמִּשׁיַח

Rabbi Elazar, the son of Azariah, said, Verily I am a man of nearly seventy years of age: yet 
was I not able to prove that the narration of the departure from Egypt should be at night, until 
the son of Zoma expounded it from the passage where it is said, "That thou mayest remember 
the day of thy going forth from Egypt the whole of the days of thy life." "The days of thy life, 
said he, "refer to the days alone, but the whole of the days of thy life," include the nights also. 
The sages, however, explain this text thus: "The days of thy life, refer to this world only, but 
the whole of the days of thy life, include even the time of Messiah.

 ָבּרּוְך ַהָמּקֹום, ָבּרּוְך הּוא, ָבּרּוְך ֶשָׁנַּתן ּתֹוָרה ְלַעּמֹו ִיְשָׂרֵאל, ָבּרּוְך הּוא. ְכֶּנֶגד ַאְרָבָּעה ָבִנים ִדְּבָּרה תֹוָרה: ֶאָחד
ָחָכם, ְוֶאָחד ָרָשׁע, ְוֶאָחד ָתּם, ְוֶאָחד ֶשֵׁאינֹו יֹוֵדַע ִלְשׁאֹול

Blessed be God, the Omnipresent. Blessed be He who hath given the law to his people Israel. 
Blessed be He, whose law speaketh of the four different characters of children, whom we are 
to instruct on this occasion, the wise, the wicked, the simple, and the one who hath not 
capacity to inquire.

Rivka Barnett
Stern College for Women ‘21

Jewish Education
Extra Curriculars: TAC VP of speakers, writer for Torah publications, Cross Country team

G-d has many names. Why is G-d referred to as “Hamakom” and what is the significance of using this 
name when introducing the Four Sons? 

In his Sefer Meharerei Kedem, Rav Soloveitchik explains that the name “Makom” appears wherever 
there is a need to show G-d’s divine guidance within His concealment, also known as Hester Panim. 
When a person is in a time of need and it seems as though G-d has abandoned him, G-d is referred to 
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as “Hamakom.” For example, when consoling a mourner we say ”ַהמקום ינחם אתכם בתוך שאר אבלי ציון 
 Furthermore, when visiting the sick we say “Hamakom Yishlach refuah sheleima.” The .”וירושלים
attribute of Hamakom is used to show that throughout an individual’s suffering, G-d remains with him. 
G-d remains alongside man in every place; even in times of suffering, pain, darkness, and confusion. 

Below are the sources Rav Soloveitchik quotes to prove that Hamakom is the name of Gd that represents 
His concealed involvement in times of hardship:

In Parshat Vayeitzei, when Yaakov is fleeing from his brother Esav the Pasuk says, ויפגע במקום וילן שם 
(Bereishit 28:11). Rabbi Eliyah Mizrachi writes that “Bamakom” refers to G-d and this name of 
Hashem is used here because Yaakov is going down to exile. Even at a time when Yaakov feels alone, 
running away from home, and finding shelter on the ground, G-d is with him.  G-d is found in each and 
every place no matter the circumstance. 

Additionally, in Megillat Esther when Haman’s severe decree is revealed to the Jewish people, 
Mordechai says to Esther , כי אם־החרש תחרשי בעת הזאת רוח והצלה יעמוד ליהודים ממקום אחר if you are quiet 
now relief and deliverance will come to the Jews from another place (Esther 4:14). The Maharal 
explains that this meaning of ממקום אחר is referring to G-d who will ultimately choose another avenue 
to send salvation if you, Esther, choose to keep quiet now. 

 At the time of destruction, Yechezkel prophesied “ותשאני רוח ואשמע אחרי קול רעש גדול ברוך כבוד יהוה ממקומו” 
Then a spirit carried me away, and behind me I heard a great roaring sound: “Blessed is the Presence 
of the LORD, in His place” (Yechezkel 3:12). Even in the time of Galus, there is nevuah about G-d’s 
concealed presence.

Rav Soloveitchik does not explain the use of Hamakom in the phrase Baruch Hamakom at the Seder 
and it is difficult to understand why the concealed name of G-d would be used here in a transition 
paragraph praising G-d and introducing the Four Sons. 

I would like to propose a possible reason the authors of the Haggadah chose the term Hamakom- the 
name of Gd used at some of life's saddest and most depressing moments- specifically at this point in 
the Seder.

Sadly, Hamakom may be appropriate when introducing the Four Sons. Throughout Jewish history 
there have been parents at the Seder without any children and children who have lost parents. Family 
and the seder are integrally intertwined. Thus, reading about the Arbah Banim could be the saddest 
part of the Seder. No other holiday seems to be associated with family more than the Pesach Seder. It 
is precisely when recalling the Four Sons that many are in need of the consolation and comfort inspired 
by the hester panim attribute of G-d. It is specifically and precisely at this point in the Seder when 
Hamakom is most appropriate. 

Perhaps this year, due to Covid-19, it is especially important to internalize the meaning of Hamakom. 
Due to social distancing requirements families might not be discussing the questions and answers of 
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the Haggadah together or engaging in family traditions at the Seder. In a time of G-d’s concealed 
involvement in our lives, Hamakom can be a comfort to us that G-d is constantly with us. This name 
of G-d reveals that he cares about us in times of distress, hardship and worry.

_________________________________

ברוך המקום
Talia Tarzik

Stern College for Women ‘23
Major: Undecided

Extra Curriculars: HESS

Many aspects of the Haggadah revolve around groupings of four -- the Mah Nishtana, the Four Sons, 
the four kosos.  Interestingly, the Haggadah’s introduction to the Arba Banim - ברוך המקום ברוך הוא 
 continues this theme with a four-time repetition of the word - ברוך שנתן תורה לעמו ישראל ברוך הוא
 Rabbi Mirsky, in his commentary on the Haggadah, quotes from his father that this unusual  .”ברוך“
introduction is meant to be reminiscent of ברכת התורה. Just like ברכת התורה mentions “ברוך” four times, 
so too does ברוך המקום. Furthermore, as the Malbim explains, ברוך המקום was intended to be recited 
responsively, just like ברכת התורה. The leader would declare “ברוך המקום,” and everyone else would 
respond “ברוך הוא.” Then the leader would declare “ברוך שתן תורה לעמו ישראל,” and again everyone else 
would respond “ברוך הוא.”. 

The parallel between ברוך המקום and ברכת התורה is very interesting, but begs the question: why do we 
need to say a version of הרותה תכרב right before talking about the ארבע בנים? We don’t even make a 
 ברכת so why do we make a parallel to a blessing as prominent as ,סיפור יציאת מצרים at all before ברכה
 ?ארבע בנים Additionally, what does praising Hashem for giving us the Torah have to do with the .התורה

Rav Mirsky explains that the parallel between ברוך המקום and ברכת התורה is designed to create a certain 
mindset within us of how to approach the ארבע בנים. One of the powerful qualities of Torah, which 
distinguishes it from any other intellectual endeavor, is that Torah is different from all other areas of 
study, where there are specific books designed for every particular intellectual level. You wouldn’t 
give a five year old the same book you would give a teenager, and you wouldn’t expect an adult to be 
stimulated by the same books given to a teen. However, Torah speaks to everyone on his or her level; 
it is approachable, understandable and capable of inspiring everyone, no matter their background 
or intelligence. Chazal teach us that שבעים פנּים לתורה - there are seventy different approaches to 
Torah - everyone can find their unique derech or approach to learning. The Arba Banim teach us 
the importance of making סיפור יציאת מצרים approachable, understandable and capable of inspiring 
everyone. Whether one is wise, simple-minded, incapable of formulating the most basic questions, or 
even has an inclination for evil, the story of the Yetzias Mitzrayim has what to teach everyone. 
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 ָחָכם ָמה הּוא אֹוֵמר? ָמה ָהֵעדֹות ְוַהֻחִקּים ְוַהִמְּשָׁפִּטים ֲאֶשׁר ִצָוּה ה' ֱאֹלֵהינּו ֶאְתֶכם. ְוַאף ַאָתּה ֱאמֹור לֹו ְכִּהְלכֹות

:ַהֶפַּסח: ֵאין ַמְפִטיִרין ַאַחר ַהֶפַּסח ֲאִפיקֹוָמן

What says the wise son? He asks: "What are the testimonies, the statutes, and the judgments 
which the Eternal, our God, hath commanded you?" Then thou shalt surely indoctrinate him 
in the laws of the passover, duly teaching him that after the paschal offering no dessert must 
be added.

 ָרָשׁע ָמה הּוא אֹוֵמר? ָמה ָהֲעבֹוָדה ַהּזֹאת ָלֶכם. ָלֶכם – ְולֹא לֹו. ּוְלִפי ֶשׁהֹוִציא ֶאת ַעְצמֹו ִמן ַהְכָּלל ָכַּפר ְבִּעָקּר.
 ְוַאף ַאָתּה ַהְקֵהה ֶאת ִשָׁנּיו ֶוֱאמֹור לֹו: "ַבֲּעבּור ֶזה ָעָשׂה ה' ִלי ְבֵּצאִתי ִמִמְּצָרִים". ִלי ְולֹא־לֹו. ִאּלּו ָהָיה ָשׁם, לֹא

:ָהָיה ִנְגָאל

What says the wicked son? He asks: “What mean you by this service?" He says you expressly 
to except himself; and since he thus excludes himself from the collective body of the nation, 
he denies a principle of faith. Therefore must thou retort upon him by saying: "This is done, 
because of what the Eternal did for me when I came forth from Egypt;" for me, and not for 
him: since had he been there, he would not have deserved to be redeemed.

"ָתּם ָמה הּוא אֹוֵמר? ַמה ּזֹאת? ְוָאַמְרָתּ ֵאָליו "ְבּחֹוֶזק ָיד הֹוִציָאנּו ה' ִמִמְּצַרִים ִמֵבּית ֲעָבִדים

What says the simple son? He only asks: "What is this?" But thou must tell him, "With might 
of hand did the Eternal bring us forth from Egypt, from the house of bondage."

 ְוֶשֵׁאינֹו יֹוֵדַע ִלְשׁאֹול – ַאְתּ ְפַּתח לֹו, ֶשֶׁנֱּאַמר, ְוִהַגְּדָתּ ְלִבְנָך ַבּּיֹום ַההּוא ֵלאֹמר, ַבֲּעבּור ֶזה ָעָשׂה ה' ִלי ְבֵּצאִתי
ִמִמְּצָרִים

And with him who hath not capacity to inquire, thou must open the discourse, as it is said: 
"And thou shalt relate to thy son on that day, this is done because of what the Eternal did for 
me when I went forth from Egypt." 

The Four Sons: A Lesson We Can Learn from Everyone 
Haviva Tirschwell

Sy Syms School of Business '21
Business Management (Strategy and Entrepreneurship)

Extra Curriculars: College EDge, YU Observer, Haircuts for Hope, Business Management Club

The four sons are seemingly all different, with some of them being characters that you may not even 
want to be in the same room with. The Chacham, wise son, is a person everyone would love to meet, 
learn from, and be like. The Tam, simple son, is someone people would enjoy teaching or having in 
their classroom. He has such a desire to learn and all he needs is someone to answer his questions; He 
is already in the classroom but needs someone to respond to his inquiries. The שאינו יודע לשאול, son who 
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does not know how to ask, is the person educators would also love to have in their classrooms, but he 
is one that has to be brought in; he is not in the classroom unless you invite him in. While everyone 
would be open to inviting in the she’eyno yodea lishol, the student who does not know how to ask, it 
requires action that one may claim not to have time for and one may make excuses about why he or 
she is unfit for the role of his educator. Lastly, there is the רשע, evil son, the person who seemingly no 
one wants to have in their classroom or be associated with. He is the person that would cause the whole 
class to be seen as negative or hard. With a deeper look at each of the sons, I believe we can see how 
each of the sons is a character we would love to have in our class or family.

The Rambam, when commenting on the words “והגדת לבנך,” in the laws of Chametz and Matza 7:2, 
says:

“It is one's duty to inform the children even if they ask no questions, as it is written: "You shall tell 
your son" (Exodus 13:8). The father should instruct his son according to the child's understanding. 
For example, he should say to one small or foolish: "My son, all of us were slaves in Egypt, like this 
maidservant or like this manservant, and on this night God redeemed and liberated us." If the son is 
grown up and intelligent, he should inform him about everything that happened to us in Egypt, and 
about the miracles that were wrought for us by our teacher Moses; all in accordance with the son's 
understanding”. 

The Rambam explains that each parent should teach each of their children according to his or her 
understanding. There is not one way to teach someone that will work for everyone. You need to learn 
what works for each person and teach them that way. One method of education that you think is best 
may not be accessible to everyone, and what seems obvious to some may be completely foreign to 
others. 

Each of these sons seems to have their own talents, ideas to share, and way to express themselves. 
The wise son wants to start a discussion and learn from those around the table. The simple son wants 
others to share their ideas so he can learn from them. While there is a son that does not know how to 
ask, he is eager to hear insights of those around the table so he can learn how to ask. Lastly, the rasha, 
the evil son, who seems negative, just needs a little more attention and he may change his mind about 
why is at the table. 

Many of us come to the Seder thinking that this is just another year with the same people, ideas, and 
food. However, each person, by just being present, is allowing someone at the table to learn something 
new at the seder, whether it’s a question someone never thought of or one that sparks further discussion. 
I hope while you sit at the seder, you try to embrace each person and think of one thing you can learn 
from each of them because, as they say, “you learn something new every day” (Unknown).
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 ָיכֹול ֵמראׁש ֹחֶדׁש? ַתְּלמּוד לֹוַמר ַבּּיֹום ַההּוא. ִאי ַבּּיֹום ַההּוא ָיכֹול ִמְבּעֹוד יֹום? ַתְּלמּוד לֹוַמר ַבֲּעבּור ֶזה –

ַבֲּעבּור ֶזה לֹא ָאַמְרִתּי, ֶאָלּא ְבָּשָׁעה ֶשֵׁיּׁש ַמָצּה ּוָמרֹור ֻמָנִּחים ְלָפֶניָך

Can this explanation be given from the commencement of the month (Nissan)? Nay; scripture 
expressly states "on that day." If on that day, is it permissible to give it in the day-time? Nay; 
for the text further says "the reason of this." The expression: the reason of this, can only be 
used at the time when the unleavened bread and bitter herbs are set before thee.

Magid, In the Beginning Our Fathers Were Idol Worshipers הדובע ידבוע הליחתמ ,דיגמ 
וניתובא ויה הרז

ַויֹאֶמר ְיהֹוֻשַע ֶאל־ָכּל־ ֶשֶׁנֱּאַמר:  ְוַעְכָשׁיו ֵקְרָבנּו ַהָמּקֹום ַלֲעבָדתֹו,  ִמְתִּחָלּה עֹוְבֵדי ֲעבֹוָדה ָזָרה ָהיּו ֲאבֹוֵתינּו, 
 ָהָעם, ֹכּה ָאַמר ה' ֱאֹלֵהי ִיְשָׂרֵאל: ְבֵּעֶבר ַהָנָּהר ָיְשׁבּו ֲאבֹוֵתיֶכם ֵמעֹוָלם, ֶתַּרח ֲאִבי ַאְבָרָהם ַוֲאִבי ָנחֹור, ַוַיַּעְבדּו

ֱאֹלִהים ֲאֵחִרים

Originally our ancestors were worshippers of idolatry: but now the Omnipresent God hath 
brought us near to his worship, as it is said. And Joshua said unto all the people, thus saith 
the Eternal, the God of Israel: "On the other side of the river dwelt of old your ancestor 
Terah, the father of Abraham and the father of Nahor, and they worshipped other gods."

 ָוֶאַקּח ֶאת־ֲאִביֶכם ֶאת־ַאְבָרָהם ֵמֵעֶבר ַהָנָּהר ָואֹוֵלְך אֹותֹו ְבָּכל־ֶאֶרץ ְכָּנַען, ָוַאְרֶבּה ֶאת־ַזְרעֹו ָוֶאֵתּן לֹו ֶאת־ִיְצָחק,
ָוֶאֵתּן ְלִיְצָחק ֶאת־ַיֲעֹקב ְוֶאת־ֵעָשׂו. ָוֶאֵתּן ְלֵעָשׂו ֶאת־ַהר ֵשִּׂעיר ָלֶרֶשׁת אתֹו, ְוַיֲעֹקב ּוָבָניו ָיְרדּו ִמְצָרִים

And I took your father Abraham from the other side of the river, and I made him go throughout 
all the land of Canaan, and I multiplied his seed: and I gave him Isaac; and I gave unto 
Isaac, Esau and Jacob; and I gave Esau Mount Seir to inherit, but Jacob and his children 
went down to Egypt.

 ָבּרּוְך ׁשֹוֵמר ַהְבָטָחתֹו ְלִיְשָׂרֵאל, ָבּרּוְך הּוא. ֶשַׁהָקּדֹוׁש ָבּרּוְך הּוא ִחַשּׁב ֶאת־ַהֵקּץ, ַלֲעׂשֹות ְכּמֹו ֶשָּׁאַמר ְלַאְבָרָהם
 ָאִבינּו ִבְּבִרית ֵבּין ַהְבָּתִרים, ֶשֶׁנֱּאַמר: ַוֹיּאֶמר ְלַאְבָרם, ָיֹדַע ֵתַּדע ִכּי־ֵגר ִיְהֶיה ַזְרֲעָך ְבֶּאֶרץ לֹא ָלֶהם, ַוֲעָבדּום ְוִעּנּו

ֹאָתם ַאְרַבּע ֵמאֹות ָשָׁנה. ְוַגם ֶאת־ַהּגֹוי ֲאֶשׁר ַיֲעֹבדּו ָדּן ָאֹנִכי ְוַאֲחֵרי־ֵכן ֵיְצאּו ִבְּרֻכׁש ָגּדֹול

Blessed is He who observeth his promise unto Israel. Blessed is He who even computed 
beforehand, the end of the captivity, in order, faithfully to perform what he promised our 
father Abraham between the parts; as it is said: "God said unto Abraham, Know of a surety 
that thy posterity shall be a stranger in a land not theirs, and shall serve them: and they shall 
afflict them four hundred years; and that nation also whom they shall serve, I will judge: they 
shall afterwards go forth with great substance."
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 Pedagogical Lessons In Hakaras Hatov :צא ולמד
Marnie Weingarten, Stern College for Women ‘22 
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The primary focus of the Pesach seder is the retelling of the geulah story. Each and every year, Torah 
homes reflect and give over timeless messages. The Pesach seder serves as an opportunity to tell 
over our history while concurrently providing morals that will guide each and every generation. The 
messages of the Haggadah remain relevant, regardless of the time or place. צא ולמד is the quintessential 
example of what the details in the Haggadah have to offer. One might think that the telling of Exodus 
would include pesukim from Bereshis or Shemos. However, as we clearly note each year, we begin the 
Pesach story with four pesukim which describe the bikkurim that were brought in the Beis Hamikdash. 
Many question the reasoning for this choice. The Malbim suggests a pshat approach that these four 
pesukim are a concise way of telling the story and therefore we use them as a basis for the story. Rav 
Soloveitchik zt”l offered a more thematic approach. The Rav suggested that this choice emphasizes 
a fundamental theme of the Pesach story. An essential part of sippur yetzias Mitzrayim is hodaah 
l’hashem. Rav Beinish Ginsburg brings forth in his haggadah that Targum Yonasan Ben Uziel actually 
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מכסה המצה ומגביה את הכוס בידו, ואומר

Lift up the cup of wine and say —

ֶשְׁבָּכל ּדֹור ָודֹור עֹוְמִדים ָעֵלינּו ִבְּלָבד ָעַמד ָעֵלינּו ְלַכּלֹוֵתנּו, ֶאָלּא  ְוָלנּו. ֶשׁלֹּא ֶאָחד   ְוִהיא ֶשָׁעְמָדה ַלֲאבֹוֵתינּו 
ְלַכלֹוֵתנּו, ְוַהָקּדֹוׁש ָבּרּוְך הּוא ַמִצּיֵלנּו ִמָיָּדם

And it is that promise which has sustained our fathers and ourselves; for not one only has 
risen up against us, but in every generation some have arisen against us to exterminate us, 
but the Holy One, blessed be he, always delivers us from their hands. 

יניח הכוס מידו ויגלה ֶאת ַהמצות

Put down the cup.

 ֵצא ּוְלַמד ַמה ִבֵּקּׁש ָלָבן ָהֲאַרִמּי ַלֲעׂשֹות ְלַיֲעֹקב ָאִבינּו: ֶשַׁפְּרֹעה לֹא ָגַזר ֶאָלּא ַעל ַהְזָּכִרים, ְוָלָבן ִבֵּקּׁש ַלֲעֹקר
ֶאת־ַהֹכּל. ֶשֶׁנֱּאַמר: ֲאַרִמּי ֹאֵבד ָאִבי, ַוֵיֶּרד ִמְצַרְיָמה ַוָיָּגר ָשׁם ִבְּמֵתי ְמָעט, ַוְיִהי ָשׁם ְלגֹוי ָגּדֹול, ָעצּום ָוָרב

Go forth and learn what Laban, the Syrian, purposed to do to Jacob, our father; Pharaoh put 
forth his decree against the males only, while Laban designed to extirpate the whole nation, 
as it is said: A Syrian [Laban] had nearly caused my ancestor [Jacob] to perish,  and he went 
down unto Egypt and sojourned there with but few persons, and he there became a nation, 
great, mighty, and numerous.
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translates the posuk “הגדתי היום'' as ״אודינן יומא״ -I give thanks today. The following pesukim of אבד אבי 
 include thanks to Hakadosh Baruch Hu for taking us out of Mitzrayim as well as for bestowing ארמי
us with sustenance, which is emphasized in the bringing of the bikkurim. Thus, the Rav suggested that 
the pesukim of the bikkurim are the proper parsha to be used as the basis for sippur yetzias Mitzrayim. 
The reasoning behind such a choice is not simply because of the concise form of these pesukim, but 
rather because they elaborate on the very same themes as the Pesach story. One of the fundamental 
ways of cultivating happiness even in moments of greatest struggle, רחמנא לצלן, is by having a mindset 
of hakaras hatov. Rabbi Dr. Abraham Twerski zt”l wrote in his book From Pulpit to Couch, “We need 
only to be reminded of our blessings to find happiness within our reach in everyday experiences… 
if we are not blind to them.” The Minchas Ani sets up a comparison between the seder plate and the 
first fruits of the bikkurim. He notes that the seder plate is raised just as the kohen would take the 
basket of first fruits and wave it before him. The bringing of the first fruits was to teach the Jewish 
people humility. Through connecting back to their difficult beginnings in Mitzrayim, the individuals 
who came would humble themselves, thanking Hashem for His kindness to allow them to settle in 
Eretz Yisroel and to build the Beis Hamikdash. The Pesach story and the specific usage of the parshas 
bikkurim reminds us each and every year of the Jewish people’s humble beginnings, their survival 
through the ages and what our response to those trials should be. Furthermore, we are encouraged to 
take the lesson of hakaras hatov and to attempt to cultivate it into our everyday experiences. We are 
encouraged to take our national struggles and to use them to strengthen our religious identities. One’s 
pursuit of this approach can help an individual develop a sense of hakaras hatov as well as an ultimate 
sense of simcha. Rav Mayer Twersky shlit”a once noted that “Simcha is not this superficial, carefree, 
indulgent life but simcha is the serenity and the menuchas hanefesh of knowing that things are as 
they should be and I am living as I should be living.” Perhaps one could extend this perspective to the 
national struggles of the Jewish people in the Pesach story or the struggles that one might experience 
on an individual basis. An approach of hakaras hatov helps us to develop our sense of simcha as 
well as a perspective of emunah that there is one source for everything. The overarching impact of 
developing one’s perspective of hakaras hatov thus can influence one’s entire avodas Hashem. The 
story of our forefathers’ exodus is not one that is supposed to be told in a purely pedagogical sense, 
relevant on one or two nights of the year. Rather, we must take the story and glean from its practical 
and current applications to further our growth on a daily basis.
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 ַוֵיֶּרד ִמְצַרְיָמה – ָאנּוס ַעל ִפּי ַהִדּּבּור. ַוָיָּגר ָשׁם. ְמַלֵמּד ֶשׁלֹא ָיַרד ַיֲעֹקב ָאִבינּו ְלִהְשַׁתֵּקַּע ְבִּמְצַרִים ֶאָלּא ָלגּור
 ָשׁם, ֶשֶׁנֱּאַמר: ַוֹיּאְמרּו ֶאל־ַפְּרֹעה, ָלגּור ָבָּאֶרץ ָבּאנּו, ִכּי ֵאין ִמְרֶעה ַלֹצּאן ֲאֶשׁר ַלֲעָבֶדיָך, ִכּי ָכֵבד ָהָרָעב ְבֶּאֶרץ

ְכָּנַען. ְוַעָתּה ֵיְשׁבּו־ָנא ֲעָבֶדיָך ְבֶּאֶרץ ֹגֶּשן

"And he went down into Egypt," constrained by the word of God; "and he sojourned there." 
This teaches that he went not down to settle but to sojourn; as it is said, " And they said unto 
Pharaoh, we have come to sojourn in the land, for there is no pasturage for the flocks which 
thy servants have, because the famine is sore in the land of Canaan; now, therefore, we pray 
thee, let thy servants dwell in the land of Goshen."

ִבְּמֵתי ְמָעט. ְכָּמה ֶשֶּׁנֱּאַמר: ְבִּשְׁבִעים ֶנֶפׁש ָיְרדּו ֲאבֹוֶתיָך ִמְצָרְיָמה, ְוַעָתּה ָשְׂמָך ה' ֱאֹלֶהיָך ְכּכֹוְכֵבי ַהָשַּׁמִים ָלֹרב

"With but few persons;" as it is said, "With three score and ten persons thy fathers went down 
to Egypt; and now the Eternal, thy God, hath made thee as the stars of heaven, for multitude."

 ַוְיִהי ָשׁם ְלגֹוי. ְמַלֵמד ֶשָׁהיּו ִיְשָׂרֵאל ְמֻצָיִּנים ָשׁם. ָגּדֹול ָעצּום – ְכָּמה ֶשֶּׁנֱּאַמר: ּוְבֵני ִיְשָׂרֵאל ָפּרּו ַוִיְּשְׁרצּו ַוִיְּרּבּו
ַוַיַּעְצמּו ִבְּמֹאד ְמֹאד, ַוִתָּמֵּלא ָהָאֶרץ ֹאָתם

"And he there became a nation." This teaches that Israel was thus noted, even there in Egypt. 
"Great and mighty;" as it is said, "And the children of Israel were prolific, and increased 
abundantly, multiplied, and became exceedingly mighty, and the land was filled with them."

 ָוָרב. ְכָּמה ֶשֶּׁנֱּאַמר: ְרָבָבה ְכֶּצַמח ַהָשֶּׂדה ְנַתִתּיְך, ַוִתְּרִבּי ַוִתְּגְדִּלי ַוָתֹּבִאי ַבֲּעִדי ֲעָדִיים, ָשַׁדִים ָנֹכנּו ּוְשָׂעֵרְך ִצֵמַּח,
ְוַאְתּ ֵעֹרם ְוֶעְרָיה. ָוֶאֱעֹבר ָעַלִיְך ָוֶאְרֵאְך ִמְתּבֹוֶסֶסת ְבָּדָמִיְך, ָוֹאַמר ָלְך ְבָּדַמִיְך ֲחִיי, ָוֹאַמר ָלְך ְבָּדַמִיְך ֲחִיי

"And numerous;" as it is said, " I have made thee into a myriad as the growth of the field, and 
thou hast increased and waxed great, and art possessed of excellent ornaments; thy breast 
are now formed and thine hair is grown, whereas thou wast naked and bare."

 ַוָיֵּרעּו ֹאָתנּו ַהִמְּצִרים ַוְיַעּנּונּו, ַוִיְתּנּו ָעֵלינּו ֲעֹבָדה ָקָשׁה. ַוָיֵּרעּו ֹאָתנּו ַהִמְּצִרים – ְכָּמה ֶשֶּׁנֱּאַמר: ָהָבה ִנְתַחְכָּמה
לֹו ֶפּן ִיְרֶבּה, ְוָהָיה ִכּי ִתְקֶראָנה ִמְלָחָמה ְונֹוַסף ַגּם הּוא ַעל ֹשְׂנֵאינּו ְוִנְלַחם־ָבּנּו, ְוָעָלה ִמן־ָהָאֶרץ

"And the Egyptians ill-treated us, and afflicted us, and imposed upon us heavy bondage."
"The Egyptians ill treated us;" as it is said, "Come, let us deal wisely with them, lest they 
should multiply, and it come to pass, that when a war should occur, they also be added to our 
enemies, and fight against us and go up from the land."
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ַוִיֶּבן ָעֵרי ִמְסְכּנֹות ְלַפְרֹעה. ֶאת־ִפֹּתם ַוָיִּשׂימּו ָעָליו ָשֵׂרי ִמִסּים ְלַמַען ַעֹנּתֹו ְבִּסְבֹלָתם.  ֶשֶּׁנֱּאַמר:   ַוְיַעּנּונּו. ְכָּמה 

ְוֶאת־ַרַעְמֵסס

"And afflicted us;" as it is said, "And they set taskmasters over them, in order to afflict them 
with their burdens: and they built stone cities for Pharaoh, Pithom and Raamses."

ֶׁנֱּאַמר: ַוַיֲּעִבדּו ִמְצַרִים ֶאת־ְבֵּני ִיְשָׂרֵאל ְבָּפֶרְך ַוִיְתּנּו ָעֵלינּו ֲעֹבָדה ָקָשׁה. ְכָּמה ֶשֹ

"And they imposed upon us heavy bondage;" as it is said, "And the Egyptians made the 
children of Israel serve with rigor."

ַוִנְּצַעק ֶאל־ה' ֱאֹלֵהי ֲאֹבֵתינּו, ַוִיְּשַׁמע ה' ֶאת־ֹקֵלנּו, ַוַיְּרא ֶאת־ָעְנֵינּו ְוֶאת ֲעָמֵלנּו ְוֶאת ַלֲחֵצנּו

"And we cried unto the Eternal, the God of our Fathers, and the Eternal heard our voice, and 
saw our affliction and our sorrow, and our oppression."

 ַוִנְּצַעק ֶאל־ה' ֱאֹלֵהי ֲאֹבֵתינּו – ְכָּמה ֶשֶּׁנֱּאַמר: ַוְיִהי ַבָיִּמים ָהַרִבּים ָהֵהם ַוָיָּמת ֶמֶלְך ִמְצַרִים, ַוֵיָּאְנחּו ְבֵני־ִיְשָׂרֵאל
ִמ־ָהֲעבֹוָדה ַוִיְּזָעקּו, ַוַתַּעל ַשְׁוָעָתם ֶאל־ָהֱאֹלִהים ִמן ָהֲעֹבָדה

"And we cried unto the Eternal, the God of our fathers;" as it is said, "It came to pass, after 
many days, that the king of Egypt died, and the children of Israel sighed on account of the 
bondage, and they cried, and their plaint went up to God, on account of the bondage.

ַוִיְּשַׁמע ה' ֶאת קֵלנּו. ְכָּמה ֶשֶּׁנֱּאַמר: ַוִיְּשַׁמע ֱאֹלִהים ֶאת־ַנֲאָקָתם, ַוִיְּזֹכּר ֱאֹלִהים ֶאת־ְבִּריתֹו ֶאת־ַאְבָרָהם, ֶאת־
ִיְצָחק ְוֶאת־ַיֲעֹקב

"And the Eternal heard our voice;" as it is said, "God heard their groaning, and God 
remembered his covenant with Abraham, with Isaac, and with Jacob.

ַוַיְּרא ֶאת־ָעְנֵינּו. זֹו ְפִּריׁשּות ֶדֶּרְך ֶאֶרץ, ְכָּמה ֶשֶּׁנֱּאַמר: ַוַיְּרא ֱאֹלִהים ֶאת ְבֵּני־ִיְשָׂרֵאל ַוֵיַּדע ֱאֹלִהים

"And he saw our affliction;" this refers to the prevention of connubial associations; as it is 
said, "And God saw the children of Israel and God had knowledge of their affliction.

ְוֶאת־ֲעָמֵלנּו. ֵאּלּו ַהָבִּנים. ְכָּמה ֶשֶּׁנֱּאַמר: ָכּל־ַהֵבּן ַהִיּּלֹוד ַהְיֹאָרה ַתְּשִׁליֻכהּו ְוָכל־ַהַבּת ְתַּחּיּון

"And our sorrow;" this refers to the destruction of the male children; as it said, "Every son 
that is born you shall cast into the river, and every daughter ye shall save alive."
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ְוֶאת ַלָחֵצנּו. ֶזו ַהְדַּחק, ְכָּמה ֶשֶּׁנֱּאַמר: ְוַגם־ָרִאיִתי ֶאת־ַהַלַּחץ ֲאֶשׁר ִמְצַרִים ֹלֲחִצים ֹאָתם

"And our oppression;" this refers to the severity employed; as it is said, " And I have also 
seen the oppression wherewith the Egyptians oppress them."

ַוּיֹוִצֵאנּו ה' ִמִמְצַרִים ְבָּיד ֲחָזָקה, ּוִבְזֹרַע ְנטּוָיה, ּוְבֹמָרא ָגֹּדל, ּוְבֹאתֹות ּוְבֹמְפִתים

"And the Eternal brought us forth from Egypt with a strong hand and with an outstretched 
arm, with great terror, and with signs and with wonders."

 ַוּיֹוִצֵאנּו ה' ִמִמְּצַרִים. לֹא ַעל־ְיֵדי ַמְלָאְך, ְולֹא ַעל־ְיֵדי ָשָׂרף, ְולֹא ַעל־ְיֵדי ָשִׁליַח, ֶאָלּא ַהָקּדֹוׁש ָבּרּוְך הּוא ִבְּכבֹודֹו
ְבֵּהָמה, ְוַעד  ֵמָאָדם  ִמְצַרִים  ְבֶּאֶרץ  ָכּל־ְבּכֹור  ְוִהֵכּיִתי  ַהֶזּה,  ַבַּלְּיָלה  ִמְצַרִים  ְבֶאֶרץ  ְוָעַבְרִתּי  ֶשֶׁנֱּאַמר:   ּוְבַעְצמֹו. 

'ּוְבָכל ֱאֹלֵהי ִמְצַרִים ֶאֱעֶשׂה ְשָׁפִטים. ֲאִני ה

"And the Eternal brought us forth from Egypt;" not by the agency of an angel, not by the 
agency of a seraph, nor by the agency of a messenger; but the Most Holy, blessed be He, in 
His own majesty, and in His proper person; as it is said, "I will pass through the land of Egypt 
on this night, and I will smite every first-born in the land of Egypt from man unto beast: and 
on all the gods of Egypt I will execute judgment. I, the Eternal."

ְוָעַבְרִתּי ְבֶאֶרץ ִמְצַרִים ַבַּלְּיָלה ַהֶזּה – ֲאִני ְולֹא ַמְלָאְך; ְוִהֵכּיִתי ָכל ְבּכֹור ְבֶּאֶרץ־ִמְצַרים. ֲאִני ְולֹא ָשָׂרף; ּוְבָכל־
ֱאֹלֵהי ִמְצַרִים ֶאֱעֶשׂה ְשָׁפִטים. ֲאִני ְולֹא ַהָשִּׁליַח; ֲאִני ה'. ֲאִני הּוא ְולֹא ַאֵחר

"I will pass through the land of Egypt." I myself and not an angel; "And I will smite every first 
born," I myself and not a seraph; and "on all the gods of Egypt I will execute judgment;" I 
myself and not a messenger: " I the Eternal," I it shall be, and none other.

 ְבָּיד ֲחָזָקה. זֹו ַהֶדֶּבר, ְכָּמה ֶשֶּׁנֱּאַמר: ִהֵנּה ַיד־ה' הֹוָיה ְבִּמְקְנָך ֲאֶשׁר ַבָּשֶּׂדה, ַבּּסּוִסים, ַבֲּחֹמִרים, ַבְּגַּמִלים, ַבָּבָּקר
ּוַבֹצּאן, ֶדֶּבר ָכֵּבד ְמֹאד

" With a strong hand;" this refers to the pestilence, as it is said, "Behold the hand of the 
Eternal is upon thy cattle which is in the field, upon the horses, upon the asses, upon the 
camels, upon the oxen, and upon the sheep; there shall he a very grievous pestilence."

ּוִבְזֹרַע ְנטּוָיה. זֹו ַהֶחֶרב, ְכָּמה ֶשֶּׁנֱּאַמר: ְוַחְרּבֹו ְשׁלּוָפה ְבָּידֹו, ְנטּוָיה ַעל־ְירּוָשָלִים

"And with an outstretched arm;" this refers to the sword, even as it is said, "And a drawn 
sword is in his hand, stretched out over Jerusalem."
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ְבֹּאֹתת ְבַּמֹסּת  ִמֶקֶּרב ּגֹוי  ֲהִנָסּה ֱאֹלִהים ָלבֹוא ָלַקַחת לֹו ּגֹוי  ֶשֶּׁנֱּאַמר, אֹו  ְכָּמה  ְשִׁכיָנה.  ִגּּלּוי  ָגֹּדל. זֹו   ּוְבמֹוָרא 
 ּוְבמֹוְפִתים ּוְבִמְלָחָמה ּוְבָיד ֲחָזָקה ּוִבְזרֹוַע ְנטּוָיה ּוְבמֹוָרִאים ְגּדֹוִלים ְכֹּכל ֲאֶשׁר־ָעָשׂה ָלֶכם ה' ֱאֹלֵהיֶכם ְבִּמְצַרִים

ְלֵעיֶניָך

"And with great terror;" this refers to the visible manifestation of the Divine presence, as it 
is said, "Or hath God tried to go and take him a nation from the midst of another nation, by 
trials, by signs, and by wonders, and by war, and by a strong hand, and by an outstretched 
arm, and by great terror, according to all that the Eternal your God did for you in Egypt 
before your own eyes."

ּוְבֹאתֹות. ֶזה ַהַמֶּטּה, ְכָּמה ֶשֶּׁנֱּאַמר: ְוֶאת ַהַמֶּטּה ַהֶזּה ִתַּקּח ְבָּיְדָך, ֲאֶשׁר ַתֲּעֶשׂה־ּבֹו ֶאת ָהֹאתֹות

"And with signs;" this refers to the rod with which the miracles were wrought; as it is said, 
"And thou shalt take this rod in thine hand, wherewith thou shalt perform the signs."

ּוְבֹמְפִתים. ֶזה ַהָדּם, ְכָּמה ֶשֶּׁנֱּאַמר: ְוָנַתִתּי מֹוְפִתים ַבָּשַּׁמִים ּוָבָאֶרץ

"And with wonders;" this refers to the plague of blood, as it is said, "And I will show wonders 
in the heavens, and in the earth,

מגיד, עשרת המכות
:כשאומר דם ואש ותימרות עשן, עשר המכות ודצ"ך עד"ש באח"ב – ישפוך מן הכוס מעט יין

ָדּם ָוֵאׁש ְוִתיְמרֹות ָעָשׁן

blood and fire and pillars of smoke."

ָדָבר ַאֵחר: ְבָּיד ֲחָזָקה ְשַׁתִּים, ּוִבְזֹרַע ְנטּוָיה ְשַׁתִּים, ּוְבֹמָרא ָגֹּדל – ְשַׁתִּים, ּוְבֹאתֹות – ְשַׁתִּים, ּוְבֹמְפִתים – ְשַׁתִּים

Another explanation of the text is as follows, "with a strong hand," denotes two plagues, "and 
with an outstretched arm," denotes two more, "and with great terror," two more, "and with 
signs," two more, "and with wonders," two more.

:ֵאּלּו ֶעֶשׂר ַמּכֹות ֶשֵׁהִביא ַהָקּדֹוׁש ָבּרּוְך הּוא ַעל־ַהִמְּצִרים ְבִּמְצַרִים, ְוֵאלּו ֵהן

These are the ten plagues which the Most Holy, blessed be He, brought upon the Egyptians 
in Egypt, viz. —
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ָדּם

Blood,
ְצַפְרֵדַּע

frogs,
ִכִּנּים

lice,
ָערֹוב

a mixture of noxious vermin,
ֶדֶּבר

pestilence,
ְשִׁחין

blains
ָבָּרד

hail,
ַאְרֶבּה

locust,
חֶשְׁך

darkness,
ַמַכּת ְבּכֹורֹות

and the slaying of the first-born.

ַרִבּי ְיהּוָדה ָהָיה נֹוֵתן ָבֶּהם ִסָמִּנים: ְדַּצ"ְך ַעַד"ׁש ְבַּאַח"ב

Rabbi Yehudah arranged them into mnemonic forms: thus, "detsach," "adash," "beachab."
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Lessons in Avodat Hashem

Adina Strong
Stern College for Women ‘23

Biology
Extra Curriculars: BMC, START

A common theme throughout the narrative of Galut Mitzryaim is the Torah’s use of animals. While 
we may initially glance over these creatures, Abarbanel, in his commentary on Berieshit, explains the 
great importance of animals in the Torah. He writes that the dialogue recorded in the pesukim between 
Chava and the nachash never actually took place. But, when we observe and analyze the actions of 
this nachash (and more universally the actions of all animals) we can learn lessons so powerful that 
it is as if such a dialogue had really taken place. In a similar vein, in the fifth perek of Pirkei Avot 
R’ Yehuda ben Teima writes how we should emulate animals, namely for their speed and bravery, to 
strengthen our avodat Hashem. From the makkot we can especially see this message shine through, as 
we learn many lessons of avodat Hashem from the various animals that Hashem brought to inflict the 
Mitzriyim.

One of the most famous lessons in avodat Hashem that we learn from the animals involved in the 
makkot is from the frogs. In the second makkah, Hashem brings frogs to Mitzrayim and they go 
everywhere; houses, beds, mixing bowls, and even ovens. In Masechet Pesachim we learn a very 
important kal vachomer from these frogs. If those frogs, who aren’t commanded to give up their lives 
al kiddush Hashem went into piping hot ovens to follow Hashem’s command, then how much more 
so should we - Jews who have this commandment - be willing to go at any length to fulfill the will of 
the Ribono Shel Olam. Additionally, an even stronger lesson can be learned from these frogs when 
we realize that Hashem did in fact command the frogs to go into the ovens! So why do we highlight a 
kal vechomer from something which they were in fact commanded to do and not just fulfilling freely? 
The Shaagas Aryeh answers that this kal vechomar is still relevant and indeed powerful, because while 
Hahsem did command the frogs to fo everywhere in Mitzrayim, ovens included, He did not appoint a 
specific position or location to each frog. We can gain great mussar from the fact that the frogs not only 
generally died al kiddush Hashem, but took the responsibility upon themselves personally to fulfill the 
will of Hashem!

Another important lesson in avodat Hashem can be learned from the arbeh. The pasuk describes how 
Hashem brought the locusts into Mitzrayim with a strong eastern wind. There were so many of them 
that the sky was fully covered by the grasshoppers, and all of the Egyptian’s crops and produce were 
destroyed. When it was time for Hashem to remove the arbeh, the pasuk specifically writes that He 
brought a very strong western wind. While many commentaries, such as the Malbim, address this 
specification by pointing out the level of strength required for wind to blow something in the opposite 
direction, the Ohel Yiztchak sees this as referencing a lesson in avodat Hashem. He writes that the 
eastern wind didn’t need to be particularly strong because the arbeh were extremely motivated to 
inflict the enemies of Bnei Yisrael. In contrast to this, when it was time for them to conclude this 
divine mission, a strong western wind was needed to remove them because they didn’t want to leave 
and in turn stop doing the service of Hashem. Like the locusts, we too should strive to yearn to fulfill 
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Hashem’s will, whether we are learning Torah or helping others, and feel at a loss when we need to 
break from doing so. 

Perhaps these two examples, of learning from the animals, can shed light on Hashem’s ultimate goal 
in bringing the makkot. In many pesukim it is written that Hashem ultimately wants Bnei Yisrael to 
come to recognize Him, know Him and to pass this knowledge on to their children. At first we may be 
confused as to why Hashem would choose various animals - like frogs and locusts - to get this lesson 
across. Thankfully, the Rambam in Hilchot Yesodei HaTorah makes it abundantly clear, as he writes 
that the means through which we can come to know, fear, and love Hashem is through studying His 
creations. How appropriate is it, then, that Hashem instituted plagues from which we learn important 
lessons in avodat Hashem while simultaneously concretizing our knowledge of Hashem through His 
incredible creations!

CIBN
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 ַרִבּי יֹוֵסי ַהְגִּליִלי אֹוֵמר: ִמַנִּין ַאָתּה אֹוֵמר ֶשָׁלּקּו ַהִמְּצִרים ְבִּמְצַרִים ֶעֶשׂר ַמּכֹות ְוַעל ַהָיּם ָלקּו ֲחִמִשּׁים ַמּכֹות?
ַוַיְּרא ַהָיּם ָמה הּוא אֹוֵמר?  ְוַעל  ֶאְצַבּע ֱאֹלִהים ִהוא,  ַפְּרֹעה:  ַהַחְרֻטִמּם ֶאל  ַוֹיּאְמרּו   ְבִּמְצַרִים ַמה הּוא אֹוֵמר? 
ַכָּמה ָלקּו ַבּיי ּוְבמֶשׁה ַעְבדֹו.  ַוַיֲּאִמינּו  ַוִיּיְראּו ָהָעם ֶאת־ה',  ְבִּמְצַרִים,  ַהְגֹּדָלה ֲאֶשׁר ָעָשׂה ה'   ִיְשָׂרֵאל ֶאת־ַהָיּד 

ְבֶאְצַבּע? ֶעֶשׂר ַמּכֹות. ֱאמֹור ֵמַעָתּה: ְבִּמְצַרים ָלקּו ֶעֶשׂר ַמּכֹות ְוַעל ַהָיּם ָלקּו ֲחִמִשּׁים ַמּכֹות

Rabbi Jose, the Galilean, asks, Whence canst thou deduce that the Egyptians were smitten 
with ten plagues in Egypt, and that at the Red Sea they were smitten with fifty plagues? He 
thus replies: In Egypt it is said, "The magicians said unto Pharaoh this is the finger of God;" 
and at the Red Sea, it is said, "The people saw the mighty hand wherewith the Eternal had 
wrought against Egypt, and the people feared the Eternal, and believed in the Eternal, and in 
his servant Moses.

If then they were smitten with ten plagues by a finger only, from this last passage it may be 
deduced, that in Egypt they were smitten with ten plagues, and at the Red Sea they were 
smitten with fifty plagues.

 ַרִבּי ֱאִליֶעזֲר אֹוֵמר: ִמַנִּין ֶשָׁכּל־ַמָכּה ּוַמָכּה ֶשֵׁהִביא ַהָקּדֹוׁש ָבּרּוְך הּוא ַעל ַהִמְּצִרים ְבִּמְצַרִים ָהְיָתה ֶשׁל ַאְרַבּע
ָוַזַעם – ַאַחת,   – ֶעְבָרה  ָרִעים.  ַמְלֲאֵכי  ִמְשַׁלַחת  ְוָצָרה,  ָוַזַעם  ֶעְבָרה  ַאּפֹו,  ֲחרֹון  ְיַשַׁלּח־ָבּם  ֶשֶׁנֱּאַמר:   ַמּכֹות? 
 ְשַׁתִּים, ְוָצָרה – ָשׁלׁש, ִמְשַׁלַחת ַמְלֲאֵכי ָרִעים – ַאְרַבּע. ֱאמֹור ֵמַעָתּה: ְבִּמְצַרִים ָלקּו ַאְרָבִּעים ַמּכֹות ְוַעל ַהָיּם

ָלקּו ָמאַתִים ַמּכֹות

Rabbi Eleazar asks, Whence canst thou deduce that each plague which the Most Holy, blessed 
be He, brought upon the Egyptians, in Egypt, consisted of four several plagues? From where 
it is said, that "He sent forth against them the fierceness of his anger, wrath, indignation and 
trouble, a band of evil angels." Wrath is one, indignation two, trouble three, a band of evil 
angels four: hence it may be deduced that in Egypt they were smitten with fifty plagues, and 
at the Red Sea they were smitten with two hundred plagues.

 ַרִבּי ֲעִקיָבא אֹוֵמר: ִמַנִּין ֶשָׁכּל־ַמָכּה ּוַמָכּה ֶשֵהִביא ַהָקּדֹוׁש ָבּרּוְך הּוא ַעל ַהִמְּצִרים ְבִּמְצַרִים ָהְיָתה ֶשׁל ָחֵמׁש
 ַמּכֹות? ֶשֶׁנֱּאַמר: ְיִַשַׁלּח־ָבּם ֲחרֹון ַאּפֹו, ֶעְבָרה ָוַזַעם ְוַצָרה, ִמְשַׁלַחת ַמְלֲאֵכי ָרִעים. ֲחרֹון ַאּפֹו – ַאַחת, ֶעְבָרה –
 ְשָׁתִּים, ָוַזַעם – ָשׁלֹוׁש, ְוָצָרה – ַאְרַבּע, ִמְשַׁלַחת ַמְלֲאֵכי ָרִעים – ָחֵמׁש. ֱאמֹור ֵמַעָתּה: ְבִּמְצַרִים ָלקּו ֲחִמִשּׁים

ַמּכות ְוַעל ַהָיּם ָלקּו ֲחִמִשּׁים ּוָמאַתִים ַמּכֹות

Rabbi Akeevah says, Whence canst thou deduce that each plague which the Most Holy, 
blessed be He, brought upon the Egyptians in Egypt consisted of five plagues?

From where it is said, "He sent forth against them the fierceness of his anger, wrath, indignation 
and trouble, a band of evil angels." The Fierceness of His anger is one, wrath is two, 
indignation is three, troubles four, a band of evil angels is five. Hence it may be deduced that 
in Egypt they were smitten with fifty plagues, and at the Red Sea they were smitten with two 
hundred and fifty plagues.
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ַכָּמה ַמֲעלֹות טֹובֹות ַלָמּקֹום ָעֵלינּו

How many degrees of beneficence has the Omnipresent performed towards us!

ִאּלּו הֹוִציָאנּו ִמִמְצַרִים ְולֹא ָעָשׂה ָבֶהם ְשָׁפִטים, ַדֵּיּנּו

If he had brought us forth from Egypt, and had not executed judgments upon the Egyptians, 
It would have sufficed us.

ִאּלּו ָעָשׂה ָבֶהם ְשָׁפִטים, ְולֹא ָעָשׂה ֵבאֹלֵהיֶהם, ַדֵּיּנּו

If he had executed judgments upon them, and had not also executed judgments upon their 
gods, It would have sufficed us.

ִאּלּו ָעָשׂה ֵבאֹלֵהיֶהם, ְולֹא ָהַרג ֶאת־ְבּכֹוֵריֶהם, ַדֵּיּנּו

If he had executed judgments upon their gods, and had not slain their first-born, It would 
have sufficed us.

ִאּלּו ָהַרג ֶאת־ְבּכֹוֵריֶהם ְולֹא ָנַתן ָלנּו ֶאת־ָממֹוָנם, ַדֵּיּנּו

If he had slain their first-born, and had not given us their wealth, It would have sufficed us.

ִאּלּו ָנַתן ָלנּו ֶאת־ָממֹוָנם ְולֹא ָקַרע ָלנּו ֶאת־ַהָיּם, ַדֵּיּנּו

If he had given us their wealth, and not have divided the sea, It would have sufficed us.

ִאּלּו ָקַרע ָלנּו ֶאת־ַהָיּם ְולֹא ֶהֱעִביָרנּו ְבּתֹוכֹו ֶבָּחָרָבה, ַדֵּיּנּו

If he had divided the sea for us, and had not made us pass through its midst on dry land, It 
would have sufficed us.

ִאּלּו ֶהֱעִביָרנּו ְבּתֹוכֹו ֶבָּחָרָבה ְולֹא ִשַׁקּע ָצֵרנּו ְבּתֹוכֹו ַדֵּיּנּו

If he had made us pass through its midst on dry land, and had not sunk our adversaries in it, 
it would have sufficed us.

ִאּלּו ִשַׁקּע ָצֵרנּו ְבּתֹוכֹו ְולֹא ִסֵפּק ָצְרֵכּנּו ַבִּמְדָבּר ַאְרָבִּעים ָשָׁנה ַדֵּיּנּו

If he had sunk our adversaries in it, and had not supplied our necessaries in the wilderness 
during forty years, it would have sufficed us.

ִאּלּו ִסֵפּק ָצְרֵכּנּו ְבִּמְדָבּר ַאְרָבִּעים ָשָׁנה ְולֹא ֶהֱאִכיָלנּו ֶאת־ַהָמּן ַדֵּיּנּו
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If he had not supplied our necessaries in the wilderness during forty years, and had not fed 
us with manna, It would have sufficed us.

ִאּלּו ֶהֱאִכיָלנּו ֶאת־ַהָמּן ְולֹא ָנַתן ָלנּו ֶאת־ַהַשָׁבּת, ַדֵּיּנּו

If he had fed us with manna, and had not given us the Sabbath, It would have sufficed us.

ִאּלּו ָנַתן ָלנּו ֶאת־ַהַשָׁבּת, ְולֹא ֵקְרָבנּו ִלְפֵני ַהר ִסיַני, ַדֵּיּנּו

If he had given us the Sabbath, but had not brought us near to Mount Sinai, It would have 
sufficed us.

ִאּלּו ֵקְרָבנּו ִלְפֵני ַהר ִסיַני, ְולא ַנַתן ָלנּו ֶאת־ַהּתֹוָרה. ַדֵּיּנּו

If he had brought us near Mount Sinai, but had not given us the Law, It would have sufficed 
us.

ִאּלּו ַנַתן ָלנּו ֶאת־ַהּתֹוָרה ְולֹא ִהְכִניָסנּו ְלֶאֶרץ ִיְשָׂרֵאל, ַדֵּיּנּו

If he had given us the Law, and had not led us into the land of Israel, It would have sufficed 
us.

ִאּלּו ִהְכִניָסנּו ְלֶאֶרץ ִיְשָׂרֵאל ְולֹא ָבָנה ָלנּו ֶאת־ֵבּית ַהְבִּחיָרה ַדֵּיּנּו

If he had led us into the land of Israel, and had not built the temple of his choice, It would 
have sufficed us.

 ַעל ַאַחת, ַכָּמה ְוַכָּמה, טֹוָבה ְכפּוָלה ּוְמֻכֶפֶּלת ַלָמּקֹום ָעֵלינּו: ֶשׁהֹוִציָאנּו ִמִמְּצַרִים, ְוָעָשׂה ָבֶהם ְשָׁפִטים, ְוָעָשׂה
ְוִשַׁקּע ֶבָּחָרָבה,  ְבּתֹוכֹו  ְוֶהֱעִביָרנּו  ְוָקַרע ָלנּו ֶאת־ַהָיּם,  ְוָנַתן ָלנּו ֶאת־ָממֹוָנם,  ְוָהַרג ֶאת־ְבּכֹוֵריֶהם,   ֵבאֹלֵהיֶהם, 
 ָצֵרנּו ְבּתֹוכֹו, ְוִסֵפּק ָצְרֵכּנּו ַבִּמְדָבּר ַאְרָבִּעים ָשָׁנה, ְוֶהֱאִכיָלנּו ֶאת־ַהָמּן, ְוָנַתן ָלנּו ֶאת־ַהַשָּׁבּת, ְוֵקְרָבנּו ִלְפֵני ַהר

ִסיַני, ְוַנָתן ָלנּו ֶאת־ַהּתֹוָרה, ְוִהְכִניָסנּו ְלֶאֶרץ ִיְשָׂרֵאל, ּוָבָנה ָלנּו ֶאת־ֵבּית ַהְבִּחיָרה ְלַכֵפּר ַעל־ָכּל־ֲעֹונֹוֵתינּו

Thus how numerous, and how oft repeated are the bounties which the Omnipresent hath 
bestowed upon us! He brought us forth from Egypt — executed judgment upon the Egyptians 
— executed judgment also upon their gods: slew their first-born, gave us their wealth, divided 
the sea for us, made us pass through its midst on dry land, sank our adversaries in it; supplied 
our necessities in the wilderness during forty years, fed us with manna, gave us the Sabbath, 
brought us near to Mount Sinai, gave us the Law, and built for us the temple of his choice to 
atone for our iniquities.
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Personalizing Dayeinu
Rivka Hirsch
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Extra Curriculars: Michlalah madricha, START Science

Rav Yonoson Sacks, shlit”a in his haggadah Chazon L’Yomim, brings forth the Maharam Schiff (end 
of Maseches Chullin) who writes that the repetition of the word “Dayeinu” at the end of each stanza 
alludes to the Gemara Makkos 23b. The Gemara explains Hashem’s promise to us (Malachi 3:10) 
 I will pour out for you bracha without limit,” to mean “until your lips“ , ”והריקתי לכם ברכה עד־בלי־די׃
wear out from saying די -enough!” We repeat “Dayeinu” to symbolize the fulfillment of this promise 
happening at the Pesach Seder, because of all the blessings we received in the process of the geulah 
from Egypt. Rabbi Dr. Abraham J. Twerski, tz”l, writes in his hagada From Bondage to Freedom 
that many of the stanzas in Dayeinu are confusing. Why would it have been worth it to receive all 
the Egyptian wealth even if the Red Sea wasn’t split? If that happened, Bnei Yisrael would’ve died! 
Some of the acts mentioned in Dayeinu don’t seem like they would’ve been sufficient for Bnei Yisrael 
without the following ones. 

In answering this question, Rabbi Dr. Twerski develops the idea that we must be grateful for every 
favor we receive. This is a necessity even if in  the moment the favor seems to lead to a dead end or 
is nice but inconsequential to our larger circumstances in need of repair. Each and every chessed we 
receive from the Creator warrants gratitude, and Dayeinu, according to the Malbim, exemplifies how 
each action in the Exodus story independently “would have been enough” to warrant our praise of 
thanksgiving, even if alone the act was not enough in the practical sense. 

Rav Chaim Marcus shlit”a suggests a practical step one can take to bring this idea from the larger 
narrative of the geulah from Mitzrayim to the individual redemption we each undergo spiritually on 
Pesach each year. He suggests making a list (you can do this on Chol Hamoed too if you don’t get a 
chance before the Seder) of 15 things you choose to praise Hashem for this Pesach. Recognizing the 
good Hashem has given me in these 15 events/things/people in my life, whether or not they coalesce 
into a coherent narrative of redemption, and whether or not they seem “enough” or “worthwhile” to 
thank Hashem for, is a great way to add a personal connection to your recital of Dayeinu.

CIBN
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Jewish Education

In Dayenu, there is always the underlying question of “would it really have been enough?” We claim 
that at any of these points in Jewish history, it would have been enough for us, but the question of 
would this really have been enough for us still stands. Would it really have been enough if Hashem 
just brought us out of Egypt but didn’t give us judges? Would it really have been enough if Hashem 
just gave us Shabbat but didn’t bring us to Har Sinai to receive the Torah? Would this really have been 
enough? Would we have been satisfied? 
 
We could not have had our collective Jewish history without all of these events taking place, but each 
event was enough for us to praise Hashem and thank Him. We know this because when you look at 
the actual word dayenu, the grammatical emphasis is on the suffix nu, which means us. This language 
teaches us that each stage would have been enough for us to thank Hashem. Each event that happened 
to us was a miracle because of the kindnesses that Hashem performed for us and still performs for us 
every day. This is something that is so beautiful and can be incorporated into our everyday lives. If 
someone does you a favor, it’s enough to say thank you even if it happens to not be what you wanted 
them to do. And the other side of the equation holds true as well. If someone does something for you 
that you expect, like your parents putting food on the table for you, it’s enough for you to say thank 
you. We should be thankful for the things we expect and for the unexpected acts of kindness. This is 
truly the essence of Dayenu. All of the instances and acts of kindness from God that took place needed 
to take place; we wouldn’t be here today without any one of those occurrences, but each occurrence on 
its own was enough in and of itself for us to say thank you to Hashem. 
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 ַרָבּן ַגְּמִליֵאל ָהָיה אֹוֵמר: ָכּל ֶשׁלֹּא ָאַמר ְשׁלָשׁה ְדָּבִרים ֵאּלּו ַבֶּפַּסח, לא ָיָצא ְיֵדי חֹוָבתֹו, ְוֵאּלּו ֵהן: ֶפַּסח, ַמָצּה,

ּוָמרֹור

Rabban Gamliel said, whoever does not make especial mention of these three things on the 
Passover, does not acquit himself of his duty, namely, the sacrifice of the PASSOVER, THE 
UNLEAVENED BREAD, and THE BITTER HERBS.

 ֶפַּסח ֶשָׁהיּו ֲאבֹוֵתינּו אֹוְכִלים ִבְּזַמן ֶשֵׁבּית ַהִמְּקָדּׁש ָהָיה ַקָיּם, ַעל ׁשּום ָמה? ַעל ׁשּום ֶשָׁפַּסח ַהָקּדֹוׁש ָבּרּוְך הּוא
ְבִּמְצַרִים ִיְשָׂרֵאל  ָבֵּתּי ְבֵני  ָפַּסח ַעל  ֶפַּסח הּוא ַליי, ֲאֶשׁר  ֶשֶׁנֱּאַמר: ַוֲאַמְרֶתּם ֶזַבח  ְבִּמְצַרִים,  ָבֵּתּי ֲאבֹוֵתינּו   ַעל 

ְבָּנְגּפֹו ֶאת־ִמְצַרִים, ְוֶאת־ָבֵּתּינּו ִהִצּיל ַוִיֹּקּד ָהָעם ַוִיְּשַׁתּחוּו

The Sacrifice of the Passover, which our ancestors ate during the existence of the Temple, 
— for what reason was it eaten? Because the Omnipresent passed over the houses of our 
fathers in Egypt, as it is said, " Ye shall say, it is the sacrifice of the Passover unto the Eternal, 
who passed over the houses of the children of Israel in Egypt, when he smote the Egyptians, 
and delivered our houses; and the people bowed themselves and worshipped."

:אוחז המצה בידו ומראה אותה למסובין

Take hold of the cakes in the dish and exhibit them to the assembly.

 ַמָצּה זֹו ֶשָׁאנֹו אֹוְכִלים, ַעל ׁשּום ַמה? ַעל ׁשּום ֶשׁלֹּא ִהְסִפּיק ְבֵּצָקם ֶשׁל ֲאבֹוֵתינּו ְלַהֲחִמיץ ַעד ֶשִׁנְּגָלה ֲעֵליֶהם
 ֶמֶלְך ַמְלֵכי ַהְמָּלִכים, ַהָקּדֹוׁש ָבּרּוְך הּוא, ּוְגָאָלם, ֶשֶׁנֱּאַמר: ַוֹיּאפּו ֶאת־ַהָבֵּצק ֲאֶשׁר הֹוִציאּו ִמִמְּצַרִים ֻעֹגת ַמּצֹוּת,

ִכּי לֹא ָחֵמץ, ִכּי ֹגְרׁשּו ִמִמְּצַרִים ְולֹא ָיְכלּו ְלִהְתַמְהֵמַהּ, ְוַגם ֵצָדה לֹא ָעׂשּו ָלֶהם

This Unleavened Bread which we now eat, — what does it import? It is eaten because the 
dough of our ancestors had not time to become leavened ere the supreme King of kings, the 
Most Holy, blessed be He, revealed Himself to them, and redeemed them; as it is said, "They 
baked unleavened cakes of the dough which they had brought out of Egypt, for it was not 
leavened, because they were thrust out of Egypt, and could not tarry, neither had they made 
any provision for themselves.

:אוחז המרור בידו ומראה אותו למסובין

Take the bitter herb (lettuce or horseradish) and exhibit it to the company.

 ָמרֹור ֶזה ֶשָׁאנּו אֹוְכִלים, ַעל ׁשּום ַמה? ַעל ׁשּום ֶשֵׁמְּררּו ַהִמְּצִרים ֶאת־ַחֵיּי ֲאבֹוֵתינּו ְבִּמְצַרִים, ֶשֶׁנֱּאַמר: ַוְיָמְררּו
ֶאת ַחֵיּיהם ַבֲּעֹבָדה ָקָשה, ְבֹּחֶמר ּוִבְלֵבִנים ּוְבָכל־ֲעֹבָדה ַבָּשֶּׂדה ֶאת ָכּל ֲעֹבָדָתם ֲאֶשׁר ָעְבדּו ָבֶהם ְבָּפֶרְך
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Pesach, Matzah, and Marror: Landmarks of the Redemptive Process 
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Stern College for Women ‘21
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Extra Curriculars: Hi Sichati (editor-in-chief), computer science club (board member), START Science, peer tutor

Rabban Gamliel, one of the Rabbis who lived during the period of the Tannaim, famously teaches 
in the Mishna (Pesachim 10:5), which was then recorded in the Haggadah, that“Anyone who has 
not said these three things on Pesach has not fulfilled his obligation, and these are them: the Pesach 
sacrifice, matzah and marror.” Within the context of the Seder it seems that these three components 
are of utmost importance to the point that one who does not verbally express them does the mitzvah 
improperly (Ritva on the words “has not fulfilled his obligation”). 

The three paragraphs that we recite for the Pesach sacrifice, matzah, and marror are the same in 
structure; first we identify the entity, then we ask a question: why do we eat it?  Finally we conclude 
with an answer which includes a pasuk from the book of Shemot. Although these paragraphs appear 
to be short in length relative to the rest of the Maggid section and the Haggadah as a whole, the 
significance of these texts is irreplaceable. It is the verbalization of these three paragraphs that directly 
accomplishes the mitzvah of the Seder night which is to tell the story of Bnei Yisrael’s journey in 
Egypt, from slavery to redemption while also acknowledging the fulfillment of Hashem’s promise to 
Avraham, our forefather:

“Know well that your offspring shall be strangers in a land not theirs, and they shall be enslaved and 
oppressed four hundred years; but I will execute judgment on the nation they shall serve, and in the 
end they shall go free with great wealth”(Bereishit 15:13-14). 

In essence, the story we tell is the process of how we became Hashem’s nation. Each entity provides 
a glimpse into a defining moment of this story and thus the Pesach sacrifice, matzah, and marror each 
represents a landmark in that journey of redemption that ultimately led to the birth of the Jewish nation.  

Pesach 

This Bitter Herb which we eat, — what does it import? It is eaten because the Egyptians 
embittered the lives of our ancestors in Egypt, as it is said, "They embittered their lives with 
hard bondage, in mortar and brick, and in all manner of labour in the field. All their labour 
was imposed upon them with rigor.
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“And you shall say: ‘It is the passover sacrifice to the Lord, for that He passed over the homes of the 
Children of Israel in Egypt, when He smote the Egyptians, and our homes he saved.’ And the people 
bowed the head and bowed” (Shemot 12:27).  

The Pesach sacrifice is representative of the great redemptive act of Hashem passing over the Jewish 
homes and killing the first borns in the Egyptian homes. While it was Hashem who performed this 
wondrous act, Bnei Yisrael’s efforts were not dismissed; rather, they were commanded to do the 
mitzvah of the korban Pesach prior to the performance of this miracle. The Bechor Shor comments on 
the last phrase of this pasuk,“And the people bowed the head and bowed,” saying that Bnei Yisrael 
accepted this mitzvah with happiness and with a good heart as the pasuk that follows, states: “And the 
Israelites went and did so.” The acceptance of this mitzvah is indicative of Bnei Yisrael’s preparedness 
to become Hashem’s nation that will accept His Torah and mitzvot b’simcha. 

Matzah

“And they baked unleavened cakes of the dough that they had taken out of Egypt, for it was not 
leavened, since they had been driven out of Egypt and could not delay; nor had they prepared any 
provisions for themselves” (Shemot 12:39). 

When Pharaoh finally allowed Bnei Yisrael to leave Egypt, they left in haste according to Hashem’s 
instructions. As a result the dough did not leaven, but rather became matzah. Rabbeinu Bachya 
comments on the words “nor had they prepared any provisions for themselves,” which shows us 
the tremendous bitachon (trust) that Bnei Yisrael had in Hashem, that they simply followed Hashem 
without preparing any means for their survival in the barren desert. Hashem later praises them in Sefer 
Yirmiyahu (2:2) with the words: “I accounted to you as a favor the devotion of your youth, your love 
as a bride, how you followed Me into the wilderness, into a land not sown.” This quality demonstrated 
by Bnei Yisrael showed their worthiness to become Am Yisrael.      

Marror 

“the various labors that they made them perform. Ruthlessly they made life bitter for them with harsh 
labor at mortar and bricks and with all sorts of tasks in the field” (Shemot 1:14).

According to the Baruch She’amar on the Haggadah, at face value the reason we eat marror is different 
from the reason we eat the Pesach sacrifice and the matzah. The latter two are representative of yeshua- 
the redemption. We eat the Pesach sacrifice as a representation of the redemptive act of Hashem 
passing over the Jewish homes and killing the Egyptian firstborns. Similarly, we eat the matzah as a 
representation of the quick exit from Egypt that Hashem facilitated for Bnei Yisrael. Understandably, 
both these acts should be praised, however, the Baruch She’amar asks why do we need to recognize 
and even be thankful for the event represented by the marror, which is not symbolic of yeshua, but 
represents mere bitterness? He provides an answer. Believe it or not, this too was a redemptive act 
by Hashem. When Hashem first revealed the destiny of Bnei Yisrael as slaves in Egypt to Avraham 
in Lech Lecha, He said that the enslavement in Egypt would last for 400 years. However, years later 
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when Bnei Yisrael were slaves and Hashem witnessed that “Ruthlessly they made life bitter for them,” 
He shortened the years to 210. For this we need to be thankful. Hashem had a vision and promise that 
Bnei Yisrael would become His nation, even though the number of years of slavery were significant, 
at the same vain, they were finite. During the years of extreme suffering Hashem was never absent, but 
His mercy and hashgacha were constants to ensure the survival and eventually the birth of His nation.
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 ְבָּכל־ּדֹור ָודֹור ַחָיּב ָאָדם ִלְראֹות ֶאת־ַעְצמֹו ְכִּאּלּו הּוא ָיָצא ִמִמְּצַרִים, ֶשֶׁנֱּאַמר: ְוִהַגְּדָתּ ְלִבְנָך ַבּּיֹום ַההּוא
 ֵלאֹמר, ַבֲּעבּור ֶזה ָעָשׂה ה' ִלי ְבֵּצאִתי ִמִמְּצַרִים. לֹא ֶאת־ֲאבֹוֵתינּו ִבְּלָבד ָגַּאל ַהָקּדֹוׁש ָבּרּוְך הּוא, ֶאָלּא
 ַאף אֹוָתנּו ָגַּאל ִעָמֶּהם, ֶשֶׁנֱּאַמר: ְואֹוָתנּו הֹוִציא ִמָשּׁם, ְלַמַען ָהִביא אֹוָתנּו, ָלֶתת ָלנּו ֶאת־ָהָאֶרץ ֲאֶשׁר

ִנָשַׁבּע ַלֲאֹבֵתינּו

In every generation each individual is bound to regard himself as if he had personally gone 
forth from Egypt, as it is said, "And thou shalt relate to thy son in that day, saying, this is on 
account of what the Eternal did for me when I came forth from Egypt: " thus, it was not our 
ancestors only whom the Most Holy, blessed be He, then redeemed, but us also did he redeem 
with them, as it is said, And he brought us forth from thence, in order to bring us in that he 
might give us the land which he sware unto our ancestors. 

B’Chol Dor V’Dor 
Ayelet Topp

Sy Syms School of Business ‘23
Undecided

In every generation a person is obligated to see himself as if he has left Mitzrayim. We are told in the 
Haggadah to recognize every single year that I, sitting at my Seder table in 2021, am being freed from 
the servitude in Mitzrayim. The proof from the text that Hashem was not just addressing the people 
who left Mitzrayim when it says that they have to remember being freed, is from Shemot 13:5 , “והיה 
 where Hashem is addressing the people that will enter the Land of Israel. The‘‘,כי יביאך ה׳ אל ארץ הכנעני
people who will enter the Land of Israel are one generation after the people of Yetziat Mitzrayim, 
which therefore implies that all future generations will have to remember the miracles of being freed 
from Mitzrayim. The Haggadah goes on to tell us specifically what we will say when we are picturing 
ourselves leaving Mitzrayim. We recite the pasuk in Shemot 13:8, ׳׳בעבור  זה עשה ה׳ לי בצאתי ממצרים ,“for 
the sake of this did Hashem take me out of Mitzrayim. In order to truly feel connected to our nation’s 
past, we must understand the ׳׳זה ‘‘in pasuk 8 and what the reason was that Hashem freed us from the 
tyranny of Pharaoh. 

Rashi and the Ibn Ezra explain the meaning of the word ׳׳זה׳׳ in Shemot 13:5. They explain that 
Hashem took Bnei Yisroel out of Mitzrayim for the sake of them fulfilling Hashem’s commandments. 
Specifically, Hashem commanded Bnei Yisroel to give the Korban Pesach, eat Matza, and refrain from 
leavened bread. Ultimately Hashem took us out of Mitzrayim for the sake of receiving the Torah at Har 
Sinai, as we learn from Shemot 3:12, “אנכי כי האות לך וזה the was Torah the Receiving. שלחתיך בהוציאך 
 culmination and purpose of our freedom as the Shemot ׳׳ את העם ממצרים תעבדון את האלוקים על ההר הזה
Rabbah is quoted by Rashi saying, שבזכות Shemot in’’ זה‘‘ the understand we that Now’’. התורה שהן 
 we must figure out how we can fulfill the commandment ,13:8 ׳׳עתידים לקבל על ידך בהר הזה הם יוצאים משם
of seeing ourselves being freed from Mitzrayim every single year. 
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The Netivot Shalom teaches that when a person learns Torah, he should make it personal. He writes 
that the Torah is not a ספר זכרונות, but rather a דרך חיים. He is explaining to us that although the Torah 
was given thousands of years ago, you should still feel connected to it by imagining as if you are 
receiving it today. By making the Torah constant and present in our lives, it is as if we are standing at 
Matan Torah. When we look at the Torah as a way of life and a guidebook, a חיים דרך ,we are elevating 
it into something much more than a history book. By truly living and feeling it, we transform the Torah 
into our everyday guidebook and lifeline that we cannot live without.

Making the redemption from Mitzrayim personal can be achieved by looking at the word itself. The 
root of the word Mitzrayim is “metzarim” which means boundaries and constraints. The Jews in 
Mitzrayim experienced the constraints of the oppression of Pharaoh, and they were completely stripped 
of their freedom. Slavery, torture, and death were the metzarim of the Jews in Mitzrayim, and so too, 
every generation of Jews experiences their own battles. This is the way in which a person can feel like 
they personally are being redeemed from Mitzrayim. When a person overcomes an internal struggle or 
becomes stronger from a setback, it is like he is being freed from Mitzrayim. So too, when someone 
gets a vaccination, returns home safely from a trip, or even does well on a test he should realize the די 
 and his personal redemption. However, we must remember that the reason Hashem decided to help ה׳
us overcome our metzarim is what Rashi and the Ibn Ezra explained previously. Hashem saves us in 
order that we will keep His mitzvot and take upon ourselves His Torah. No matter the struggle a person 
is facing and B’ezrat Hashem overcame, he must remember Who redeemed him from the suffering. 
If you keep this in mind, your personal “Mitzrayim”, whether it be big or small, will ultimately bring 
you closer to “ בעבור זה ‘‘the Torah and Hashem.

CIBN
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:יאחז הכוס בידו ויכסה המצות ויאמר

Lift up the cup of wine and say :—

 ְלִפיָכְך ֲאַנְחנּו ַחָיִּבים ְלהֹודֹות, ְלַהֵלּל, ְלַשֵׁבַּח, ְלָפֵאר, ְלרֹוֵמם, ְלַהֵדּר, ְלָבֵרְך, ְלַעֵלּה ּוְלַקֵלּס ְלִמי ֶשָׁעָשׂה ַלֲאבֹוֵתינּו
 ְוָלנּו ֶאת־ָכּל־ַהִנִסּים ָהֵאּלּו: הֹוִציָאנּו ֵמַעְבדּות ְלֵחרּות ִמָיּגֹון ְלִשְׂמָחה, ּוֵמֵאֶבל ְליֹום טֹוב, ּוֵמֲאֵפָלה ְלאֹור ָגּדֹול,

ּוִמִשְּׁעּבּוד ִלְגֻאָלּה. ְונֹאַמר ְלָפָניו ִשׁיָרה ֲחָדָשׁה: ַהְללּוָיּה

Therefore, we are bound to thank, praise, laud, glorify, extol, honour, bless, exalt, and 
reverence him who performed for our fathers, and for us, all these miracles. He brought us 
forth from slavery to freedom; from sorrow to joy; from mourning to festivity; and from 
servitude to redemption. Let us therefore sing a new song in his presence. Hallelujah!

 ַהְללּוָיּה ַהְללּו ַעְבֵדי ה', ַהְללּו ֶאת־ֵשׁם ה'. ְיִהי ֵשׁם ה' ְמֹבָרְך ֵמַעָתּה ְוַעד עֹוָלם. ִמִמְּזַרח ֶשֶׁמׁש ַעד ְמבֹואֹו ְמֻהָלּל
 ֵשׁם ה'. ָרם ַעל־ָכּל־ּגֹוִים ה', ַעל ַהָשַּׁמִים ְכּבֹודֹו. ִמי ַכּיי ֱאֹלֵהינּו ַהַמְּגִבּיִהי ָלָשֶׁבת, ַהַמְּשִׁפּיִלי ִלְראֹות ַבָּשַּׁמִים
 ּוָבָאֶרץ? ְמִקיִמי ֵמָעָפר ָדּל, ֵמַאְשֹׁפּת ָיִרים ֶאְביֹון, ְלהֹוִשׁיִבי ִעם־ְנִדיִבים, ִעם ְנִדיֵבי ַעּמֹו. מֹוִשׁיִבי ֲעֶקֶרת ַהַבִּית,

ֵאם ַהָבִּנים ְשֵׂמָחה. ַהְללּוָיּה

Hallelujah! Praise ye the Lord! Praise ye servants of the Eternal! Praise ye the name of the 
Eternal! May the name of the Eternal be blessed, from now even to all eternity. From where 
the sun rises unto where it sets, the name of the Eternal is praised. High above all nations is 
the Eternal, his glory above the heavens. Who is like unto the Eternal our God, who dwelleth 
on high? Who yet condescendeth to regard what is in the heavens, and on earth. He raiseth 
up the poor from the dust from the dunghill he lifteth up the needy, to seat him with princes, 
with the princes of his people. He maketh the barren woman dwell in the midst of her 
household, and become the joyful mother of children. Hallelujah!

 ְבֵּצאת ִיְשָׂרֵאל ִמִמְצַרִים, ֵבּית ַיֲעֹקב ֵמַעם ֹלֵעז, ָהְיָתה ְיהּוָדה ְלָקְדׁשֹו, ִיְשָׂרֵאל ַמְמְשׁלֹוָתיו. ַהָיּם ָרָאה ַוַיֹּנס, ַהַיְּרֵדּן
 ִיֹסּב ְלָאחֹור. ֶהָהִרים ָרְקדּו ְכֵאיִלים, ְגַּבעֹות ִכְּבֵני צֹאן. ַמה ְלָּך ַהָיּם ִכּי ָתנּוס, ַהַיְּרֵדּן – ִתֹּסּב ְלָאחֹור, ֶהָהִרים –
 ִתְּרְקדּו ְכֵאיִלים, ְגַּבעֹות ִכְּבֵני־צֹאן. ִמְלְּפֵני ָאדֹון חּוִלי ָאֶרץ, ִמְלְּפֵני ֱאלֹוַה ַיֲעֹקב. ַהֹהְפִכי ַהּצּור ֲאַגם־ָמִים, ַחָלִּמיש

ְלַמְעְינֹו־ָמִים

When Israel went forth from Egypt, the house of Jacob, from the people of barbarous tongue; 
Judah became his sanctuary, Israel his dominion. The sea beheld, and fled; Jordan was 
driven backward. The mountains skipped like rams, the hills like lambkins. What ailed thee, 
O sea, that thou fledst? Thou, Jordan, that thou wast driven backward? Ye mountains, that ye 
skipped like rams, ye hills like lambkins? Tremble, O earth! in the presence of the God of 
Jacob: who turned the rock into a pool of water, — the flinty rock into a fountain of water.
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CIBN
Magid, Second Cup of Wine מגיד, כוס שניה

מגביהים את הכוס עד גאל ישראל

 ָבּרּוְך ַאָתּה ה' ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ֲאֶשׁר ְגָּאָלנּו ְוָגַאל ֶאת־ֲאבֹוֵתינּו ִמִמְּצַרִים, ְוִהִגּיָענּו ַהַלְּיָלה ַהֶזּה ֶלֱאָכל־ּבֹו
ְלָשׁלֹום, ִלְקָראֵתנּו  ַהָבִּאים  ֲאֵחִרים  ְוִלְרָגִלים  ְלמֹוֲעִדים  ַיִגּיֵענּו  ֲאבֹוֵתינּו  ֵואֹלֵהי  ֱאֹלֵהינּו  ה'  ֵכּן  ּוָמרֹור.   ַמָצּה 
 ְשֵׂמִחים ְבִּבְנַין ִעיֶרְך ְוָשִׂשׂים ַבֲּעבֹוָדֶתָך. ְונֹאַכל ָשׁם ִמן ַהְזָּבִחים ּוִמן ַהְפָּסִחים ֲאֶשׁר ַיִגּיַע ָדָּמם ַעל ִקיר ִמְזַבֲּחָך

ְלָרצון, ְונֹוֶדה ְלָך ִשׁיר ָחָדש ַעל ְגֻּאָלֵּתנּו ְוַעל ְפּדּות ַנְפֵשׁנּו. ָבּרּוְך ַאָתּה ה', ָגַּאל ִיְשָׂרֵאל

Blessed art thou, O Eternal, our God, king of the universe, who redeemed us and our ancestors 
from Egypt, and who hath brought us to the enjoyment of this night to eat thereon unleavened 
bread and bitter herbs. Thou, O Eternal, our God, and God of our fathers, mayest thou bring 
us to enjoy in peace other solemn feasts, and sacred seasons, which now advance towards us, 
that we may rejoice in the building of thy city, and exult in thy holy service; that we may there 
eat of the sacrifices and of the paschal offerings, whose blood shall be sprinkled upon the side 
of thine altar, to render us acceptable. Then shall we, with a new hymn, give thanks to thee 
for our deliverance, and for the redemption of our souls. Blessed art thou, O Eternal, who 
hath redeemed Israel.

שותים את הכוס בהסבת שמאל
Drink the second cup of wine.

ָבּרּוְך ַאָתּה ה', ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם ּבֹוֵרא ְפִּרי ַהָגֶּפן

Blessed art thou, O Lord, our God, who createst the fruit of the vine.
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:נוטלים את הידים ומברכים

Wash the hands and say : —

ָבּרּוְך ַאָתּה ה', ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ֲאֶשׁר ִקְדָּשׁנּו ְבִּמְצֹוָתיו ְוִצָוּנּו ַעל ְנִטיַלת ָיַדִים

Blessed art thou, O Eternal, our God! King of the universe, who hast sanctified us with thy 
commandments, and commanded us to cleanse the hands.
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 יקח המצות בסדר שהניחן, הפרוסה בין שתי השלמות, יאחז שלשתן בידו ויברך "המוציא" בכוונה ַעל
 העליונה, ו"על אכילת ַמָצּה" בכוונה על הפרוסה. אחר כך יבצע כזית מן העליונה השלמה וכזית שני מן

:הפרוסה, ויטבלם במלח, ויאכל בהסבה שני הזיתים

Take the two whole cakes and the broken one, and say the following blessings; after which 
put down the third cake, and give to each of the company present a piece of the whole and 
second half cake, and eat both together.

ָבּרּוְך ַאָתּה ה', ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם ַהּמֹוִציא ֶלֶחם ִמן ָהָאֶרץ

Blessed art thou, O Eternal, our God! King of the universe, who bringest forth bread from the 
earth.

ָבּרּוְך ַאָתּה ה', ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ֲאֶשׁר ִקְדָּשׁנּו ְבִּמְצֹוָתיו ְוִצָוּנּו ַעל ֲאִכיַלת ַמָצּה

Blessed art thou, O Eternal, our God! King of the universe, who hast sanctified us with thy 
commandments, and commanded us to eat unleavened bread.
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כל אחד מהמסִבים לוקח כזית מרור, ּמטִבלו ַבחרוסת, ּמנער החרוסת, מברך ואוכל בלי הסבה

Take some bitter herbs, which dip in with the "Charoseth," and say: —

ָבּרּוְך ַאָתּה ה', ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ֲאֶשׁר ִקְדָּשנּו ְבִּמְצֹוָתיו ְוִצָוּנּו ַעל ֲאִכיַלת ָמרֹור

Blessed art thou, O Eternal, our God! King of the universe, who hast sanctified us with thy 
commandments, and commanded us to eat bitter herbs.
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 כל אחד מהמסבים לוקח כזית מן המצה הְשלישית עם כזית מרור, כורכים יחד, אוכלים בהסבה ובלי ברכה.
לפני אכלו אומר

Break the undermost cake, and distribute it with some bitter herb and "charoseth," then say 
: — This we eat without ablution or blessing, in memory of the sanctuary, even as Hillel did.

:ֵזֶכר ְלִמְקָדּׁש ְכִּהֵלּל. ֵכּן ָעָשׂה ִהֵלּל ִבְּזַמן ֶשֵׁבּית ַהִמְּקָדּׁש ָהָיה ַקָיּם

Thus did Hillel during the existence of the temple:

ָהָיה ּכֹוֵרְך ַמָצּה ּוָמרֹור ְואֹוֵכל ְבַּיַחד, ְלַקֵיּם ַמה ֶשֶּׁנֱּאַמר: ַעל ַמּצֹות ּוְמרוִׂרים יֹאְכֻלהּו

he took unleavened bread, and bitter herbs, and ate them together, in order to fulfil what is 
said in the Law, "With unleavened bread and bitter herbs shall they eat it."

Korech: A Spiritually Balanced Diet
Naama Schwartz

Stern College for Women ‘21
Jewish Education

Extra Curriculars: Beren Bekiut Program Coordinator

Jewish singer and performer Joey Newcomb, known for his original analogies and insights, offers an 
interesting take on why one recites the bracha of “Shehakol” over coffee. He explains that, for many 
people, one of the first things they do in the morning is make a cup of coffee. That one cup of coffee 
includes a host of opposing forces. Mixed together is the hot water, the cold milk, the bitter coffee, and 
the sweet sugar. The bracha of “Shehakol” is recited as a praise and request to God that “hakol,” all of 
these different extremes should be actualized through “dvaro,” His speech and His will. This way, the 
day starts off on the right foot with an additional personal prayer that all of the unknown events of the 
upcoming day, whether they be positive or negative or a mix of the extremes, stem from God’s desire.

The message of this unique analogy is not unlike the deeper understanding behind the ninth step of 
the Pesach seder, Korech. Korech, or Hillel’s sandwich, acts as a remembrance to the time of the 
Beit Hamikdash when Hillel would eat the korban pesach, the matzah, and the maror all together. 
Nowadays, only the matzah and maror are included in our korech sandwiches. Upon closer look into 
the meanings behind these Pesach seder foods, the korech sandwich is quite surprising. 

The maror represents the bitterness of Bnei Yisrael’s slavery in Mitzrayim while the matzah represents 
their hasty transition to a life of freedom. Before Hillel, these elements were each eaten in turn, each 
representing another aspect of the chag, and each individually part of the overall Pesach message. So 
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what is the purpose of korech? What are the conflicting kochot, the power and functions of avdut and 
cheirut, represented through these two items, doing sandwiched together? It would seem that these 
features of the Pesach seder each stand on their own and need their own space. After all, a free person 
cannot be bound by servitude. And a slave doesn’t have the opportunity for freedom when working 
under his taskmaster.

Korech teaches that these distinct realities are actually much more nuanced. Just like with the morning 
cup of coffee, the korech sandwich is not rattled by opposing forces. As ovdei Hashem, we are required 
to simultaneously experience a sense of servitude and a sense of freedom at the exact same time, in just 
one bite. “Shehakol nihiyeh b’dvaro,” we need it all. 

This is a unique message of Judaism. As the Mishna (Avot 6:2) teaches, “For there is no free man but 
one that occupies himself with the study of Torah.” Chazal argue that true freedom only comes from 
an engagement with and a laboring in Torah. This sounds counterintuitive at first, how can a limiting 
set of rules which seem to constrain human freedom actually promote a sense of cheirut? 

It is because freedom in Jewish thought does not refer to “negative freedom,” but rather refers to 
“positive freedom,” as contrasted by philosopher Isaiah Berlin. Negative freedom is the freedom 
from constraints and responsibilities, while positive freedom is the freedom towards recognizing and 
attaining one’s destiny and best interests. The positive freedom of Pesach gives a person the opportunity 
towards entering into a life of avodat Hashem which comes from following the guidelines of the Torah 
and mitzvot. In the tefillah of “Brich Shmei”, which is recited as the Sefer Torah is taken out of the 
Aron, we proudly announce “Ana avda d’kudsha brich hu,” I am a servant of Hakadosh Baruch Hu. 
Choices may be limited and responsibilities are inevitably placed as a result of this servitude, but the 
ultimate belief is that a life lived deeply connected and responsible toward God is more meaningful 
than a life lived with unconstrained freedom to act in any which way. So it is clear that the avdut and 
cheirut of the maror and matzah actually come from the same koach. They aren’t as disconnected 
as originally thought. To separate these values is to diminish each and remove ourselves from our 
spiritual realities.

This dialectic concept is not foreign to Jewish life and belief. The Mishna (Brachot 54a) writes that one 
is obligated to recite a bracha for the bad that befalls him, just as he recites a bracha for the good that 
befalls him. David Hamelech writes (Tehillim 116), “I found trouble and sorrow” as well as “I raise 
the glass of salvation.” And his response to both of these statements is the same, “Uv’shem Hashem 
ekra,” and I call to Hashem. It is difficult to acknowledge, but both the joys and the sufferings of this 
world come from Hashem’s abundance of chesed. So often concepts are viewed as either “black” or 
“white,” only this value or that value can be appreciated. Hillel and Korech reminds us about nuance, 
that many times both need to be sandwiched together. It is up to us to find the correct balance between 
the values of the matzah and maror in order to understand true freedom and reach deeper and greater 
heights in our avodat Hashem.
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אוכלים ושותים

Shulchan Orech
Eliana Feifel

Stern College for Women ‘21
Mathematics

Extra Curriculars: TAC VP of Shabbat, Engineering Club

Preceding Shulchan Orech, we recite the first half of Hallel, and then following Shulchan Orech we 
recite the second half of Hallel. Why do we eat a meal in the middle of the recitation of Hallel and how 
is that significant to the essence of the seder night? Instead of looking at the meal as an interruption 
of Hallel, it should actually be viewed as an important part of Hallel! This is a special seudat hoda’ah 
which is an integral part of the Hallel on the seder night. The deeper meaning of this seudah reveals 
the importance of connecting the physicality of this world to Gd. While freedom involves the liberty 
from enslavement, it also requires the celebration of life. Rav Kook writes, “An important part of life 
is aesthetics and the fine things of life. A life of freedom is not only lived on the level of survival, but 
on a higher plane of enjoying the beautiful things of the world.”

  On the seder night, while we reflect and attempt to experience that redemption of leaving Egypt, we 
make sure to take the time to enjoy a meal of thanksgiving as well. During this meal, it’s important 
that the conversations taking place are ones that belong in the middle of the recitation of Hallel. 
Additionally, it’s critical to internalize the meaning behind the placement of Shulchan Orech. In this 
world, we have the very special opportunity of taking the physicality that exists before us and uplifting 
it to serve Hashem. One must note that Shulchan Orech is the prime example of this fundamental 
concept. The praises that we sing during Hallel appear in a more recognizable form of communication 
with G-d, while the depth of the seudah is far less obvious. Essentially, that’s part of the greatness of 
Shulchan Orech; its deeper meaning must be sought out by those participating. 

Although uplifting the physicality of the seudah into a meal of thanksgiving is not simple, it is an 
incredible opportunity that encompasses fundamental aspects of the seder night. We want to experience 
the redemption that Bnei Yisrael once felt while also retelling the story of Pesach to the younger 
generation. Shulchan Orech is a time where both of these can be accomplished. During the meal we 
can tell over the story of leaving Egypt while internalizing the feeling of freedom. May we all merit to 
fully take advantage of this special part of Hallel!
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כזית ממנה  ואוכל  לאפיקומן  צפונה  כזית מהמצה שהייתה  אחד מהמסבים  כל  לוקח  הסעודה  גמר   אחר 
בהסבה. וצריך לאוכלה קודם חצות הלילה

After supper the half of the middle cake, which had been put aside at the commencement of 
the Service, is distributed among all present, who eat it leaning. This is called the "aficomen," 

after which no food must be taken during that evening.

לפני אכילת האפיקומן יאמר: ֵזֶכר ְלָקְרָבּן ֶפַּסח ָהֶנֱאַכל ַעל ָהשֹוַׁבע
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מוזגים כוס שליִשי ומָברכים ִברַכת המזון

The third cup is then filled, and

 ִשׁיר ַהַמֲּעלֹות, ְבּשּוב ה' ֶאת ִשׁיַבת ִצּיֹון ָהִיינּו ְכֹּחְלִמים. ָאז ִיָמֵּלא ְשׂחֹוק ִפּינּו ּוְלׁשֹוֵננּו ִרָנּה. ָאז יֹאְמרּו ַבּגֹוִים:
ַבֶּנֶּגב. ַכֲּאִפיִקים  ְשִׁביֵתנּו  ְשֵׂמִחים. ׁשּוָבה ה' ֶאת  ָהִיינּו  ִעָמּנּו,  ִהְגִדּיל ה' ַלֲעׂשֹות  ֵאֶלּה.   ִהְגִדּיל ה' ַלֲעׂשֹות ִעם 

.ַהֹזְּרִעים ְבִּדְמָעה, ְבִּרָנּה ִיְקֹצרּו. ָהלֹוְך ֵיֵלְך ּוָבֹכה ֹנֵשׂא ֶמֶשְך ַהָזַּרע, ֹבּא ָיבֹא ְבִרָנּה ֹנֵשׂא ֲאֻלֹמָּתיו

:שלשה ֶשאכלו כאחד חיבים לזמן והמַזמן פותח

He who says Grace commences:—
If three men, and less than ten, have eaten at the table, he who says Grace commences thus: 
—

:ַרּבֹוַתי ְנָבֵרְך

Let us say grace.

:המסבים עונים

To which the Company reply:—

ְיִהי ֵשׁם ה' ְמֹבָרְך ֵמַעָתּה ְוַעד עֹוָלם

Blessed be the name of the Eternal, from now unto eternity.

:ַהְמַזֵמן אוֵמר

If ten men or more have eaten at the table, he who says Grace commences thus: —

ִבְּרׁשּות ָמָרָנן ְוַרָבָּנן ְוַרּבֹוַתי, ְנָבֵרְך [ֱאֹלֵהינּו] ֶשָׁאַכְלנּו ִמֶשּׁלֹו

Let us bless our God, of whose gifts we have eaten.

:המסבים עונים

To which the others respond: —

ָבּרּוְך [ֱאֹלֵהינּו] ֶשָׁאַכְלנּו ִמֶשּׁלֹו ּוְבטּובֹו ָחִיינּו
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Blessed be our God, of whose gifts we have eaten, and through whose goodness we exist.

:המזמן חוזר ואומר

He then repeats: —

ָבּרּוְך [ֱאֹלֵהינּו] ֶשָׁאַכְלנּו ִמֶשּׁלֹו ּוְבטּובֹו ָחִיינּו

Blessed be our God, of whose gifts we have eaten, and through whose goodness we exist.

:כלם אומרים

 ָבּרּוְך ַאָתּה ה', ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ַהָזּן ֶאת ָהעֹוָלם ֻכּּלֹו ְבּטּובֹו ְבֵּחן ְבֶּחֶסד ּוְבַרֲחִמים, הּוא נֹוֵתן ֶלֶחם ְלָכל ָבָּשׂר
 ִכּי ְלעֹוָלם ַחְסדֹו. ּוְבטּובֹו ַהָגּדֹול ָתִּמיד לֹא ָחַסר ָלנּו, ְוַאל ֶיְחַסר ָלנּו ָמזֹון ְלעֹוָלם ָוֶעד. ַבֲּעבּור ְשׁמֹו ַהָגּדֹול, ִכּי

הּוא ֵאל ָזן ּוְמַפְרֵנס ַלֹכּל ּוֵמִטיב ַלֹכּל, ּוֵמִכין ָמזֹון ְלָכל ְבִּרּיֹוָתיו ֲאֶשׁר ָבָּרא. ָבּרּוְך ַאָתּה ה', ַהָזּן ֶאת ַהֹכּל

Blessed art thou, O Eternal, our God! King of the universe, for thou art he who feedeth the 
whole world with his goodness; with grace, kindness, and compassion, he giveth food to all 
flesh, for his mercy endureth for ever. And through his abundant goodness food hath never yet 
failed us, nor will fail us for evermore: for it is because of his own great name that he feedeth 
and sustaineth all, and doeth good unto all, and provideth food for all his creatures which he 
hath created. Blessed art thou, O Eternal! who feedest all.

ֵמֶאֶרץ ֱאֹלֵהינּו  ה'  ֶשׁהֹוֵצאָתנּו  ְוַעל  ּוְרָחָבה,  טֹוָבה  ֶחְמָדה  ֶאֶרץ  ַלֲאבֹוֵתינּו  ֶשִׁהְנַחְלָתּ  ַעל  ֱאֹלֵהינּו  ה'  ְלָך   נֹוֶדה 
 ִמְצַרִים, ּוְפִדיָתנּו ִמֵבּית ֲעָבִדים, ְוַעל ְבִּריְתָך ֶשָׁחַתְמָתּ ְבְּבָשֵׂרנּו, ְוַעל ּתֹוָרְתָך ֶשִׁלַּמְּדָתּנּו, ְוַעל ֻחֶקּיָך ֶשׁהֹוַדְעָתּנּו,
:ְוַעל ַחִיּים ֵחן ָוֶחֶסד ֶשׁחֹוַנְנָתּנּו, ְוַעל ֲאִכיַלת ָמזֹון ָשַׁאָתּה ָזן ּוְמַפְרֵנס אֹוָתנּו ָתִּמיד, ְבָּכל יֹום ּוְבָכל ֵעת ּוְבָכל ָשָׁעה

We give thanks unto thee, O Eternal, our God! because thou didst cause our ancestors to 
inherit the good, desirable, and ample land: and because thou, O Eternal, our God! didst 
bring us forth from the land of Egypt, and didst thus redeem us from the house of bondage: 
and because of thy covenant, which thou didst seal in our flesh, and of the law which thou 
hast taught us, and of thy statutes which thou hast made known unto us; and because of the 
life, grace, and kindness which thou hast mercifully bestowed upon us, and of the sustaining 
food wherewith thou feedest us and sustainest us continually, every day, at all times, and at 
each moment.

 ְוַעל ַהּכל ה' ֱאֹלֵהינּו, ֲאַנְחנּו מֹוִדים ָלְך ּוְמָבְרִכים אֹוָתְך, ִיְתָבַּרְך ִשְׁמָך ְבִּפי ָכּל ַחי ָתִּמיד ְלעֹוָלם ָוֶעד. ַכָּכּתּוב:
:ְוָאַכְלָתּ ְוָשַׂבְעָתּ ּוֵבַרְכָתּ ֶאת ה' ֱאֹלֵהיָך ַעל ָהָאֶרץ ַהּטֹוָבה ֲאֶשּׁר ָנַתן ָלְך. ָבּרּוְך ַאָתּה ה', ַעל ָהָאֶרץ ְוַעל ַהָמּזֹון

JXA



68

Blessed shall thy name continually be in the mouth of every living being for ever and ever, as 
it is written, "When thou hast eaten, and art satisfied, thou shalt bless the Eternal, thy God, 
for the goodly land which he hath given unto thee." Blessed art thou, O Eternal, for the land 
and for the food.

 ַרֵחם ָנא ה' ֱאֹלֵהינּו ַעל ִיְשָׂרַאל ַעֶמָּך ְוַעל ְירּוָשַׁלִים ִעיֶרָך ְוַעל ִצּיֹון ִמְשַׁכּן ְכּבֹוֶדָך ְוַעל ַמְלכּות ֵבּית ָדִּוד ְמִשׁיֶחָך
 ְוַעל ַהַבִּית ַהָגּדֹול ְוַהָקּדֹוׁש ֶשִׁנְּקָרא ִשְׁמָך ָעָליו: ֱאֹלֵהינּו ָאִבינּו, ְרֵענּו זּוֵננּו ַפְרְנֵסנּו ְוַכְלְכֵּלנּו ְוַהְרִויֵחנּו, ְוַהְרַוח
 ָלנּו ה' ֱאֹלֵהינּו ְמֵהָרה ִמָכּל ָצרֹוֵתינּו. ְוָנא ַאל ַתְּצִריֵכנּו ה' ֱאֹלֵהינּו, לֹא ִליֵדי ַמְתַּנת ָבָּשׂר ָוָדם ְולֹא ִליֵדי ַהְלָואָתם,

ִכּי ִאם ְלָיְדָך ַהְמֵּלָאה ַהְפּתּוָחה ַהְקּדֹוָשׁה ְוָהְרָחָבה, ֶשׁלֹא ֵנבֹוׁש ְולֹא ִנָכֵּלם ְלעֹוָלם ָוֶעד

Have compassion, we beseech thee, O Eternal, our God! on thy people Israel, and on 
Jerusalem thy city, on Zion the residence of thy glory, on the kingdom of the house of David 
thine anointed, and on the great and holy house which is called by thy name. O our God, 
our Father! feed, sustain, support, and maintain us, and grant us enlargement. Enlarge us 
speedily, O Eternal, our God! from all our troubles: and let us not, we pray thee, O Eternal, 
our God! stand in need either of the gifts of mankind, or of their loans ; but let us depend 
only on thy hand which' is ever full, open, holy, and liberal, so that we may never be put to 
shame nor confounded.

:בשבת מוסיפין

On Sabbath add till " Lord of consolation."

 ְרֵצה ְוַהֲחִליֵצנּו ה' ֱאֹלֵהינּו ְבִּמְצֹוֶתיָך ּוְבִמְצַות יֹום ַהְשִּׁביִעי ַהַשָּׁבּת ַהָגּדול ְוַהָקּדֹוׂש ַהֶזּה. ִכּי יֹום ֶזה ָגּדֹול ְוָקדֹוׁש
 הּוא ְלָפֶניָך ִלְשָׁבּת ּבֹו ְוָלנּוַח ּבֹו ְבַּאֲהָבה ְכִּמְצַות ְרצֹוֶנָך. ּוִבְרצֹוְנָך ָהִניַח ָלנּו ה' ֱאֹלֵהינּו ֶשׁלֹּא ְתֵהא ָצָרה ְוָיגֹון
 ַוֲאָנָחה ְבּיֹום ְמנּוָחֵתנּו. ְוַהְרֵאנּו ה' ֱאֹלֵהינּו ְבֶּנָחַמת ִצּיֹון ִעיֶרָך ּוְבִבְנַין ְירּוָשַׁלִים ִעיר ָקְדֶשָׁך ִכּי ַאָתּה הּוא ַבַּעל

ַהְיׁשּועֹות ּוַבַעל ַהֶנָּחמֹות

Be pleased, O Eternal, our God! to felicitate us through thy commandments, and especially 
through the commandment of the seventh day, — this great and holy Sabbath; for this day 
is great and holy in thy presence, to rest thereon, and to be at repose thereon, in pious love 
according to the command of thy will. In thy favour, O Eternal, our God! grant us repose, that 
there be no trouble, sorrow or sighing to afflict us on our day of rest; but cause us to behold, 
O Eternal, our God, the consolation of Zion, thy city, and the rebuilding of Jerusalem, thy 
holy city; for thou art He who is the Lord of salvation and the Lord of consolation.

 ֱאֹלֵהינּו ֵואֹלֵהי ֲאבֹוֵתינּו, ַיֲעֶלה ְוָיבֹא ְוַיִגּיַע ְוֵיָרֶאה ְוֵיָרֶצה ְוִיָשַּׁמע ְוִיָפֵּקד ְוִיָזֵּכר ִזְכרֹוֵננּו ּוִפְקּדֹוֵננּו, ְוִזְכרֹון ֲאבֹוֵתינּו,
 ְוִזְכרֹון ָמִשׁיַח ֶבּן ָדִּוד ַעְבֶדָּך, ְוִזְכרֹון ְירּוָשַׁלִים ִעיר ָקְדֶשָׁך, ְוִזְכרֹון ָכּל ַעְמָּך ֵבּית ִיְשָׂרַאל ְלָפֶניָך, ִלְפֵליָטה ְלטֹוָבה
 ְלֵחן ּוְלֶחֶסד ּוְלַרֲחִמים, ְלַחִיּים ּוְלָשׁלֹום ְבּיֹום ַחג ַהַמּּצֹות ַהֶזּה ָזְכֵרנּו ה' ֱאֹלֵהינּו ּבֹו ְלטֹוָבה ּוָפְקֵדנּו בֹו ִלְבָרָכה
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 ְוהוִשׁיֵענּו בֹו ְלַחִיּים. ּוִבְדַבר ְיׁשּוָעה ְוַרֲחִמים חּוס ְוָחֵנּנּו ְוַרֵחם ָעֵלינּו ְוהֹוִשׁיֵענּו, ִכּי ֵאֶליָך ֵעיֵנינּו, ִכּי ֵאל ֶמֶלְך
ַחּנּון ְוַרחּום ָאָתּה. ּוְבֵנה ְירּוָשַׁלִים ִעיר ַהֹקֶּדׁש ִבְּמֵהָרה ְבָיֵמינּו. ָבּרּוְך ַאָתּה ה', ּבֹוֶנה ְבַרֲחָמיו ְירּוָשַׁלִים. ָאֵמן

Our God and the God our fathers, suffer to ascend, come, approach, appear, and be accepted; 
to be heard, borne in mind, and remembered before thee — our memorial and the memorial 
of our ancestors, the memorial of the Messiah the son of David thy servant, the memorial of 
Jerusalem thy holy city, and the memorial of all thy people of the house of Israel, — to obtain 
for us deliverance, happiness, grace, favour compassion, life, and peace, on this Day of the 
Feast of Unleavened Bread. O, Eternal our God, remember us thereon for good, and visit us 
thereon with a blessing, and save us thereon to enjoy life. And with the word of salvation and 
mercy have pity and be gracious unto us. O have compassion upon us and save us, for our 
eyes are towards thee, because thou, O God, art a merciful and compassionate King.

And do thou rebuild Jerusalem, the holy city, speedily, in oar days. Blessed art thou, the 
Eternal, who in his mercy will rebuild Jerusalem. Amen.

 ָבּרּוְך ַאָתּה ה', ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ָהֵאל ָאִבינּו ַמְלֵכּנּו ַאִדיֵרנּו ּבֹוְרֵאנּו ּגֹוֲאֵלנּו יֹוְצֵרנּו ְקדֹוֵשׁנּו ְקדֹוׁש ַיֲעֹקב
 רֹוֵענּו רֹוֵעה ִיְשָׂרַאל ַהֶמֶּלְך ַהּטֹוב ְוַהֵמִּטיב ַלּכל ֶשְׁבָּכל יֹום ָויֹום הּוא ֵהִטיב, הּוא ֵמִטיב, הּוא ֵייִטיב ָלנּו. הּוא
 ְגָמָלנּו הּוא גֹוְמֵלנּו הּוא ִיְגְמֵלנּו ָלַעד, ְלֵחן ּוְלֶחֶסד ּוְלַרֲחִמים ּוְלֶרַוח ַהָצָּלה ְוַהְצָלָחה, ְבָּרָכה ִויׁשּוָעה ֶנָחָמה ַפְּרָנָסה

ְוַכְלָכָּלה ְוַרֲחִמים ְוַחִיּים ְוָשׁלֹום ְוָכל טֹוב, ּוִמָכּל טּוב ְלעֹוָלם ַעל ְיַחְסֵּרנּו

Blessed art thou, O Eternal, our God, King of the universe, Omnipotent! our Father, our 
King, our Strength, our Creator, our Redeemer, our Former, our Holy One, the Holy One 
of Jacob; our Shepherd, the Shepherd of Israel; the beneficent King who doeth beneficently 
unto all, who hath been, is, and ever will be beneficent unto us day after day. He hath dealt 
bountifully with us, he still dealeth bountifully with us, he will deal bountifully with us for 
evermore; granting us grace, favour, compassion, enlargement, deliverance, and prosperity, 
blessing, and salvation, consolation, sustenance and maintenance, mercy, life and peace, and 
every good: yea, of no good will he cause us to be deficient.

 ָהַרֲחָמן הּוא ִיְמלֹוְך ָעֵלינּו ְלעֹוָלם ָוֶעד. ָהַרֲחָמן הּוא ִיְתָבַּרְך ַבָּשַּׁמִים ּוָבָאֶרץ. ָהַרֲחָמן הּוא ִיְשַׁתַּבּח ְלדֹור ּדֹוִרים,
ָהַרֲחָמן ְבָּכבֹוד.  ְיַפְרְנֵסנּו  ָהַרֲחָמן הּוא  ָבּנּו ָלַעד ּוְלעֹוְלֵמי עֹוָלִמים.  ְוִיְתַהַדּר  ְנָצִחים,  ָלַעד ּוְלֵנַצח  ָבּנּו   ְוִיְתָפַּאר 
 הּוא ִיְשּׁבֹור ֻעֵלּנּו ֵמַעל ַצָּוּאֵרנּו, ְוהּוא יֹוִליֵכנּו קֹוְמִמּיּות ְלַאְרֵצנּו. ָהַרֲחָמן הּוא ִיְשַׁלח ָלנּו ְבָּרָכה ְמֻרָבּה ַבַּבִּית
 ַהֶזּה, ְוַעל ֻשְׁלָחן ֶזה ֶשָׁאַכְלנּו ָעָליו. ָהַרֲחָמן הּוא ִיְשַׁלח ָלנּו ֶאת ֵאִלָיּהּו ַהָנִּביא ָזכּור ַלּטֹוב, ִויַבֶשּׂר ָלנּו ְבּׂשֹורֹות
 טֹובֹות ְיׁשּועֹות ְוֶנָחמֹות. ָהַרֲחָמן הּוא ְיָבֵרְך ֶאת ַבֲּעִלי / ִאְשִתּי. ָהַרֲחָמן הּוא ְיָבֵרְך ֶאת [ָאִבי מֹוִרי] ַבַּעל ַהַבִּית
 ַהֶזּה. ְוֶאת [ִאִמּי מֹוָרִתי] ַבֲּעַלת ַהַבִּית ַהֶזּה, אֹוָתם ְוֶאת ֵבּיָתם ְוֶאת ַזְרָעם ְוֶאת ָכּל ֲאֶשׁר ָלֶהם. אֹוָתנּו ְוֶאת ָכּל
ִבְּבָרָכה ַיַחד  ֻכָּלּנּו  אֹוָתנּו  ְיָבֵרְך  ֵכּן  ֹכּל,  ִמֹכּל  ַבֹּכּל  ְוַיֲעֹקב  ִיְצָחק  ַאְבָרָהם  ֲאבֹוֵתינּו  ֶשִׁנְּתָבְּרכּו  ְכּמֹו  ָלנּו,   ֲאֶשׁר 
 ְשֵׁלָמה, ְונֹאַמר, ָאֵמן. ַבָּמּרֹום ְיַלְמּדּו ֲעֵליֶהם ְוָעֵלינּו ְזכּות ֶשְׁתֵּהא ְלִמְשֶׁמֶרת ָשׁלֹום. ְוִנָשּׂא ְבָרָכה ֵמֵאת ה', ּוְצָדָקה
 ֵמאֹלֵהי ִיְשֵׁענּו, ְוִנְמָצא ֵחן ְוֵשֶׂכל טֹוב ְבֵּעיֵני ֱאֹלִהים ְוָאָדם. בשבת: ָהַרֲחָמן הּוא ַיְנִחיֵלנּו יֹום ֶשֻׁכּּלֹו ַשָׁבּת ּוְמנּוָחה
ְוַעְטרֹוֵתיֶהם ֶשַׁצִּדּיִקים יֹוְשִׁבים  ֶשֻׁכּלֹו ָארּוְך. יֹום  ֶשֻׁכּלֹו טֹוב.[יֹום  ַיְנִחיֵלנּו יֹום  ָהַרֲחָמן הּוא   ְלַחֵיּי ָהעֹוָלִמים. 
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 ְבָּראֵשׁיֶהם ְוֶנֱהִנים ִמִזּיו ַהְשִּׁכיָנה ִויִהי ֶחְלֵקינּו ִעָמֶּהם]. ָהַרֲחָמן הּוא ְיַזֵכּנּו ִלימֹות ַהָמִּשׁיַח ּוְלַחֵיּי ָהעֹוָלם ַהָבּא.
 ִמְגּדֹול ְיׁשּועֹות ַמְלּכֹו ְוֹעֶשׂה ֶחֶסד ִלְמִשׁיחֹו ְלָדִוד ּוְלַזְרעֹו ַעד עֹוָלם. עֶשׂה ָשׁלֹום ִבְּמרֹוָמיו, הּוא ַיֲעֶשׂה ָשׁלֹום
 ָעֵלינּו ְוַעל ָכּל ִיְשָׂרַאל ְוִאְמרּו, ָאֵמן. ִיְראּו ֶאת ה' ְקֹדָשׁיו, ִכּי ֵאין ַמְחסֹור ִליֵרָאיו. ְכִּפיִרים ָרׁשּו ְוָרֵעבּו, ְוֹדְרֵשׁי
 ה' לֹא ַיְחְסרּו ָכל טֹוב. הֹודּו ַליי ִכּי טֹוב ִכּי ְלעֹוָלם ַחְסּדֹו. ּפֹוֵתַח ֶאת ָיֶדָך, ּוַמְשִׂבּיַע ְלָכל ַחי ָרצֹון. ָבּרּוְך ַהֶגֶּבר
 ֲאֶשׁר ִיְבַטח ַבּיי, ְוָהָיה ה' ִמְבַטחֹו. ַנַער ָהִייִתי ַגם ָזַקְנִתּי, ְולֹא ָרִאיִתי ַצִדּיק ֶנֱעָזב, ְוַזְרעֹו ְמַבֶקּׁש ָלֶחם. יי ֹעז ְלַעּמֹו

ִיֵתּן, ה' ְיָבֵרְך ֶאת ַעּמֹו ַבָשּׁלֹום

May the All-merciful reign over us for ever and ever! May the All-merciful be blessed in 
heaven and earth! May the All-merciful be praised throughout all generations, be glorified 
among us to everlasting, and be honored in our midst for ever and to all eternity! May the 
All-merciful sustain us with honor! May the All-merciful break the yoke of captivity from 
off our neck, and lead us in security to our land! May the All-merciful send us an abundant 
blessing on this house, and on the table at which we have eaten! May the All- merciful send 
us Elijah the prophet (of happy memory) that he may announce to us tidings of happiness, 
salvation, and consolation! May the All-merciful bless [my father and instructor] the master 
of this house, and [my mother and instructress] the mistress of this house, and with them, 
their household, their children, and all that belongs to them; us and all that belongs to 
us; even as our ancestors Abraham, Isaac, and Jacob were severally blessed in all things, 
through all things, and with all things, thus may he bless us, even all of us together, with a 
complete blessing, and let us say, Amen.

In the high heaven may they obtain for them and for us, the felicity of the Divine guardianship 
over our welfare, that we may receive a blessing from the Eternal, and righteousness from the 
God of our salvation, and that we may find grace and due regard in the eyes of God and man.

On Sabbath add the following till "life."May the All-merciful cause us to inherit the day that 
is all Sabbath and repose in eternal life.

May the All-merciful cause us to inherit the day that is all happiness. May the All-merciful 
render us worthy to behold the days of Messiah, and of the eternal life of a future state. He 
giveth great salvation to His king, and acteth mercifully towards His anointed, towards David 
and his progeny for ever. May he who maketh peace in his high heavens, in his mercy, grant 
peace unto us and unto all Israel, and say ye, Amen.

Fear the Eternal, ye his holy ones, for no want have they who fear him. Even young lions 
lack and suffer hunger; but they who seek the Eternal shall not lack any good. Give thanks 
unto the Eternal, for he is good, for his mercy endureth for ever. Thou openest thine hand, 
and satisfiest the desire of every living being. Blessed is the man who trusteth in the Eternal; 
for the Eternal will be his protection. The Eternal will give strength to his people: the Etenal 
will bless his people with peace.

JXA



71

Barech, Third Cup of Wine ברך, כוס שלישית

ָבּרּוְך ַאָתּה ה', ֱאלֵהינּו ֶמֶלְך ָהעֹוָלם ּבֹוֵרא ְפִּרי ַהָגֶּפן

Blessed art thou, O Lord, our God, who createst the fruit of the vine.

ושותים בהסיבה ואינו מברך ברכה אחרונה

On drinking the third cup of wine say —

Barech, Pour Out Thy Wrath ברך, שפוך חמתך

:מוזגים כוס של אליהו ופותחים את הדלת

Open the door and say — Fill the cups and say — ,

ְוֶאת־ָנֵוהּו ָאַכל ֶאת־ַיֲעֹקב  ִכּי  ְבִּשְׁמָך לֹא ָקָראּו.  ֲאֶשׁר  ְוַעל־ַמְמָלכֹות  ְיָדעּוָך  ֲאֶשׁר לֹא  ֲחָמְתָך ֶאל־ַהּגֹוִים   ְשֹׁפְך 
'ֵהַשּׁמּו. ְשָׁפְך־ֲעֵליֶהם ַזֲעֶמָך ַוֲחרֹון ַאְפָּך ַיִשּׂיֵגם. ִתְּרֹדף ְבַּאף ְוַתְשִׁמיֵדם ִמַתַּחת ְשֵׁמי ה

Pour out thy wrath upon the heathen who will not acknowledge thee, and upon the kingdoms 
who invoke not thy name, for they have devoured Jacob and laid waste his dwelling place.

Pour out thine indignation upon them, and let thy glowing anger overtake them. Pursue them 
in wrath and destroy them from under the heavens of the Eternal.
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The Seder, at its essence, is meant to enable us to contemplate (and thereby relive) the miraculous 
events of our Exodus from Egypt, or יציאת מצרים. In fact, already from a young age, we are taught to 
appreciate the thoughtful and meticulous way in which the Seder procession has been organized. We 
are taught that every single element of the Seder, from the paragraphs we recite down to the number 
of times and the mediums into which we dip our food, serves to symbolize another aspect of מצרים 
 ,thus ensuring that we maintain the appropriate frame of mind throughout the night. However ,יציאת
when we come to ברך, it can feel like we are taking a break from the themes of the Seder in order to 
thank HaShem for our meal, just as we would on any typical day. The Divrei Torah are temporarily 
paused and most of us recite ברכת המזון on autopilot, without even imagining that its words could bear 
significant relevance to the endeavors of the night, just as those which we sing in הלל immediately 
afterwards. Yet, we are missing one line in particular which serves to pull the entire Exodus story 
together in an extremely applicable way. 

נער הייתי וגם זקנתי ולא ראיתי צדיק נעזב וזרעו מבקש לחם - תהילים לז:כה

“I have been young and now am grown old, yet I have never seen the righteous man 
forsaken, nor his children begging bread.” 

In his commentary on the Haggadah, R’ Lord Jonathan Sacks Z”TL quotes an idea from Rabbi Moses 
Fuerstien, who explains that while most interpret this statement at face value, it would be unrealistic to 
suggest that David had never once encountered an individual who was suffering. Rather, he maintains, 
David is expressing to us that he has never stood by and idly watched the suffering of a צדיק without 
intervening to help. This then, is a philosophical statement of ethical responsibility, and as R’ Sacks 
explains, its insertion into the end of ברכת המזון is extremely felicitous. When we bentch, we are 
expressing our gratitude to HaShem for providing us with sustenance, but beyond that, when we recite 
this line, we are in turn making a commitment not to turn a blind eye to the needs of others. 

This then is a prevalent message of the Seder, which opens with an invitation to the poor and closes 
with a moral commitment such as this one. And in fact, the concept of activism, of the importance 
of being an upstander, of proactively promoting social justice, is an essential element of Pesach as a 
whole. 

Though יציאת מצרים was undeniably a process governed by miracles, it is clear that Moshe’s leadership 
was instrumental as well. One might wonder then, what about Moshe’s character rendered him a good 
leader, especially when he initially lacked the self-confidence necessary for such a position. 

The answer to this question can be gleaned from a story brought down by the מדרש, which tells us 
that when one of Yisro’s sheep had run away, Moshe, who was shepherding them at the time, chased 
after it to find the lamb drinking from a small pool of water. Rather than expressing frustration, Moshe 
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said, “I did not know that you ran away because you were thirsty. You must be so exhausted,” and 
then proceeded to carry the lamb all the way back on his shoulders. It was in recognition of this act of 
empathy that HaShem designated Moshe to be the leader of the Jewish people- to “be the shepherd of 
My sheep, Israel” (שמות רבה ב:ב). Moshe is handpicked by G-d not because he is bold or delegative, 
but rather because he is someone who is sensitive to the suffering of others, and who actively stands 
up for the vulnerable. 

And this instance regarding his father-in-law’s sheep does not stand in isolation; rather, Moshe 
consistently dedicates himself to the needs of others and stands against injustice. When Moshe saw a 
Jew being oppressed by an Egyptian officer, he acted- he killed that מצרי. The פסוק tells us that before 
striking, he looked around, וירא כי אין איש - and he ensured that there was no one there to witness 
his actions (שמות רבה ב:ב). The כתב והקבלה attributes an even deeper significance to these words. He 
explains that Moshe saw that there was no man of courage who would try to save his brother in need, 
and in accordance with חז”ל’s mantra, במקום שאין איש השתדל להיות איש, Moshe did something about it. 
He recognized that his brother needed help, and he refused to stand by idly.  Similarly, when a small-
time later Moshe noticed two Jews fighting with one another, he attempted to intervene and to create 
peace; he did not stand by idly. And although his effort backfired, forcing him to flee to Midian, he 
did not become a stranger to the victim’s cries.  Upon arriving in Midian, Moshe came across a group 
of shepherds who were terrorizing Yisro’s young daughters, and without hesitation, he sprung into 
action- he chased them away, ensuring that the women could water their own flocks. Once again, 
Moshe’s natural regard for the weak and vulnerable becomes so apparent, and that is what made 
Moshe the perfect leader to care for the needs of and to cultivate a horrifically oppressed nation. 

In פרשת משפטים, we are commanded:

 וגר לא תלחץ ואתם ידעתם את נפש הגר כי גרים הייתם בארץ מצרים (שמות כג:ט)

“You shall not oppress a stranger, for you know the feelings of the stranger, having 
yourselves been strangers in the land of Egypt.”

In commanding us to pursue and practice social justice, the Torah draws on our ability to identify with 
the pain and suffering of others from a place of personal experience. This was the strength of Moshe, 
and this is the strength, and even obligation of the Jewish People. In coming to the end of the Seder, 
during which we have expressed awe and gratitude to HaShem for our miraculous salvation, we are 
voicing a promise- a commitment to take our own experiences and use them to better the lives of 
other suffering individuals. It is this sentiment that is echoed in David’s poignant words, and it is this 
sentiment which we should contemplate as we recite ברכת המזון on the night of the Seder. 
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מוזגין כוס רביעי וגומרין עליו את ההלל

HALLEL.

 לֹא ָלנּו, ה', לֹא ָלנּו, ִכּי ְלִשְׁמָך ֵתּן ָכּבֹוד, ַעל ַחְסְדָּך ַעל ֲאִמֶתָּך. ָלָמּה יֹאְמרּו ַהּגֹוִים ַאֵיּה ָנא ֱאֹלֵהיֶהם. ְוֱאֹלֵהינּו
 ַבָּשַּׁמִים, ֹכּל ֲאֶשׁר ָחֵפץ ָעָשׂה. ֲעַצֵבּיֶהם ֶכֶּסף ְוָזָהב ַמֲעֵשׂה ְיֵדי ָאָדם. ֶפּה ָלֶהם ְולֹא ְיַדֵבּרּו, ֵעיַנִים ָלֶהם ְולֹא ִיְראּו.
ִבְּגרֹוָנם. ֶיְהּגּו  ְיַהֵלּכּו, לׁא  ְולֹא  ַרְגֵליֶהם  ְיִמיׁשּון,  ְולֹא  ְיֵדיֶהם  ְיִריחּון.  ְולֹא  ִיְשָׁמעּו, ַאף ָלֶהם  ְולֹא   ָאְזָנִים ָלֶהם 
 ְכּמֹוֶהם ִיְהיּו ֹעֵשׂיֶהם, ֹכּל ֲאֶשׁר ֹבֵּטַח ָבֶּהם. ִיְשָׂרֵאל ְבַּטח ַבּיי, ֶעְזָרם ּוָמִגָנּם הּוא. ֵבּית ַאֲהֹרן ִבְּטחּו ַביי, ֶעְזָרם
 ּוָמִגָנּם הּוא. ִיְרֵאי ה' ִבְּטחּו ַביי, ֶעְזָרם ּוָמִגָנּם הּוא. יי ְזָכָרנּו ְיָבֵרְך. ְיָבֵרְך ֶאת ֵבּית ִיְשָׂרֵאל, ְיָבֵרְך ֶאת ֵבּית ַאֲהֹרן,
 ְיָבֵרְך ִיְרֵאי ה', ַהְקַּטִנים ִעם ַהְגֹּדִלים. ֹיֵסף ה' ֲעֵליֶכם, ֲעֵליֶכם ְוַעל ְבֵּניֶכם. ְבּרּוִכים ַאֶתּם ַליי, ֹעֵשׂה ָשַׁמִים ָוָאֶרץ.
 ַהָשַּׁמִים ָשַׁמִים ַליי ְוָהָאֶרץ ָנַתן ִלְבֵני ָאָדם. לֹא ַהֵמִּתים ְיַהְללּו ָיּה ְולֹא ָכּל ֹיְרֵדי דּוָמה. ַוֲאַנְחנּו ְנָבֵרְך ָיּה ֵמַעָתּה

ְוַעד עֹוָלם. ַהְללּוָיּה

Ps. cxv. — Not unto us, O Eternal! not unto us, but unto thy name give glory, for the sake of 
thy mercy and thy truth. Wherefore should the nations say, Where now is their God? Our God 
is in the heavens; He hath made whatsoever he pleased. But their idols of silver and gold are 
the work of human hands. They have mouths, but speak not: they have eyes, but see not. They 
have ears, but hear not: they have nostrils, but smell not. They have hands, but feel not: they 
have feet, but walk not; neither is there any utterance in their throat. May those who make 
them and every one who trusteth in them become like them. Israel, trust thou in the Eternal, 
he is thy help and shield. O house of Aaron, trust in the Eternal, he is your help and shield. 
Ye who venerate the Eternal, trust in the Eternal, he is your help and shield. The Eternal who 
hath ever been mindful of us, will bless us, he will bless the house of Israel, he will bless the 
house of Aaron. He will bless those who venerate the Eternal, both small and great. May the 
Eternal increase you more and more, you and your children. Blessed are ye of the Eternal, 
who made heaven and earth. The heavens are the heavens of the Eternal: but the earth hath 
he given to the children of men. The dead praise not the Eternal, nor they who descend into 
the silent grave. But we will bless the Eternal henceforth, and for ever. Halleluyah.

 ָאַהְבִתּי ִכּי ִיְשַׁמע ה' ֶאת קֹוִלי ַתֲּחנּוָני. ִכּי ִהָטּה ָאְזנֹו ִלי ּוְבָיַמי ֶאְקָרא. ֲאָפפּוִני ֶחְבֵלי ָמֶות ּוְמָצֵרי ְשׁאֹול ְמָצאּוִני,
 ָצָרה ְוָיגֹון ֶאְמָצא. ּוְבֵשׁם ה' ֶאְקָרא: ָאָנּא ה' ַמְלָּטה ַנְפִשׁי. ַחנּון ה' ְוַצִדּיק, ֵוֱאֹלֵהינּו ְמַרֵחם. ֹשֵׁמר ְפָּתִאים ה',
 ַדּלֹוִתי ְוִלי ְיהוִשׁיַע. ׁשּוִבי ַנְפִשׁי ִלְמנּוָחְיִכי, ִכּי ה' ָגַּמל ָעָלְיִכי. ִכּי ִחַלְּצָתּ ַנְפִשׁי ִמָמֶּות, ֶאת ֵעיִני ִמן ִדְּמָעה, ֶאת
 ַרְגִלי ִמֶדִּחי. ֶאְתַהֵלְך ִלְפֵני ה' ְבַּאְרצֹות ַהַחִיּים. ֶהֱאַמְנִתּי ִכּי ֲאַדֵבּר, ֲאִני ָעִניִתי ְמֹאד. ֲאִני ָאַמְרִתּי ְבָחְפִזי ָכּל ָהָאָדם

ב ּכֵזֹ

Ps. cxvi. — It is pleasing unto me that the Eternal hath graciously heard my voice, and my 
supplications. For he hath inclined his ear unto me, therefore will I invoke him whilst I live. 
Should the struggles of death compass me, the pangs of the grave seize me, were trouble and 
sorrow to overtake me, I would then call upon the name of the Eternal; saying, O Eternal! 
I beseech thee, deliver my soul! The Eternal is gracious and righteous; yea, our God is 
merciful. The Eternal preserveth the simple: I was brought low, and he saved me. Return my 
soul to thy serenity, for the Eternal hath dealt bountifully with thee. For thou hast delivered 
my soul from death, mine eyes from tears, and my feet from falling. I yet will walk before 
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the Eternal in the land of the living. I firmly believed, and therefore will I declare that when 
greatly afflicted, I rashly said, All men are liars.

 ָמה ָאִשׁיב ַליי ֹכּל ַתְּגמּולֹוִהי ָעָלי. ּכֹוס ְיׁשּועֹות ֶאָשּׂא ּוְבֵשׁם ה' ֶאְקָרא. ְנָדַרי ַליי ֲאַשֵׁלּם ֶנְגָדה ָנּא ְלָכל ַעּמֹו. ָיָקר
 ְבֵּעיֵני ה' ַהָמְּוָתה ַלֲחִסיָדיו. ָאָנּה ה' ִכּי ֲאִני ַעְבֶדָּך, ֲאִני ַעְבְדָּך ֶבּן ֲאָמֶתָך, ִפַּתְּחָתּ ְלמֹוֵסָרי. ְלָך ֶאְזַבּח ֶזַבח ּתֹוָדה

ּוְבֵשׁם ה' ֶאְקָרא. ְנָדַרי ַליי ֲאַשֵׁלּם ֶנְגָדה ָנּא ְלָכל ַעּמֹו. ְבַּחְצרֹות ֵבּית ה', ְבּתֹוֵכִכי ְירּוָשַלִים. ַהְללּוָיּה

What shall I render unto the Eternal for all his benefits towards me? I will raise the cup 
of salvation, and call upon the name of the Eternal. My vows unto the Eternal will I now 
pay in the presence of all his people. Precious in the sight of the Eternal is the death of his 
pious servants; therefore unto thee, O Eternal! consider that I am thy servant, the son of thy 
handmaid, thou hast loosened my bonds. A sacrifice of thanksgiving will I offer unto thee, 
and invoke the name of the Eternal. My vows unto the Eternal will I now pay in the presence 
of all his people. In the courts of the house of the Eternal, in the midst of thee, O Jerusalem. 
Halleluyah.

 ַהְללּו ֶאת ה' ָכּל ּגֹוִים, ַשְׁבּחּוהּו ָכּל ָהֻאִמּים. ִכּי ָגַבר ָעֵלינּו ַחְסּדֹו, ֶוֱאֶמת ה' ְלעֹוָלם. ַהְללּוָיּה. הֹודּו ַליי ִכּי טֹוב
 ִכּי ְלעֹוָלם ַחְסּדֹו. יֹאַמר ָנא ִיְשָׂרֵאל ִכּי ְלעֹוָלם ַחְסּדֹו. יֹאְמרּו ָנא ֵבית ַאֲהֹרן ִכּי ְלעֹוָלם ַחְסּדֹו. יֹאְמרּו ָנא ִיְרֵאי ה'

ִכּי ְלעֹוָלם ַחְסּדֹו

Ps. cxvii. — Praise the Eternal all ye nations: praise him all ye people: for great is his 
merciful kindness towards us: and the truth of the Eternal endureth for ever. Halleluyah.
Psalm xviii. O give thanks unto the Eternal, for he is good — for his mercy endureth for ever.

Let Israel now declare — that his mercy endureth for ever.

Let the house of Aaron now declare — that his mercy endureth for ever.

Let those who venerate the Eternal now declare — that his mercy endureth for ever.

 ִמן ַהֵמַּצר ָקָראִתי ָיּּה, ָעָנִני ַבֶמְּרַחב ָיּה. ה' ִלי, לֹא ִאיָרא – ַמה ַיֲּעֶשׂה ִלי ָאָדם, ה' ִלי ְבֹּעְזָרי ַוֲאִני ֶאְרֶאה ְבּׂשְנָאי.
 טֹוב ַלֲחסֹות ַבּיי ִמְבֹּטַח ָבָּאָדם. טֹוב ַלֲחסֹות ַבּיי ִמְבֹּטַח ִבְּנִדיִבים. ָכּל ּגֹוִים ְסָבבּוִני, ְבֵּשׁם ה' ִכּי ֲאִמיַלם. ַסּבּוִני
 ַגם ְסָבבּוִני, ְבֵּשׁם ה' ִכּי ֲאִמיַלם. ַסּבּוִני ִכְדֹּבִרים, ֹדֲּעכּו ְכֵּאׁש קֹוִצים, ְבֵּשׁם ה' ִכּי ֲאִמיַלם. ָדֹּחה ְדִּחיַתִני ִלְנֹפּל, ַויי
 ֲעָזָרִני. ָעִזּי ְוִזְמָרת ָיּה ַוְיִהי ִלי ִליׁשּוָעה. קֹול ִרָנּה ִויׁשּוָעה ְבָּאֳהֵלי ַצִדּיִקים: ְיִמין ה' ֹעָשׂה ָחִיל, ְיִמין ה' רֹוֵמָמה,
 ְיִמין ה' ֹעָשׂה ָחִיל. לֹא ָאמּות ִכּי ֶאְחֶיה, ַוֲאַסֵפּר ַמֲעֵשׂי ָיּה. ַיֹסּר ִיְסַּרִני ָיּּה, ְוַלָמֶּות לֹא ְנָתָנִני. ִפְּתחּו ִלי ַשֲׁעֵרי ֶצֶדק,

ָאבֹא ָבם, אֹוֶדה ָיּה. ֶזה ַהַשַּׁער ַליי, ַצִדּיִקים ָיֹבאּו בֹו

In straitness I called on the Eternal, and the Eternal answered me with enlargement. The 
Eternal is for me, I will not fear: what can man do unto me? The Eternal is with me, and those 
who help me: I therefore shall see the confusion of those who hate me. It is better to trust in 
the Eternal than to rely on man. Better is it to trust in the Eternal, than to rely on princes. All 
nations beset me around; but in the name of the Eternal will I cut them off. They surrounded 
me, yea, they encompassed me about; but in the name of the Eternal will I cut them off. They 
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compassed me about like bees, they flashed round me as a fire of thorns; but in the name 
of the Eternal will I cut them off. They thrust sore at me, that I might fall: but the Eternal 
supported me. The Eternal is my strength and song, and he is become my salvation. The voice 
of joyous song and salvation resounds in the tabernacles of the righteous: "The right hand 
of the Eternal hath done valiantly: the right hand of the Eternal is exalted; the right hand of 
the Eternal hath done valiantly. I shall not die yet, but shall live to proclaim the works of the 
Eternal. He hath indeed chastised me, but he hath not given me over unto death. Open the 
gates of righteousness for me, that I may enter through them, to praise the Eternal. This is the 
gate of the Eternal into which the righteous shall enter.

 אֹוְדָך ִכּי ֲעִניָתִני ַוְתִּהי ִלי ִליׁשּוָעה. אֹוְדָך ִכּי ֲעִניָתִני ַוְתִּהי ִלי ִליׁשּוָעה. ֶאֶבן ָמֲאסּו ַהּבֹוִנים ָהְיָתה ְלראׁש ִפָּנּה.
 ֶאֶבן ָמֲאסּו ַהּבֹוִנים ָהְיָתה ְלראׁש ִפָּנּה. ֵמֵאת ה' ָהְיָתה ֹזּאת ִהיא ִנְפָלאת ְבֵּעיֵנינּו. ֵמֵאת ה' ָהְיָתה ֹזּאת ִהיא ִנְפָלאת

ְבֵּעיֵנינּו. ֶזה ַהּיֹום ָעָשׂה ה'. ָנִגיָלה ְוִנְשְׂמָחה בֹו. ֶזה ַהּיֹום ָעָשׂה ה'. ָנִגיָלה ְוִנְשְׂמָחה בֹו

I will praise thee, for thou hast answered me, and art become my salvation. [I will, &c.]
The stone which the builders rejected, hath become the corner head-stone. [The stone, &c.]

This is from the Eternal: it is marvellous in our eyes. [This is from, &c.]

This is the day which the Eternal hath appointed, we will rejoice, and be glad thereon. [This, 
&c.]

ָאָנּא ה', הֹוִשיָעה ָנּא. ָאָנּא ה', הֹוִשיָעה ָנּא. ָאָנּא ה', ַהְצִליָחה ָנא. ָאָנּא ה', ַהְצִליָחה ָנא

O Eternal! save us now we beseech thee. O Eternal! save us now we beseech thee.
O Eternal! send now prosperity we beseech thee! O Eternal! send now prosperity we beseech 
thee!

 ָבּרּוְך ַהָבּא ְבֵּשׁם ה', ֵבַּרְכנּוֶכם ִמֵבּית ה'. ָבּרּוְך ַהָבּא ְבֵּשׁם ה', ֵבַּרְכנּוֶכם ִמֵבּית ה'. ֵאל ה' ַוָיֶּאר ָלנּו. ִאְסרּו ַחג
 ַבֲּעֹבִתים ַעד ַקְרנֹות ַהִמְּזֵבַּח. ֵאל ה' ַוָיֶּאר ָלנּו. ִאְסרּו ַחג ַבֲּעֹבִתים ַעד ַקְרנֹות ַהִמְּזֵבַּח. ֵאִלי ַאָתּה ְואֹוֶדָךּ, ֱאֹלַהי –
 ֲארֹוְמֶמָךּ. ֵאִלי ַאָתּה ְואֹוֶדָךּ, ֱאֹלַהי – ֲארֹוְמֶמָךּ. הֹודּו ַליי ִכּי טֹוב, ִכּי ְלעֹוָלם ַחְסּדֹו. הֹודּו ַליי ִכּי טֹוב, ִכּי ְלעֹוָלם

ַחְסּדֹו

Blessed be he who cometh in the name of the Eternal: we from the house of the Eternal do 
bless you. [Blessed, &c.]

God is Eternal; and he hath enlightened us. Bring the sacrifice bound with myrtle branches 
to the horns of the altar. [God is Eternal, &c.]

Thou art my God, and I will praise thee; O my God, I will extol thee! [ Thou art, &c.]
O give thanks unto the Eternal, for he is good, for his mercy endureth for ever. [O give thanks, 
&c.]
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ִויָבְרכּו, יֹודּו  ְבִּרָנה  ִיְשָׂרֵאל  ֵבּית  ַעְמָּך  ְוָכל  ְרצֹוֶנָך,  עֹוֵשׂי  ַצִדּיִקים  ַוֲחִסיֶדיָך  ַמֲעֶשׂיָך,  ָכּל  ֱאֹלֵהינּו  ה'   ְיַהְללּוָך 
 ִויַשְׁבּחּו ִויָפֲארּו, ִוירֹוְממּו ְוַיֲעִריצּו, ְוַיְקִדּיׁשּו ְוַיְמִליכּו ֶאת ִשְׁמָך, ַמְלֵכּנּו. ִכּי ְלָך טֹוב ְלהֹודוֹת ּוְלִשְׁמָך ָנֶאה ְלַזֵמּר,

ִכּי ֵמעֹוָלם ְוַעד עֹוָלם ַאָתּה ֵאל

All thy works praise thee, O Eternal! thy pious servants, with the righteous who perform thy 
will, and thy people, the house of Israel, with joyful song give thanks, bless, praise, glorify, 
extol, reverence, sanctify, and acknowledge thy kingly name, O our King! for to thee it is 
proper to offer thanksgiving, and pleasant to sing praise to thy name, for thou art God from 
everlasting to everlasting.

Hallel, Songs of Praise and Thanks הידוה ירומזמ ,ללה

 הֹודּו ַליי ִכּי טֹוב ִכּי ְלעֹוָלם ַחְסּדֹו. הֹודּו ֵלאלֵהי ָהֱאלִהים ִכּי ְלעֹוָלם ַחְסּדֹו. הֹודּו ָלֲאֹדֵני ָהֲאֹדִנים ִכּי ְלעֹוָלם ַחְסּדֹו.
 ְלֹעֵשׂה ִנְפָלאֹות ְגֹדלֹות ְלַבּדֹו ִכּי ְלעֹוָלם ַחְסּדֹו. ְלֹעֵשׂה ַהָשַּׁמִים ִבְּתבּוָנה ִכּי ְלעֹוָלם ַחְסּדֹו. ְלרֹוַקע ָהָאֶרץ ַעל ַהָמִּים
 ִכּי ְלעֹוָלם ַחְסּדֹו. ְלֹעֵשׂה אֹוִרים ְגֹּדִלים ִכּי ְלעֹוָלם ַחְסּדֹו. ֶאת ַהֶשֶּׁמׁש ְלֶמְמֶשֶׁלת ַבּּיֹום ִכּי ְלעֹוָלם ַחְסּדֹו. ֶאת ַהָיֵּרַח
 ְוכֹוָכִבים ְלֶמְמְשׁלֹות ַבַּלְּיָלה ִכּי ְלעֹוָלם ַחְסּדֹו. ְלַמֵכּה ִמְצַרִים ִבְּבכֹוֵריֶהם ִכּי ְלעֹוָלם ַחְסּדֹו. ַויֹוֵצא ִיְשָׂרֵאל ִמּתֹוָכם
 ִכּי ְלעֹוָלם ַחְסּדֹו. ְבָּיד ֲחָזָקה ּוִבְזרֹוַע ְנטּוָיה ִכּי ְלעֹוָלם ַחְסּדֹו. ְלֹגֵזר ַים סּוף ִלְגָזִרים ִכּי ְלעֹוָלם ַחְסּדֹו. ְוֶהֱעִביר
 ִיְשָׂרֵאל ְבּתֹוכֹו ִכּי ְלעֹוָלם ַחְסּדֹו. ְוִנֵער ַפְּרֹעה ְוֵחילֹו ְבַים סּוף ִכּי ְלעֹוָלם ַחְסּדֹו. ְלמֹוִליְך ַעּמֹו ַבִּמְּדָבּר ִכּי ְלעֹוָלם
 ַחְסּדֹו. ְלַמֵכּה ְמָלִכים ְגֹּדִלים ִכּי ְלעֹוָלם ַחְסּדֹו. ַוַיֲּהֹרג ְמָלִכים ַאִדּיִרים ִכּי ְלעֹוָלם ַחְסּדֹו. ְלִסיחֹון ֶמֶלְך ָהֱאֹמִרי ִכּי
 ְלעֹוָלם ַחְסּדֹו. ּוְלעֹוג ֶמֶלְך ַהָבָּשׁן ִכּי ְלעֹוָלם ַחְסּדֹו. ָוָנַתן ַאְרָצם ְלַנֲחָלה ִכּי ְלעֹוָלם ַחְסּדֹו. ַנֲחָלה ְלִיְשָׂרֵאל ַעְבדּו
 ִכּי ְלעֹוָלם ַחְסּדֹו. ֶשְׁבִּשְׁפֵלנּו ָזַכר ָלנּו ִכּי ְלעֹוָלם ַחְסּדֹו. ַוִיְפְרֵקנּו ִמָצֵּרינּו ִכּי ְלעֹוָלם ַחְסּדֹו. ֹנֵתן ֶלֶחם ְלָכל ָבָּשׂר

ִכּי ְלעֹוָלם ַחְסּדֹו. הֹודּו ְלֵאל ַהָשַּׁמִים ִכּי ְלעֹוָלם ַחְסּדֹו

Psalm cxxxvii. — O give thanks unto the Lord, for he is good: for his mercy endureth for ever.

O give thanks to the God of gods: for his mercy endureth for ever.
O give thanks to the Lord of lords: for his mercy endureth for ever.
To him who alone performeth great wonders: for his mercy endureth for ever.
To him who with supreme understanding made the heavens: for his mercy endureth for ever.

To him who stretched out the earth above the waters: for his mercy endureth for ever.
To him who made great lights: for his mercy endureth for ever.
The sun to rule by day: for his mercy endureth for ever.
The moon and the stars to rule by night: for his mercy endureth for ever.
To him who smote the Egyptians in their first-born: for his mercy endureth for ever.
And brought forth Israel from among them: for his mercy endureth for ever.
With a mighty hand and a stretched-out arm: for his mercy endureth for ever.
To him who divided the Red Sea into parts: for his mercy endureth for ever.
And caused Israel to pass through the midst of it: for his mercy endureth for ever.
But overthrew Pharaoh, and his host in the Red Sea: for his mercy endureth for ever. To him 
who led his people through the wilderness: for his mercy endureth for ever.
And smote great kings: for his mercy endureth for ever.
And slew mighty kings: for his mercy endureth for ever.
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Sihon king of the Amorites: for his mercy endureth for ever.
And Og king of Bashan: for his mercy endureth for ever.
And gave their land as a heritage: for his mercy endureth for ever.
As a heritage to his servant Israel: for his mercy endureth for ever.
Who remembered us in our low state: for his mercy endureth for ever.
And redeemed us from our oppressors: for his mercy endureth for ever.
Who giveth food to all flesh: for his mercy endureth for ever.
O give thanks unto the God of heaven: for his mercy endureth for ever.

 ִנְשַׁמת ָכּל ַחי ְתַּבֵרְך ֶאת ִשְׁמָך, ה' ֱאֹלֵהינּו, ְורּוַח ָכּל ָבָּשׂר ְתָּפֵאר ּוְתרֹוֵמם ִזְכְרָך, ַמְלֵכּנּו, ָתִמיד. ִמן ָהעֹוָלם ְוַעד
 ָהעֹוָלם ַאָתּה ֵאל, ּוִמַבְּלָעֶדיָך ֵאין ָלנּו ֶמֶלְך ּגֹוֵאל ּומֹוִשיַע, ּפֹוֶדה ּוַמִצּיל ּוְמַפְרֵנס ּוְמַרֵחם ְבָּכל ֵעת ָצָרה ְוצּוָקה.
ְבֹּרב ַהְמֻּהָלּל  ּתֹוָלדֹות,  ָכּל  ֲאדוׁן  ְבִּרּיֹות,  ָכּל  ֱאלֹוַהּ  ְוָהַאֲחרֹוִנים,  ָהִראׁשֹוִנים  ֱאלֵהי  ַאָתּה.  ֶאָלּא  ֶמֶלְך  ָלנּו   ֵאין 
 ַהִתְּשָׁבּחֹות, ַהְמַנֵהג עֹוָלמֹו ְבֶּחֶסד ּוְבִרּיֹוָתיו ְבַּרֲחִמים. ַויי לֹא ָינּום ְולא ִייָשׁן – ַהְמּעֹוֵרר ְיֵשִׁנים ְוַהֵמִּקיץ ִנְרָדִּמים,

ְוַהֵמִּשׂיַח ִאְלִּמים ְוַהַמִּתּיר ֲאסּוִרים ְוַהּסֹוֵמְך נֹוְפִלים ְוַהּזֹוֵקף ְכּפּוִפים. ְלָך ְלַבְדָּך ֲאַנְחנּו מֹוִדים

The breath of all living shall bless thy name, O Eternal, our God! and the spirit of all flesh shall 
continually glorify and extol thy memorial, O our King! for thou art God from everlasting to 
everlasting: and besides thee we have neither king, redeemer, nor saviour, who redeemeth, 
delivereth, maintaineth, and hath compassion on us in all times of trouble and distress: we 
have no king but thee. Thou art God of the first and the last ages: God of all creatures, 
and Lord of all generations; who is adored with all manner of praise; who governeth his 
world with tenderness, and his creatures with mercy. Lo! the Eternal neither slumbereth, nor 
sleepeth: he raiseth those who sleep, and awakeneth those who slumber: he causeth the dumb 
to speak; looseth those that are bound, supporteth the fallen, and raiseth those up who are 
bowed down, and therefore, to thee only do we render adoration.

 ִאּלּו ִפינּו ָמֵלא ִשׁיָרה ַכָיּם, ּוְלׁשֹוֵננּו ִרָנּה ֲכַּהמֹון ַגָּלּיו, ְוִשְׂפתֹוֵתינּו ֶשַׁבח ְכֶּמְרֲחֵבי ָרִקיַע, ְוֵעיֵנינּו ְמִאירֹות ַכֶּשֶּׁמׁש
 ְוַכָיֵּרַח, ְוָיֵדינּו ְפרּוׂשות ְכִּנְשֵׂרי ָשַׁמִים, ְוַרְגֵלינּו ַקּלֹות ָכַּאָיּלֹות – ֵאין ֲאַנְחנּו ַמְסִפּיִקים ְלהֹודֹות ְלָך, ה' ֱאלֵהינּו
ֶשָׁעִשׂיָת ִעם ְפָּעִמים ַהּטֹובֹות  ְוִרֵבּי ְרָבבֹות   ֵואֹלֵהי ֲאבֹוֵתינּו, ּוְלָבֵרְך ֶאת ִשְׁמָך ַעל ַאַחת ֵמֶאֶלף, ַאְלֵפי ֲאָלִפים 
 ֲאבֹוֵתינּו ְוִעָמּנּו. ִמִמְּצַרים ְגַּאְלָתּנּו, ה' ֱאלֵהינּו, ּוִמֵבּית ֲעָבִדים ְפִּדיָתנּו, ְבָּרָעב ַזְנָתּנּו ּוְבָשָׂבע ִכְּלַכְּלָתּנּו, ֵמֶחֶרב

ִהַצְּלָתּנּו ּוִמֶדֶּבר ִמַלְּטָתּנּו, ּוֵמָחָלִים ָרִעים ְוֶנֱאָמִנים ִדִּלּיָתנּו

Were our mouths filled with sacred song, as the sea is with water, our tongues shouting loudly 
as its roaring billows; and our lips extended with praise like the widely-spread firmament: 
and our eyes sparkling like the sun and the moon: and our hands extended like the eagles' 
wings in the skies: and our feet swift as the hind's: we should yet be deficient to render 
sufficient thanks unto thee, O Lord, our God! and the God of our fathers, or to bless thy 
name, for even one of the innumerable benefits which thou hast conferred upon us and our 
ancestors. For thou, O Lord, our God! didst redeem us from Egypt, and release us from the 
house of bondage; in time of famine didst thou feed us; and in plenty thou didst provide for 
us. From the sword thou didst deliver us, from the pestilence thou didst save us, and from 
many sore diseases thou didst relieve us.
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 ַעד ֵהָנּה ֲעָזרּונּו ַרֲחֶמיָך ְולֹא ֲעָזבּונּו ֲחָסֶדיָך, ְוַאל ִתְּטֵּשׁנּו, ה' ֱאלֵהינּו, ָלֶנַצח. ַעל ֵכּן ֵאָבִרים ֶשִׁפַּלְּגָתּ ָבּנּו ְורּוַח
ְוַיֲעִריצּו ִוירֹוְממּו  ִויָפֲארּו  ִויַשְׁבּחּו  ִויָבְרכּו  יֹודּו  ֵהם  ֵהן   – ְבִּפינּו  ַשְׂמָתּ  ֲאֶשׁר  ְוָלׁשֹון  ְבַּאֵפּינּו  ֶשָׁנַּפְחָתּ   ּוְנָשָׁמה 
 ְוַיְקִדּיׁשּו ְוַיְמִליכּו ֶאת ִשְׁמָך ַמְלֵכּנּו. ִכּי ָכל ֶפּה ְלָך יֹוֶדה, ְוָכל ָלׁשֹון ְלָך ִתָּשַּׁבע, ְוָכל ֶבֶּרְך ְלָך ִתְכַרע, ְוָכל קֹוָמה
 ְלָפֶניָך ִתְשַׁתֲּחֶוה, ְוָכל ְלָבבֹות ִייָראּוָך, ְוָכל ֶקֶרב ּוְכָלּיֹות ְיַזֵמּרּו ִלְשֶמָך. ַכָּדָּבר ֶשָׁכּתּוב, ָכּל ַעְצֹמַתי ֹתּאַמְרָנה,
 ה' ִמי ָכּמֹוָך ַמִצּיל ָעִני ֵמָחָזק ִמֶמּנּו ְוָעִני ְוֶאְביֹון ִמּגְזלֹו. ִמי ִיְדֶמה ָלְּך ּוִמי ִיְשֶׁוה ָלְּך ּוִמי ַיֲעֹרְך ָלְך ָהֵאל ַהָגּדֹול,
 ַהִגּּבֹור ְוַהּנֹוָרא, ֵאל ֶעְליֹון, קֵנה ָשַׁמִים ָוָאֶרץ. ְנַהֶלְּלָך ּוְנַשֵׁבֲּחָך ּוְנָפֶאְרָך ּוְנָבֵרְך ֶאת ֵשׁם ָקְדֶשָׁך, ָכָּאמּור: ְלָדִוד,
 ָבְּרִכי ַנְפִשׁי ֶאת ה' ְוָכל ְקָרַבי ֶאת ֵשׁם ָקְדׁשֹו. ָהֵאל ְבַּתֲעֻצמֹות ֻעֶזָּך, ַהָגּדֹול ִבְּכבֹוד ְשֶׁמָך, ַהִגּּבֹור ָלֶנַצח ְוַהּנֹוָרא
ּא. ׁשֹוֵכן ַעד ָמּרֹום ְוָקּדֹוׁש ְשּׁמֹו. ְוָכתּוב: ַרְנּנּו ַצִדּיִקים ַבּיי, ַלְיָשִׁרים  ְבּנֹוְראֹוֶתיָך, ַהֶמֶּלְך ַהּיוֵׁשׁב ַעל ִכֵּסּא ָרם ְוִנִשֹ
ְקדוִשׁים ּוְבֶקֶרב  ִתְּתרֹוָמם,  ֲחִסיִדים  ּוִבְלׁשֹון  ִתְּתָבַּרְך,  ַצִדּיִקים  ּוְבִדְבֵרי  ִתְּתַהָלּל,  ְיָשִׁרים  ְבִּפי  ְתִהָלּה.   ָנאָוה 

ִתְּתַקָדּש

Hitherto thy tender mercies have supported us, and thy kindness hath not forsaken us; and O 
Lord, our God! do never forsake us. And therefore the members of which thou hast branched 
out in us, the spirit and soul which thou hast breathed into our nostrils, and the tongue which 
thou hast placed in our mouth; lo! they shall continually give thanks, bless, praise, glorify, 
extol, reverence, sanctify, and ascribe sovereign power unto thy name, O our King! for every 
mouth shall adore thee, and every tongue swear fealty unto thee. Unto thee every knee shall 
bend; and those of high stature shall bow down before thee. Every heart shall fear thee; and 
the inward parts and reins shall sing praise unto thy name; as it is written. All my bones shall 
say, O Lord! who is like unto thee? "Who delivereth the poor from one of superior strength: 
the poor and needy from his oppressor." Who is like unto thee? who is equal unto thee? who 
can be compared unto thee, O thou, the great, mighty, and tremendous God! The most High 
God! possessor of heaven and earth. We will praise, adore, glorify, and bless thy holy name, 
as David said, "Bless the Lord, O my soul! and all that is within me, bless his holy name.''

ַהְיצּוִרים ָכּל  ֶשֵׁכּן חֹוַבת  ָודֹור,  ְבָּכל ּדֹור  ַמְלֵכּנּו,  ִשְׁמָך,  ִיְתָפֵּאר  ְבִּרָנּה  ִיְשָׂרֵאל  ֵבּית  ַעְמָּך  ִרְבבֹות   ּוְבַמְקֲהלֹות 
 ְלָפֶניָך, ה' ֱאלֵהינּו ֵואֹלֵהי ֲאבֹוֵתינּו, ְלהֹודֹות ְלַהֵלּל ְלַשֵׁבַּח, ְלָפֵאר ְלרֹוֵמם ְלַהֵדּר ְלָבֵרְך, ְלַעֵלּה ּוְלַקֵלּס ַעל ָכּל

ִדְּבֵרי ִשׁירֹות ְוִתְשְׁבּחֹות ּדִוד ֶבּן ִיַשׁי ַעְבְדָּך ְמִשׁיֶחָך

Thou art the God! who art mighty in thy strength! who art great by the glory of thy name! 
who art mighty for ever, and fearful by thy fearful deeds! the King! who sitteth on the high 
and exalted throne.

Who inhabiteth eternity, exalted and holy is his name; and it is written: "Rejoice in the Lord, 
O ye righteous, for to the upright praise is comely." With the mouth of the upright shalt thou 
be praised; blessed with the words of the righteous; extolled with the tongue of the pious; and 
sanctified in the midst of saints.

Also in the congregation of the tens of thousands of thy people, the house of Israel, shall 
thy name, O our King! be glorified throughout all generations; for such is the duty of every 
created being in thy presence, O Eternal, our God! and God of our fathers, to thank, praise, 
extol, glorify, exalt, ascribe glory, bless, magnify, and adore thee, even beyond all the songs 
and praises of thy servant David, the son of Jesse, thy anointed.

LLD



81

 ִיְשַׁתַּבּח ִשְׁמָך לַעד ַמְלֵכּנּו, ָהֵאל ַהֶמֶלְך ַהָגּדֹול ְוַהָקּדֹוׁש ַבָּשַּׁמִים ּוָבָאֶרץ, ִכּי ְלָך ָנֶאה, ה' ֱאֹלֵהינּו ֵואֹלֵהי ֲאבֹוֵתינּו,
 ִשׁיר ּוְשָׁבָחה, ַהֵלּל ְוִזְמָרה, ֹעז ּוֶמְמָשָׁלה, ֶנַצח, ְגֻּדָלּה ּוְגבּוָרה, ְתִּהָלּה ְוִתְפֶאֶרת, ְקֻדָשּׁה ּוַמְלכּות, ְבָּרכֹות ְוהֹוָדאֹות
ְבִּשׁיֵרי ַהִנְפָלאֹות, ַהּבֹוֵחר  ַבִּתְּשָׁבּחֹות, ֵאל ַההֹוָדאֹות, ֲאדֹון  ָגּדֹול  ַאָתּה ה', ֵאל ֶמֶלְך  ָבּרּוְך  ְוַעד עֹוָלם.   ֵמַעָתּה 

ִזְמָרה, ֶמֶלְך ֵאל ֵחי ָהעֹוָלִמים

Thy name shall be praised for ever, our King! thou great, holy, and sovereign God, in heaven 
and on earth; for unto thee, O Eternal our God! and God of our fathers, appertain song and 
praise; hymn and psalm; strength and dominion; victory, power, and greatness; adoration 
and glory; holiness and majesty; blessings and thanksgivings, henceforth and even unto 
everlasting. Blessed art thou, O Eternal! God and King, great above all praises, the God of 
thanksgiving, the Lord of wonders, who findest delight in songs of psalmody, King, Almighty! 
who livest eternally.

Hallel, Fourth Cup of Wine הלל, כוס רביעית
ָבּרּוְך ַאָתּה ה', ֱאלֵהינּו ֶמֶלְך ָהעֹוָלם ּבֹוֵרא ְפִּרי ַהָגֶּפן

Blessed art thou, O Lord, our God, who createst the fruit of the vine.

ְוׁשותה בהסיבת שמאל
Blessed art thou, O Eternal, for the land, and for the fruit of the vine.

 ָבּרּוך ַאָתּה ה' ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ַעל ַהֶגֶּפן ְוַעל ְפִּרי ַהֶגֶּפן, ַעל ְתּנּוַבת ַהָשֶּׂדה ְוַעל ֶאֶרץ ֶחְמָדּה טֹוָבה ּוְרָחָבה
 ֶשָׁרִציָת ְוִהְנַחְלָתּ ַלֲאבֹוֵתינּו ֶלֱאכֹול ִמִפְּרָיּה ְוִלְשֹׂבַּע ִמּטּוָבּה. ַרֶחם ָנא ה' ֱאֹלֵהינּו ַעל ִיְשָׂרֵאל ַעֶמָּך ְוַעל ְירּוָשַׁלִים
 ִעיֶרָך ְוַעל ִצּיֹון ִמְשַׁכּן ְכּבֹוֶדָך ְוַעל ִמְזְבֶּחָך ְוַעל ֵהיָכֶלָך ּוְבֵנה ְירּוָשַׁלִים ִעיר ַהֹקֶּדׁש ִבְּמֵהָרה ְבָיֵמינּו ְוַהֲעֵלנּו ְלתֹוָכּה
 ְוַשְׂמֵּחנּו ְבִּבְנָיָנּה ְונֹאַכל ִמִפְּרָיּה ְוִנְשַׂבּע ִמּטּוָבּה ּוְנָבֶרְכָך ָעֶליָה ִבְּקֻדָשׁה ּוְבָטֳהָרה [בשבת: ּוְרֵצה ְוַהֲחִליֵצנּו ְבּיֹום
ַהַשָׁבּת ַהֶזּה] ְוַשְׂמֵּחנּו ְבּיֹום ַחג ַהַמּּצֹות ַהֶזּה, ִכּי ַאָתּה ה' טֹוב ּוֵמִטיב ַלֹכּל, ְונֹוֶדה ְלָּך ַעל ָהָאֶרץ ְוַעל ְפִּרי ַהָגֶּפן

Blessed art thou, O Eternal, our God, King of the universe, for the vine, and for the fruit of 
the vine, and for the produce of the field; and for that desirable, good, and ample land which 
thou wast pleased to cause our ancestors to inherit, to eat of the fruit, and be satisfied with 
its goodness. Have compassion, O Eternal, our God, upon us, and upon Israel thy people, 
and upon Jerusalem thy city, and upon Zion, the residence of thy glory, and upon thy altar 
and thy temple: and rebuild Jerusalem, the holy city, speedily, in our days. Cause to go up 
thither, and let us there rejoice on this (on Sabbath add, Sabbath-day, and this) day of the 
Feast of Unleavened bread, for thou, O Eternal, our God, art good and beneficent unto all, 
and therefore do we give thanks unto thee for the land, and for the fruit of the vine.

ָבּרּוְך ַאָתּה ה', ַעל ָהָאֶרץ ְוַעל ְפִּרי ַהָגֶּפן

Blessed art thou, O Eternal, our God, King of the universe, creator of the vine. 
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The Hallel that we say at the seder seems to be different from any other Hallel we say throughout 
the year. First, it is split up in the Haggadah, as opposed to every other time we say Hallel from the 
start to finish at once. Additionally, the Gemara in Misechet Erchin lists all of the times we say Hallel 
throughout the year, and Hallel on the seder night is not included. Finally, there is a machloket as to 
whether we even make a bracha on this Hallel, rendering it extremely unique. In the teshuvot of the 
Geonim, Rabeinu Yosef says that a bracha on Hallel at the seder is “not needed,” and Rav Amram 
suggests that there is no bracha at all since it creates a hefsek. 

Rambam grapples with the teshuvot of the Geomnim and other Rabbinic sources, but concludes that 
Hallel on the seder night needs a bracha. Tosfot in Mischet Brachot 14a even suggests that Hallel on 
the seder night needs two brachot, creating a broad spectrum of answers from no bracha to an extra 
bracha. The Tor quotes all of these opinions and says that in order to avoid creating a hefsek at the 
seder like the Geonim suggest, we should say full Hallel at maariv with a bracha. The Shulchan Aruch 
follows this approach, however, the Rama says that we should not say Hallel at shul, only at the seder. 
The Rimigash adds that Hallel at the seder is the joy of regular people; there is no space for a bracha. 

Taking all of these halachic concepts into account, it is important to note that before we recite Hallel 
at the end of Magid, we say, “lifichach anachnu chayavim lehodot u’lehalel..,” to Hashem for bringing 
us out of Egypt and redeeming us from slavery. If we truly have this feeling of being redeemed as if it 
happened personally, it should be our instinct, our raw, unfiltered emotion to burst out into Hallel and 
sing to Hashem. No time to debate about a bracha here or a bracha there, Hallel at the seder should be 
human emotion in its truest form. 

This perhaps could be why the Gaon Rabbeinu Yosef suggests that there is “no need” to say Hallel on 
the seder night because it is such an instinct that you can, but it is not necessary. This also contributes 
significance to the fact that the Rama says we don’t say Hallel in shul prior to the seder because you 
can only burst into song and express the raw human emotion of gratitude to G-d once you’ve relived 
the Pesach story in magid. In shul before the seder, one has not done that yet. It is only after we come 
to the realization that Hashem redeemed us that we  can break free into song that comes truly from our 
souls, without thought, without contemplation, just instinct.
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 ֲחַסל ִסּדּור ֶפַּסח ְכִּהְלָכתֹו, ְכָּכל ִמְשָׁפּטֹו ְוֻחָקּתֹו. ַכֲּאֶשׁר ָזִכינּו ְלַסֵדּר אֹותֹו ֵכּן ִנְזֶכּה ַלֲעׂשֹותֹו. ָזְך ׁשֹוֵכן ְמעֹוָנה,
קֹוֵמם ְקַהל ֲעַדת ִמי ָמָנה. ְבָּקרֹוב ַנֵהל ִנְטֵעי ַכָנּה ְפּדּוִים ְלִצּיֹון ְבִּרָנּה

Nirtzah, L'Shana HaBaa נרצה, לשנה הבאה
ְלָשָׁנה ַהָבָּאה ִבּירּוָשָלִים ַהְבּנּוָיה

O grant that next year we may be in Jerusalem!

Nirtzah, And It Happened at Midnight נרצה, ויהי בחצי הלילה
:בליל ִראשון אומרים

ּוְבֵכן ַוְיִהי ַבֲּחִצי ַהַלְּיָלה
And thus "it was at midnight."

ָאז רֹוב ִנִסּים ִהְפֵלאָת ַבַּלְּיָלה, ְבּרֹאׁש ַאְשׁמֹוֶרת ֶזה ַהַלְּיָלה

Of old thou didst wondrously perform many miracles in the night. At the beginning of the first 
watch of this night.

ֵגר ֶצֶדק ִנַצְּחּתֹו ְכֶּנֶחַלק לֹו ַלְיָלה, ַוְיִהי ַבֲּחִצי ַהַלְּיָלה

When thou didst cause Abraham, the righteous convert, to be victorious through the division 
of his band at night. It was at midnight.

ַדְּנָתּ ֶמֶלְך ְגָּרר ַבֲּחלֹום ַהַלְּיָלה, ִהְפַחְדָתּ ֲאַרִמּי ְבֶּאֶמׁש ַלְיָלה

Thou didst threaten Abimelech, the king of Gerar, in a dream of the night. Thou didst terrify 
Laban, the Syrian, on the eve of his meeting with Jacob,— in the night.

ַוָיַּשׂר ִיְשָׂרֵאל ְלַמְלָאְך ַוּיּוַכל לֹו ַלְיָלה, ַוְיִהי ַבֲּחִצי ַהַלְּיָלה

And Israel wrestled with the angel and prevailed against him, in the night. It was at midnight.

ְבּכֹוְכֵבי ִסִלּיָת  ֲחֹרֶשׁת  ְנִגיד  ִטיַסת  ַבַּלְּיָלה,  ְבּקּוָמם  ָמְצאּו  ֵחיָלם לֹא  ַהַלְּיָלה,  ַבֲּחִצי  ָמַחְצָתּ  ַפְתרֹוס  ְבּכֹוֵרי   ֶזַרע 
ַלְיָלה, ַוְיִהי ַבֲּחִצי ַהַלְּיָלה

The first-born of the progeny of Patros thou didst smite at midnight. Their vigorous youth 
they found not, when they arose in that night. The host of the prince of Haroseth, thou didst 
trample down through the agency of the stars of the night. It was at midnight.

 ָיַעץ ְמָחֵרף ְלנֹוֵפף ִאּוּוי, הֹוַבְשָׁתּ ְפָגָריו ַבַּלְּיָלה, ָכַּרע ֵבּל ּוַמָצּבֹו ְבִּאיׁשֹון ַלְיָלה, ְלִאיׁש ֲחמּודֹות ִנְגָלה ָרז ֲחזֹות
ַלְיָלה, ַוְיִהי ַבֲּחִצי ַהַלְּיָלה
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When the blaspheming Senachereb purposed to assail thine habitation, thou didst frustrate 
him through the dead carcases of his host, in the night. Bel and its image were hurled down 
in the darkness of the night. To Daniel, the much beloved man, was the mysterious vision 
revealed in the night. It was at midnight.

 ִמְשַׁתֵּכּר ִבְּכֵלי ֹקֶדׁש ֶנֱהַרג ּבֹו ַבַלְּיָלה, נֹוַשׁע ִמּבֹור ֲאָריֹות ּפֹוֵתר ִבֲּעתּוֵתי ַלְיָלה, ִשְׂנָאה ָנַטר ֲאָגִגי ְוָכַתב ְסָפִרים
ַבַּלְּיָלה, ַוְיִהי ַבֲּחִצי ַהַלְּיָלה

Belshazzar who made himself drunken, out of the holy vessels, was slain on that same night. 
Daniel, who was saved from the lion's den, interpreted the terrifying dreams of the night. 
Haman the Agagite, who cherished enmity, wrote his letters to exterminate the Jews, at night. 
It was at midnight.

 עֹוַרְרָתּ ִנְצֲחָך ָעָליו ְבֶּנֶדד ְשַׁנת ַלְיָלה. ּפּוָרה ִתְדרֹוְך ְלׁשֹוֵמר ַמה ִמַּלְיָלה, ָצַרח ַכּּׁשֹוֵמר ְוָשׂח ָאָתא ֹבֶקר ְוַגם ַלְיָלה,
ַוְיִהי ַבֲּחִצי ַהַלְּיָלה

Thou didst awaken against him thy all-conquering power by disturbing the sleep of the king, 
at night. Thou wilt tread the wine-press for them who anxiously ask, Watchman what of the 
night? Let the Eternal, the Watchman of Israel, cry out and say, The morning hath come as 
well as the night. It was at midnight.

 ָקֵרב יֹום ֲאֶשׁר הּוא לֹא יֹום ְולֹא ַלְיָלה, ָרם הֹוַדע ִכּי ְלָך ַהּיֹום ַאף ְלָך ַהַלְּיָלה, ׁשֹוְמִרים ַהְפֵקד ְלִעיְרָך ָכּל ַהּיֹום
ְוָכל ַהַלְּיָלה, ָתִּאיר ְכּאֹור יֹום ֶחְשַׁכּת ַלְיָלה, ַוְיִהי ַבֲּחִצי ַהַלְּיָלה

O let the day of redemption approach, which shall be neither day nor night. Make known, 
O Most High! that thine is the day and thine also the night. Appoint watchmen to thy city, 
all day and all night. Illumine, as with the light of day, the darkness of our night. It was at 
midnight.

Nirtzah, Zevach Pesach נרצה, זבח פסח
ְבליל שני בחו"ל: ּוְבֵכן ַוֲאַמְרֶתּם ֶזַבח ֶפַּסח

On the Second Night say:

 ֹאֶמץ ְגּבּורֹוֶתיָך ִהְפֵלאָת ַבֶּפַּסח, ְבּרֹאׁש ָכּל מֹוֲעדֹות ִנֵשּׂאָת ֶפַּסח. ִגִּליָת ְלֶאְזָרִחי ֲחצֹות ֵליל ֶפַּסח, ַוֲאַמְרֶתּם ֶזַבח
ֶפַּסח

Ye shall say it is the sacrifice of the Passover. Thy mighty power didst thou wonderfully 
display on the Passover. To be the chief of all the solemn feasts thou didst exalt the Passover. 
Thou didst reveal to Abraham, the child of the East, the redemption which should be wrought 
at midnight, on the Passover. Ye shall say it is the sacrifice of the Passover.
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ֶפַּסח, ֵעֶרְך  ְלׁשֹור  ֵזֶכר  ָרץ  ַהָבָּקר  ְוֵאל  ַבֶּפַּסח,  ַמּצֹות  ֻעּגֹות  נֹוְצִצים  ִהְסִעיד  ַבֶּפַּסח,  ַהּיֹום  ְכֹּחם  ָדַּפְקָתּ   ְדָּלָתיו 
ַוֲאַמְרֶתּם ֶזַבח ֶפַּסח

Thou didst visit his door during the heat of the day, on the Passover. He entertained the 
angels with unleavened cakes, on the Passover. To the herd he ran and prepared a calf, a 
prototype of the sacrifice of the Passover. Ye shall say it is the sacrifice of the Passover.

 זֹוֲעמּו ְסדֹוִמים ְולֹוֲׁהטּו ָבֵּאׁש ַבֶּפַּסח, ֻחַלּץ לֹוט ֵמֶהם ּוַמּצֹות ָאָפה ְבֵּקץ ֶפַּסח, ִטאֵטאָת ַאְדַמת מֹוף ְונֹוף ְבָּעְבְרָך
ַבֶּפַּסח. ַוֲאַמְרֶתּם ֶזַבח ֶפַּסח

The Sodomites incensed God, and were consumed with fire on the Passover. Lot was delivered 
from among them, and he baked unleavened cakes on the Passover. Thou didst sweep the 
land of Moph and Noph, when thou didst pass through it, on the Passover. Ye shall say it is 
the sacrifice of the Passover.

 ָיּה רֹאׁש ָכּל הֹון ָמַחְצָתּ ְבֵּליל ִשּׁמּור ֶפַּסח, ַכִּבּיר, ַעל ֵבּן ְבּכֹור ָפַּסְחָתּ ְבַּדם ֶפַּסח, ְלִבְלִתּי ֵתּת ַמְשִׁחית ָלבֹא ִבְּפָתַחי
ַבֶּפַּסח, ַוֲאַמְרֶתּם ֶזַבח ֶפַּסח

Lord, thou didst smite the head of every first-born on the night of the observance of the 
Passover. Yet didst thou, the Omnipotent, pass over Israel, thy first-born son, when thou 
sawest the blood of the sacrifice of the Passover. And didst not suffer the destroyer to enter 
within my doors, on the Passover. Ye shall say it is the sacrifice of the Passover.

 ְמֻסֶגֶּרת ֻסָגָּרה ְבִּעּתֹוֵתי ֶפַּסח, ִנְשְׁמָדה ִמְדָין ִבְּצִליל ְשׂעֹוֵרי ֹעֶמר ֶפַּסח, ׂשֹוָרפּו ִמְשַׁמֵנּי ּפּול ְולּוד ִבּיַקד ְיקֹוד ֶפַּסח,
ַוֲאַמְרֶתּם ֶזַבח ֶפַּסח

Jericho when closely shut up, was taken at the season of the Passover. Midian was destroyed 
by the cake of barley bread made from the Omer of the Passover. The fat ones of Pul and Lud 
were to be burned in the blaze, kindled on the Passover. Ye shall say it is the sacrifice of the 
Passover.

 עֹוד ַהּיֹום ְבֹּנב ַלֲעמֹוׁד ַעד ָגָּעה עֹוַנת ֶפַּסח, ַפּס ַיד ָכְּתָבה ְלַקֲעֵקַע צּול ַבֶּפַּסח, ָצֹפה ַהָצִּפית ֲערֹוְך ַהֻשְּׁלָחן ַבֶּפַּסח,
ַוֲאַמְרֶתּם ֶזַבח ֶפַּסח

The Assyrian still remained at Nob, till the approach of the season of the Passover. The 
hand wrote the extermination of Babylon "the deep abyss," on the Passover. The "watch was 
then set," and "the table then spread" on the Passover. Ye shall say it is the sacrifice of the 
Passover.

ָתִּביא ֶרַגע  ֵאֶלּה  ְשֵׁתּי  ַבֶּפַּסח,  ֲחִמִשּׁים  ְבֵּעץ  ָמַחְצָתּ  ָרָשׁע  ִמֵבּית  ַבֶּפַּסח, רֹאׁש  ְלַשֵׁלּׁש צֹום  ֲהַדָּסּה  ִכְּנָּסה   ָקָהל 
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ְלעּוִצית ַבֶּפַּסח, ָתֹּעז ָיְדָך ָתּרּום ְיִמיְנָך ְכֵּליל ִהְתַקֵדּׁש ַחג ֶפַּסח, ַוֲאַמְרֶתּם ֶזַבח ֶפַּסח

Hadassah assembled the congregation to fast three days on the Passover. Haman, the head of 
a wicked house, thou didst destroy on a gallows fifty cubits high, on the Passover. The double 
punishment wilt thou in a moment bring on Uts on the Passover. Thy hand will then shew 
itself omnipotent, and thy right hand be exalted as on the night when was sacrified the festival 
of the Passover. Ye shall say it is the sacrifice of the Passover.

Nirtzah, Ki Lo Na'e נרצה, אדיר במלוכה
ִכּי לֹו ָנֶאה, ִכּי לֹו ָיֶאה

To him praise is becoming: to him praise will always be becoming.

 ַאִדּיר ִבְּמלּוָכה, ָבּחּור ַכֲּהָלָכה, ְגּדּוָדיו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכּי ְלָך, ְלָך ַאף ְלָך, ְלָך ה' ַהַמְּמָלָכה, ִכּי לֹו ָנֵאה,
ִכּי לֹו ָיֶאה

He is all powerful in his kingdom; he is essentially supreme: his angelic hosts thus say 
unto him Thine and thine only, thine, yea thine, thine, surely thine, thine, O Eternal! is the 
sovereignty. To him praise is becoming: to him praise will always be becoming.

 ָדּגּול ִבְּמלּוָכה, ָהדּור ַכֲּהָלָכה, ָוִתיָקיו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכּי ְלָך, ְלָך ַאף ְלָך, ְלָך ה' ַהַמְּמָלָכה, ִכּי לֹו ָנֵאה,
ִכּי לֹו ָיֶאה

He is most exalted in his kingdom, he is essentially most glorious, his ministrants thus say unto 
him, Thine, and thine only, thine, yea thine, thine, surely thine, O Eternal! is the sovereignty. 
To him praise is becoming, to him praise will always be becoming.

 ַזַכּאי ִבְּמלּוָכה, ָחִסין ַכֲּהָלָכה ַטְפְסָריו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכּי ְלָך, ְלָך ַאף ְלָך, ְלָך ה' ַהַמְּמָלָכה, ִכּי לֹו ָנֵאה,
ִכּי לֹו ָיֶאה

He is most pure in his kingdom, he is essentially the most mighty, his archangels thus say 
unto him: Thine, and thine only; thine, yea, thine; thine, surely thine; thine, O Eternal, is the 
sovereignty! To him praise is becoming, to him praise will always be becoming.

 ָיִחיד ִבְּמלּוָכה, ַכִּבּיר ַכֲּהָלָכה ִלּמּוָדיו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכּי ְלָך, ְלָך ַאף ְלָך, ְלָך ה' ַהַמְּמָלָכה, ִכּי לֹו ָנֶאה,
ִכּי לֹו ָיֶאה

He is unique in his kingdom, he is essentially all-potent, his servitors thus say unto him: Thine, 
and thine only; thine, yea, thine; thine, surely thine; thine, O Eternal, is the sovereignty! To 
him praise is becoming, to him praise will always be becoming.

DVXP



88

 מֹוֵשׁל ִבְּמלּוָכה, נֹוָרא ַכֲּהָלָכה ְסִביָביו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכּי ְלָך, ְלָך ַאף ְלָך, ְלָך ה' ַהַמְּמָלָכה, ִכּי לֹו ָנֵאה,
ִכּי לֹו ָיֶאה

He is the supreme ruler in his kingdom, he is essentially most awful, his surrounding hosts 
thus say unto him: Thine, and thine only; thine, yea, thine; thine, surely thine; thine, O 
Eternal, is the sovereignty. To him praise is becoming, to him praise will always be becoming.

 ָעָניו ִבְּמלּוָכה, ּפֹוֶדה ַכֲּהָלָכה, ַצִדּיָקיו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכּי ְלָך, ְלָך ַאף ְלָך, ְלָך ה' ַהַמְּמָלָכה, ִכּי לֹו ָנֵאה,
ִכּי לֹו ָיֶאה

He is the most meek in his kingdom, he is essentially a redeemer, his righteous ones thus say 
unto him: Thine, and thine only; thine, yea, thine; thine, surely thine; thine, O Eternal, is the 
sovereignty. To him praise is becoming, to him praise will always be becoming.

 ָקּּדֹוׁש ִבְּמלּוָכה, ַרחּום ַכֲּהָלָכה ִשְׁנַאָנּיו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכּי ְלָך, ְלָך ַאף ְלָך, ְלָך ה' ַהַמְּמָלָכה, ִכּי לֹו ָנֵאה,
ִכּי לֹו ָיֶאה

He is most holy in his kingdom, he is essentially most merciful, his bright "Shinanim," thus 
say unto him: Thine, and thine only; thine, yea, thine; thine, surely thine; thine, O Eternal, is 
the sovereignty. To him praise is becoming, to him praise will always be becoming.

 ַתִּקיף ִבְּמלּוָכה, ּתֹוֵמְך ַכֲּהָלָכה ְתִּמיָמיו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכּי ְלָך, ְלָך ַאף ְלָך, ְלָך ה' ַהַמְּמָלָכה, ִכּי לֹו ָנֵאה,
ִכּי לֹו ָיֶאה

He is Almighty in his kingdom, he is essentially the upholder, of all his perfect ones who thus 
say unto him: Thine, and thine only; thine, yea, thine; thine, O Eternal, is the sovereignty. To 
him praise is becoming, to him praise will always be becoming.

Nirtzah, Adir Hu נרצה, אדיר הוא

ַאִדּיר הּוא ִיְבֶנה ֵבּיתֹו ְבָּקרֹוב. ִבְּמֵהָרה, ִבְּמֵהָרה, ְבָּיֵמינּו ְבָּקרֹוב. ֵאל ְבֵּנה, ֵאל ְבֵּנה, ְבֵּנה ֵבּיְתָך ְבָּקרֹוב

Oh, may He who is most mighty soon rebuild his house; speedily, speedily, soon, in our days; 
O God! rebuild it, O God! rebuild it, rebuild thine house betimes.

 ָבּחּור הּוא, ָגּדֹול הּוא, ָדּגּול הּוא ִיְבֶנה ֵבּיתֹו ְבָּקרֹוב. ִבְּמֵהָרה, ִבְּמֵהָרה, ְבָּיֵמינּו ְבָּקרֹוב. ֵאל ְבֵּנה, ֵאל ְבֵּנה, ְבֵּנה
ֵבּיְתָך ְבָּקרֹוב

May He who is all-honoured and all-worthy, most immaculate and merciful, soon, rebuild 
his house; speedily, speedily, soon, in our days; O God! rebuild it, O God! rebuild it, rebuild 
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thine house betimes.

 ָהדּור הּוא, ָוִתיק הּוא, ַזַכּאי הּוא ִיְבֶנה ֵבּיתֹו ְבָּקרֹוב. ִבְּמֵהָרה, ִבְּמֵהָרה, ְבָּיֵמינּו ְבָּקרֹוב. ֵאל ְבֵּנה, ֵאל ְבֵּנה, ְבֵּנה
ֵבּיְתָך ְבָּקרֹוב

May He who is most pure, the sole God, soon, rebuild his house; speedily, speedily, soon, in 
our days; O God! rebuild it, O God! rebuild it, rebuild thine house betimes.

 ָחִסיד הּוא, ָטהֹור הּוא, ָיִחיד הּוא ִיְבֶנה ֵבּיתֹו ְבָּקרֹוב. ִבְּמֵהָרה, ִבְּמֵהָרה, ְבָּיֵמינּו ְבָּקרֹוב. ֵאל ְבֵּנה, ֵאל ְבֵּנה, ְבֵּנה
ֵבּיְתָך ְבָּקרֹוב

 ַכִּבּיר הּוא, ָלמּוד הּוא, ֶמֶלְך הּוא ִיְבֶנה ֵבּיתֹו ְבָּקרֹוב. ִבְּמֵהָרה, ִבְּמֵהָרה, ְבָּיֵמינּו ְבָּקרֹוב. ֵאל ְבֵּנה, ֵאל ְבֵּנה, ְבֵּנה
ֵבּיְתָך ְבָּקרֹוב

 נֹוָרא הּוא, ַסִגּיב הּוא, ִעּזּוז הּוא ִיְבֶנה ֵבּיתֹו ְבָּקרֹוב. ִבְּמֵהָרה, ִבְּמֵהָרה, ְבָּיֵמינּו ְבָּקרֹוב. ֵאל ְבֵּנה, ֵאל ְבֵּנה, ְבֵּנה
ֵבּיְתָך ְבָּקרֹוב

May he who is the most glorious and elevated, the God of strength, soon, rebuild his house; 
speedily, speedily, soon, in our days; O God! rebuild it, O God! rebuild it, rebuild thine house 
betimes.

 ּפֹוֶדה הּוא, ַצִדּיק הּוא, ָקּדֹוׁש הּוא ִיְבֶנה ֵבּיתֹו ְבָּקרֹוב. ִבְּמֵהָרה, ִבְּמֵהָרה, ְבָּיֵמינּו ְבָּקרֹוב. ֵאל ְבֵּנה, ֵאל ְבֵּנה, ְבֵּנה
ֵבּיְתָך ְבָּקרֹוב

May He who is the redeemer, the all-righteous, the most holy, soon, rebuild his house, speedily, 
speedily, soon, in our days, O God! rebuild it, O God! rebuild it, rebuild thine house betimes.

 ַרחּום הּוא, ַשַׁדּי הּוא, ַתִּקּיף הּוא ִיְבֶנה ֵבּיתֹו ְבָּקרֹוב. ִבְּמֵהָרה, ִבְּמֵהָרה, ְבָּיֵמינּו ְבָּקרֹוב. ֵאל ְבֵּנה, ֵאל ְבֵּנה, ְבֵּנה
ֵבּיְתָך ְבָּקרֹוב

Nirtzah, Sefirat HaOmer נרצה, ספירת העומר
:ספירת העמר בחוץ לארץ, בליל שני של פסח

On the Second Night of the Festival the following, until "thy law" is said.

ָבּרּוְך ַאָתּה ה', ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ֲאֶשׁר ִקְדָּשׁנּו ְבִּמְצֹוָּתיו ְוִצָוּנּו ַעל ְסִפיַרת ָהֹעֶמר. ַהּיֹום יֹום ֶאָחד ָבֹּעֶמר

Blessed art thou, O Eternal, our God! King of the universe, who hath sanctified us with thy 
commandments, and commanded us to count the days of the "Omer." This is the First Day of 
the "Omer."
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Nirtzah, Echad Mi Yodea נרצה, אחד מי יודע

ֶאָחד ִמי יֹוֵדַע? ֶאָחד ֲאִני יֹוֵדַע: ֶאָחד ֱאֹלֵהינּו ֶשַׁבָּשַּׁמִים ּוָבָאֶרץ
ְשַׁנִים ִמי יֹוֵדַע? ְשַׁנִים ֲאִני יֹוֵדַע: ְשֵׁני ֻלחֹות ַהְבִּרית. ֶאָחד ֱאֹלֵהינּו ֶשַׁבָּשַּׁמִים ּוָבָאֶרץ

ְשֹׁלָשׁה ִמי יֹוֵדַע? ְשֹׁלָשׁה ֲאִני יֹוֵדַע: ְשֹׁלָשׁה ָאבֹות, ְשֵׁני ֻלחֹות ַהְבִּרית, ֶאָחד ֱאֹלֵהינּו ֶשַׁבָּשַּׁמִים ּוָבָאֶרץ

 ַאְרַבּע ִמי יֹוֵדַע? ַאְרַבּע ֲאִני יֹוֵדַע: ַאְרַבּע ִאָמּהֹות, ְשׁלָשׁה ָאבֹות, ְשֵׁני ֻלחֹות ַהְבִּרית, ֶאָחד ֱאֹלֵהינּו ֶשַׁבָּשַּׁמִים
ּוָבָאֶרץ

 ֲחִמָשּׁה ִמי יֹוֵדַע? ֲחִמָשּׁה ֲאִני יֹוֵדַע: ֲחִמָשּׁה חּוְמֵשׁי תֹוָרה, ַאְרַבּע ִאָמּהֹות, ְשׁלָשׁה ָאבֹות, ְשֵׁני ֻלחֹות ַהְבִּרית, ֶאָחד
ֱאֹלֵהינּו ֶשַׁבָּשַּׁמִים ּוָבָאֶרץ

 ִשָׁשּׂה ִמי יֹוֵדַע? ִשָׁשּׂה ֲאִני יֹוֵדַע: ִשָׁשּׁה ִסְדֵרי ִמְשָׁנה, ֲחִמָשּׁה חּוְמֵשׁי תֹוָרה, ַאְרַבּע ִאָמּהֹות, ְשֹׁלָשׁה ָאבֹות, ְשֵׁני
ֻלחֹות ַהְבִּרית, ֶאָחד ֱאֹלֵהינּו ֶשַׁבָּשַּׁמִים ּוָבָאֶרץ

 ִשְׁבָעה ִמי יֹוֵדַע? ִשְׁבָעה ֲאִני יֹוֵדַע: ִשְׁבָעה ְיֵמי ַשָׁבָּתא, ִשָׁשּׁה ִסְדֵרי ִמְשָׁנה, ֲחִמָשּׁה חּוְמֵשׁי תֹוָרה, ַאְרַבּע ִאָמּהֹות,
ְשׁלָשׁה ָאבֹות, ְשֵׁני ֻלחֹות ַהְבִּרית, ֶאָחד ֱאֹלֵהינּו ֶשַׁבָּשַּׁמִים ּוָבָאֶרץ

 ְשׁמֹוָנה ִמי יֹוֵדַע? ְשׁמֹוָנה ֲאִני יֹוֵדַע: ְשׁמֹוָנה ְיֵמי ִמיָלה, ִשְׁבָעה ְיֵמי ַשָׁבָּתא, ִשָׁשּׁה ִסְדֵרי ִמְשָׁנה, ֲחִמָשּׁה חּוְמֵשׁי
תֹוָרה, ַאְרַבּע ִאָמּהֹות, ְשׁלָשׁה ָאבֹות, ְשֵׁני ֻלחֹות ַהְבִּרית, ֶאָחד ֱאֹלֵהינּו ֶשַׁבָּשַּׁמִים ּוָבָאֶרץ

 ִתְּשָׁעה ִמי יֹוֵדַע? ִתְּשָׁעה ֲאִני יֹוֵדַע: ִתְּשָׁעה ַיְרֵחי ֵלָדה, ְשׁמֹוָנה ְיֵמי ִמיָלה, ִשְׁבָעה ְיֵמי ַשָׁבָּתא, ִשָׁשּׁה ִסְדֵרי ִמְשָׁנה,
ֲחִמָשּׁה חּוְמֵשׁי תֹוָרה, ַאְרַבּע ִאָמּהֹות, ְשֹׁלָשׁה ָאבֹות, ְשֵׁני ֻלחֹות ַהְבִּרית, ֶאָחד ֱאֹלֵהינּו ֶשַׁבָּשַּׁמִים ּוָבָאֶרץ

ָרה ֲאִני יֹוֵדַע: ֲעָשָׂרה ִדְבַּרָיא, ִתְּשָׁעה ַיְרֵחי ֵלָדה, ְשׁמֹוָנה ְיֵמי ִמיָלה, ִשְׁבָעה ְיֵמי ַשָׁבָּתא, ָרה ִמי יֹוֵדַע? ֲעָשֹ  ֲעָשֹ
ֱאֹלֵהינּו ֶאָחד  ַהְבִּרית,  ֻלחֹות  ְשֵׁני  ָאבֹות,  ְשׁלָשׁה  ִאָמּהֹות,  ַאְרַבּע  תֹוָרה,  חּוְמֵשׁי  ֲחִמָשּׁה  ִמְשָׁנה,  ִסְדֵרי   ִשָׁשּׁה 
ָרה ַאַחד ָעָשׂר ִמי יֹוֵדַע? ַאַחד ָעָשׂר ֲאִני יֹוֵדַע: ַאַחד ָעָשׂר ּכֹוְכַבָיּא, ֲעָשָׂרה ִדְבַּרָיא, ִתְּשָׁעה  ֶשַׁבָּשַּׁמִים ּוָבָאֶרץ. ֲעָשֹ
 ַיְרֵחי ֵלָדה, ְשׁמֹוָנה ְיֵמי ִמיָלה, ִשְׁבָעה ְיֵמי ַשָׁבָּתא, ִשָׁשּׁה ִסְדֵרי ִמְשָׁנה, ֲחִמָשּׁה חּוְמֵשׁי תֹוָרה, ַאְרַבּע ִאָמּהֹות,

ְשׁלָשׁה ָאבֹות, ְשֵׁני ֻלחֹות ַהְבִּרית, ֶאָחד ֱאֹלֵהינּו ֶשַׁבָּשַּׁמִים ּוָבָאֶרץ

 ְשֵׁנים ָעָשׂר ִמי יֹוֵדַע? ְשֵׁנים ָעָשׂר ֲאִני יֹוֵדַע: ְשֵׁנים ָעָשׂר ִשְׁבַטָיּא, ַאַחד ָעָשׂר ּכֹוְכַבָיּא, ֲעָשָׂרה ִדְבַּרָיא, ִתְּשָׁעה
 ַיְרֵחי ֵלָדה, ְשׁמֹוָנה ְיֵמי ִמיָלה, ִשְׁבָעה ְיֵמי ַשָׁבָּתא, ִשָׁשּׁה ִסְדֵרי ִמְשָׁנה, ֲחִמָשּׁה חּוְמֵשׁי תֹוָרה, ַאְרַבּע ִאָמּהֹות,

ְשׁלָשׁה ָאבֹות, ְשֵׁני ֻלחֹות ַהְבִּרית, ֶאָחד ֱאֹלֵהינּו ֶשַׁבָּשַּׁמִים ּוָבָאֶרץ

 ְשׁלָשׁה ֶעָשׂר ִמי יֹוֵדַע? ְשׁלָשׁה ָעָשׂר ֲאִני יֹוֵדַע: ְשׁלָשׁה ָעָשׂר ִמַדָּיּא. ְשֵׁנים ָעָשׂר ִשְׁבַטָיּא, ַאַחד ָעָשׂר ּכֹוְכַבָיּא,
 ֲעָשָׂרה ִדְבַּרָיא, ִתְּשָׁעה ַיְרֵחי ֵלָדה, ְשׁמֹוָנה ְיֵמי ִמיָלה, ִשְׁבָעה ְיֵמי ַשָׁבָּתא, ִשָׁשּׁה ִסְדֵרי ִמְשָׁנה, ֲחִמָשּׁה חּוְמֵשׁי

תֹוָרה, ַאְרַבּע ִאָמּהֹות, ְשׁלָשׁה ָאבֹות, ְשֵׁני ֻלחֹות ַהְבִּרית, ֶאָחד ֱאֹלֵהינּו ֶשַׁבָּשַּׁמִים ּוָבָאֶרץ

Who knoweth one? I, saith Israel, know One: One is God, who is over heaven and earth.
Who knoweth two? I, saith Israel, know two: there are two tables of The covenant; but One 
is our God who is over heaven and earth.
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Who knoweth three? I, saith Israel, know three: there are three patriarchs, the two tables of 
the covenant; but One is our God who is over heaven and earth.

Who knoweth four? I, saith Israel, know four: there are the four matrons, three patriarchs, 
two tables of the covenant; but One is our God who made heaven and earth.

Who knoweth five? I, saith Israel, know five: there are five books of Moses, four matrons, 
three patriarchs, two tables of the covenant; but One is our God who is over heaven and 
earth.

Who knoweth six? I, saith Israel, know six: there are six books of the mishna, five books of 
the Law, four matrons, three patriarchs, two tables of the covenant; but One is our God who 
is over heaven and earth.

Who knoweth seven? I, saith Israel, know seven: there are seven days in the week, six books 
of the Mishnah, five books of the Law, four matrons, three patriarchs, two tables of covenant; 
but One is our God who is over heaven and earth.

Who knoweth eight? I, saith Israel, know eight. there are eight days preceding circumcision, 
seven days in the week, six books of the Mishnah, five books of the Law, four matrons, threee 
patriarchs, two tables of the covenant; but One is our God who is over heaven and earth.

Who knoweth nine? I, saith Israel, know nine: nine months preceding child-birth, eight days 
preceding circumcision, seven days in the week, six books of the Mishnah, five books of the 
Law, four matrons, three patriarchs, two tables of the covenant; but One is our God who is 
over heaven and earth.

Who knoweth ten? I, saith Israel, know ten: there are ten commandments, nine months 
preceding child birth, eight days preceding circumcision, seven days in the week, six books of 
the Mishnah, five books of the Law, four matrons, three patriarchs, two tables of the covenant; 
but One is our God who is over heaven and earth.

Who knoweth eleven? I, saith Israel, know eleven: there are eleven stars, ten commandments, 
nine months preceding child-birth, eight days preceding circumcision, seven days in the week, 
six books in the Mishnah, five books of the Law, four matrons, three patriarchs, two tables of 
the covenant; but One is our God who is over heaven and earth.

Who knoweth twelve? I, saith Israel, know twelve: there are twelve tribes, eleven stars, ten 
commandments, nine months preceding child-birth, eight days preceding circumcision, seven 
days in the week, six books of the Law, four matrons, three patriarchs, two tables of the 

DVXP



92

covenant; but One is our God who is over the heavens and the earth.

Who knoweth thirteen? I, saith Israel, know thirteen: thirteen divine attributes, twelve tribes, 
eleven stars, ten commandments, nine months preceding child birth, eight days preceding 
circumcision, seven days in the week, six books of the Mishnah, five books of the Law, four 
matrons, three patriarchs, two tables of the covenant; but One is our God who is over the 
heavens and the earth.

Nirtzah, Chad Gadya נרצה, חד גדיא

ַחד ַגְּדָיא, ַחד ַגְּדָיא ְדַּזִבּין ַאָבּא ִבְּתֵרי זּוֵזי, ַחד ַגְּדָיא, ַחד ַגְּדָיא

One only kid, one only kid, which my father bought for two zuzim; one only kid, one only kid.

ְוָאָתא ׁשּוְנָרא ְוָאְכָלה ְלַגְדָיא, ְדַזִבּין ַאָבּא ִבְּתֵרי זּוֵזי. ַחד ַגְּדָיא, ַחד ַגְּדָיא

And a cat came and devoured the kid, which my father bought for two zuzim; one only kid, 
one only kid.

ְוָאָתא ַכְלָבּא ְוָנַשְׁך ְלׁשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, ְדַזִבּין ַאָבּא ִבְּתֵרי זּוֵזי. ַחד ַגְּדָיא, ַחד ַגְּדָיא

And a dog came and bit the cat, which had devoured the kid, which my father bought for two 
zuzim; one only kid, one only kid.

ְוָאָתא חּוְטָרא ְוִהָכּה ְלַכְלָבּא, ְדָנַשְׁך ְלׁשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, ְדַזִבּין ַאָבּא ִבְּתֵרי זּוֵזי. ַחד ַגְּדָיא, ַחד ַגְּדָיא

Then a staff came and smote the dog, which had bitten the cat, which had devoured the kid, 
which my father bought for two zuzim; one only kid, one only kid.

 ְוָאָתא נּוָרא ְוָשַׂרף ְלחּוְטָרא, ְדִהָכּה ְלַכְלָבּא, ְדָנַשְׁך ְלׁשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, ְדַזִבּין ַאָבּא ִבְּתֵרי זּוֵזי. ַחד ַגְּדָיא,
ַחד ַגְּדָיא

Then a fire came, and burnt the staff, which had smitten the dog, which had bitten the cat, 
which had devoured the kid, which my father bought for two zuzim; one only kid, one only 
kid.

 ְוָאָתא ַמָיּא ְוָכָבה ְלנּוָרא, ְדָשַׂרף ְלחּוְטָרא, ְדִהָכּה ְלַכְלָבּא, ְדָנַשְׁך ְלׁשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, ְדַזִבּין ַאָבּא ִבְּתֵרי
זּוֵזי. ַחד ַגְּדָיא, ַחד ַגְּדָיא

Then water came, and extinguished the fire, which had burnt the staff, which had smitten the 
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dog, which had bit ten the cat, which had devoured the kid, which my father bought for two 
zuzim; one only kid, one only kid.

 ְוָאָתא תֹוָרא ְוָשָׁתה ְלַמָיּא, ְדָּכָבה ְלנּוָרא, ְדָשַׂרף ְלחּוְטָרא, ְדִהָכּה ְלַכְלָבּא, ְדָנַשְׁך ְלׁשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, ְדַזִבּין
ַאָבּא ִבְּתֵרי זּוֵזי. ַחד ַגְּדָיא, ַחד ַגְּדָיא

Then the ox came, and drank the water, which had extinguished the fire, which had burnt the 
staff, which had smitten the dog, which had bitten the cat, which had devoured the kid, which 
my father bought for two zuzim; one only kid, one only kid.

 ְוָאָתא ַהׁשֹוֵחט ְוָשַׁחט ְלתֹוָרא, ְדָשָׁתה ְלַמָיּא, ְדָכָבה ְלנּוָרא, ְדָשַׂרף ְלחּוְטָרא, ְדִהָכּה ְלַכְלָבּא, ְדָנַשְׁך ְלׁשּוְנָרא,
ְדָאְכָלה ְלַגְדָיא, ְדַזִבּין ַאָבּא ִבְּתֵרי זּוֵזי. ַחד ַגְּדָיא, ַחד ַגְּדָיא

Then the slaughterer came, and slaughtered the ox, which had drunk the water, which had 
extinguished the fire, which had burnt the staff, which had smitten the dog, which had bitten 
the cat, which had devoured the kid, which my father bought for two zuzim; one only kid, one 
only kid.

 ְוָאָתא ַמְלָאְך ַהָמֶּות ְוָשַׁחט ְלׁשֹוֵחט, ְדָּשַׁחט ְלתֹוָרא, ְדָשָׁתה ְלַמָיּא, ְדָכָבה ְלנּוָרא, ְדָשַׂרף ְלחּוְטָרא, ְדִהָכּה ְלַכְלָבּא,
ְדָנַשְׁך ְלׁשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, ְדַזִבּין ַאָבּא ִבְּתֵרי זּוֵזי. ַחד ַגְּדָיא, ַחד ַגְּדָיא

Then the angel of death came, and slew the slaughterer, who had slaughtered the ox, which 
had drunk the water, which had extinguished the fire, which had burnt the staff, which had 
smitten the dog, which had bitten the cat, which had devoured the kid, which my father 
bought for two zuzim; one only kid, one only kid.

 ְוָאָתא ַהָקּדֹוׁש ָבּרּוְך הּוא ְוָשַׁחט ְלַמְלַאְך ַהָמֶּות, ְדָּשַׁחט ְלׁשֹוֵחט, ְדָּשַׁחט ְלתֹוָרא, ְדָשָׁתה ְלַמָיּא, ְדָּכָבה ְלנּוָרא,
ְדָשַׂרף ְלחּוְטָרא, ְדִהָכּה ְלַכְלָבּא, ְדָנַשְׁך ְלׁשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, ְדַזִבּין ַאָבּא ִבְּתֵרי זּוֵזי. ַחד ַגְּדָיא, ַחד ַגְּדָיא

The came the Most Holy, blessed be He, and slew the angel of death, who had slain the 
slaughterer, who had slaughtered the ox, which had drunk the water, which had burnt the 
staff, which had smitten the dog, which had bit ten the cat, which had devoured the kid, which 
my father bought for two zuzim; one only kid, one only kid. 
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The emotional roller coaster of seder night is slowing to a stop. If we have properly fulfilled our 
obligations tonight, we have wept under the burden of slavery and rejoiced in salvation. We have 
engaged in an all-encompassing religious experience, incorporating in-depth limud Torah with heartfelt 
tefillah and detailed halachic rituals with family traditions. We have explored the journey of Jewish 
history and its application to the present. In one sitting, we have built a microcosm of a world where 
all facets of religious life are interwoven. After such an intense and spiritually heightened few hours, 
we are left with a simple yet overwhelming feeling: what now? How can we utilize the knowledge 
and inspiration achieved tonight to propel us into the coming year? What final thoughts can serve as a 
lasting takeaway?

The concluding segment of the seder bears the title Nirtzah, from the root ritzui, meaning desire or 
acceptance. The Shelah writes that the essence of Nirtzah is that Hashem should be pleased with us. 
After expending our energy to the point of exhaustion, we are davening that our efforts be recognized. 
This concept is analogous to the concluding verse of shemoneh esrei:

יהיו לרצון ׀ אמרי־פי והגיון לבי לפניך ה‘ צורי וגאלי׃

“May the words of my mouth and the prayer of my heart be acceptable to You, O 
LORD, my rock and my redeemer.”

After reciting the shemoneh esrei prayer, our final request is that all of the prayers until this point be 
accepted favorably before G-d. It is in this moment that we can actualize all of the effort that has been 
spent until now.

As a result of acceptance, our ensuing tefillah is for the ultimate geulah, the major theme pervading 
Nirtzah’s piyyutim. Our declarations of “l’shana haba b’yerushalayim” and “bnei beitcha b’karov” 
exemplify the heartfelt plea that our actions tonight be a stride towards the speedy rebuilding of the 
beit hamikdash.

Among the less obviously related passages in this section is Echad Mi Yodea, “Who Knows One?” 
At face value, this is simply a cute list of where each number from 1 to 13 has its place in Judaism. 
Like many aspects of the seder, the question-answer form and catchy nature of this song is inviting to 
children, yet contains a deeper meaning to be investigated by the more sophisticated members of the 
seder. A closer look at Echad Mi Yodea reveals its fundamental connection to both yetziat Mitzrayim 
and the final geulah, bridging the temporal distance between the two.

Rabbi Immanuel Bernstein, based on the commentary Ateres Yeshua on the Haggadah, writes that 
the thirteen elements listed in Echad Mi Yodea actually signify thirteen forces that contributed to our 
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redemption from Egypt:

1. Our belief in one G-d counteracted the polytheism of the Egyptians, exemplified by the slaughtering 
of a sheep that was worshiped by them.

2, 5, 6, and 10. The purpose of yetziat Mitzrayim was in order to receive the Torah, which includes 
both Torah shebichtav and Torah shebe’al peh. When Moshe questions the purpose of his mission to 
redeem the people, Hashem responds (Shemot 3:12) that the result of redemption will be the worship 
of G-d on a mountain, which Rashi explains is the giving of the Torah on Har Sinai.

3 and 4. The merits of our avot and imahot contributed to geulah (Shir Hashirim Rabbah 2:22).

7. Keeping shabbat as a special day served as a merit for the Jewish people in Mitzrayim (Shemot 
Rabbah 5:21).

8. The mitzvah of brit millah was given along with the mitzvah of korban Pesach in order to serve as 
a merit for them.

9. The Jewish women encouraged their husbands to combat their sense of despair and continue having 
children (Sotah 11b).

11 and 12. Bnei Yisrael preserved their uniqueness, refusing to assimilate (Vayikra Rabbah 32:5). 
Our distinct characteristics are represented by our twelve unique tribes, all of which were maintained 
throughout the course of slavery.

13. Despite the fact that the Jews in Egypt were on a low level of purity and may not have merited 
redemption by strict justice alone, the merits alluded to in the first twelve verses of this song are the 
forces that awakened Hashem’s middah of rachamim, and He redeemed the otherwise unworthy nation.

Now we have a greater sense of clarity as to the relevance of this piyyut on seder night, but what is it 
doing in Nirtzah, the concluding siman centered around the final geulah? Why are we reverting back 
to discussing the time period of slavery, amidst poetic songs about the final redemption?

The Sefer Mitaamim on the Haggadah offers a beautiful insight. When the Jew who has fully 
experienced seder night asks “who knows one?” he is wondering not only which zechuyot led to the 
exodus from Egypt in the past. Rather, he is questioning himself, wondering introspectively, if I am 
asking to be redeemed as well, what zechuyot do I have to count in my favor? The responses to Echad 
Mi Yodea are not only directed to the Jew in Mitzrayim but to the Jew concluding the seder, yearning 
for a new salvation. He answers himself: the same thirteen merits that stood for the Jews in the past are 
the merits that I ask to be counted for myself. My emunah, my commitment to Torah and mitzvot, my 
connection to shabbat, the merits of my righteous ancestors—all of these are catalysts to awakening 
Hashem’s 13 middot of rachamim.
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So is our final tefillah, our final words offered to Hashem, begging ritzui, acceptance. As the culmination 
of tonight, please once more consider our zechuyot and accept our avodah. Bestow us with rachamim 
as You did generations ago. Please allow us to relive the redemption of tonight, speedily in our days.
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On the surface level, Chad Gadya seems like a strange way for us to end our Pesach seder, and strange 
to include at all; however, what presents as a children’s song contains a much deeper meaning. What 
do any of these animals have to do with our seder? How does Chad Gadya conclude our Pesach seder? 
It is not just a fun song for young children -- it must represent an idea of spiritual significance, as the 
verses conclude with the appearance of G-d. 

In his explanation on the Pesach haggadah, Rabbi Immanuel Bernstein posits that Chad Gadya is “a 
description of our history -- beginning with our forefathers, and culminating in the final redemption.” 
Rabbi Bernstein offers an explanation of each line:

 One kid: This is a reference to the Jewish People who are described by the Nevi’im as “Hashem’s -חד גדיא
flock.” In its repetition it parallels the verse from Divrei Hayamim: ומי כעמך ישראל גוי אחד בארץ - “Who 
is like Your [Hashem’s] People, Israel, one nation [i.e. a unique nation] in the world” (17:21). Bnei 
Yisrael is specifically compared to a young goat, which is a “stubborn” animal -- the stubbornness of 
the Jewish People has allowed for our greatest successes, but also for our greatest downfalls.

 Two Zuzim: The two Zuzim [currency] used to buy the goat symbolizes our connection to - בתרי זוזי
Hashem-- that is to say, when the Beit Hamikdash stood there was an offering of half a shekel from 
each person. A shekel is the equivalent currency to four zuzim; Hashem acquires us for the amount of 
two zuzim - with the machatzit hashekel. 

 Along came a cat: The cat’s jealousy represents the jealousy that existed between Yosef - ואתא שונרא
and the Shvatim, culminating with the sale of Yosef into Egyptian slavery -- an event that nearly 
swallowed Bnei Yisrael’s future.

.Along came a dog: The dog mirrors Pharoah who sank his teeth into Bnei Yisrael -ואתא כלבא

 Along came a stick: This is the matteh shel Moshe, Moshe’s staff, which through which - ואתא חוטרא
came Hashem’s punishment for Mitzraim, and the geulah that followed.

 .Along came a fire: This fire is representative of the Sin of the Golden Calf, cheit haeigel - ואתא לנורא
The magnitude of this sin brought with it the double-pronged threat of burning the stick of Redemption 
and of losing our status as Hashem’s chosen nation.

 Along came water: The tefillot of Moshe poured from him like water when he was beseeching - ואתא מיא
Hashem to forgive Bnei Yisrael for the sin of the cheit haeigel, water which ultimately “put out the 
fire” of the Golden Calf. 
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 Along came an ox: The ox is Yeravam ben Nevat, King of Yisrael, who set up two golden - ואתא תורא
calves for the people to serve. This incident “consumed the water of Moshe’s prayers,” bringing back 
the tragedy of the cheit haeigel -- and the servitude of avodah zara became rampant amongst Bnei 
Yisrael, leading to the destruction of the Beit Hamikdash and galut.

 Along came the slaughterer: Sanhedrin davened for the elimination of yatzer hara for - ואתא שוחט
avodah zara -- Sanhedrin was successful in this “slaughtering” of the yetzer hara.

 Along came the Angel of Death: Here, the Angel of Death is a reference to the sinat - ואתא מלאך המות
chinam, or baseless hatred, that brought about the destruction of Beit Sheini, and our continued galut.

 Along came the Holy One, Blessed is He: This is when Hashem will redeem us - ואתא הקדוש ברוך הוא
from galut and take us back to Eretz Yisrael. 

In the esoteric realm, Chad Gadya tells the story of the Jewish People through the lens of time; there 
are low points, but we always get back up. The majority of Chad Gadya focuses on the past, but as the 
song concludes, the hope for our future is positive, a fitting ending to our Pesach seder. May we all 
merit to see the Final Redemption quickly in our days! Amen!
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